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*«"ADVERTISEMENT. 

|HE Author's DeCgn being 
to conCder the Free-thinker 
in the various Lights o^ 
Atheilt, Libertine, EnthU' 
flail, Scorner, Critic, Metaphyfician, 
Fatalill, and Sceptic, it mull noc 
therefore be imagined, that every one 
of thefe Charaders agrees with every 
individual Free-thinker, no more be- 
ing implied, rhan that each Pare a- 
grecs with Ibme or other of the Sei£t. 
There may pofllbly be a Reader who 
Ihall think the Charafler of Atheift 
agrees with none: But though it 
hath been often laid, there is no liich 
thing as a Speculative Atheift; yet we 
mull allow, there are leveral Atheills 
who pretend to Speculation. This 
the Author knows to be true ; and is 
well alTured, that one of the moft 
noted Writers againll Chrillianiry in 
our Times, declared, he had found 
out a Demonfiration ^ainlt the Being 
A » of 



ADVERTISEMENT^ 

of a Gtod. And he doubts not, who- 
ever will be at the pains to inforni 
himlelf J by a genera! Conver^piai,; 
as well as Books, of die Prkiolfl^ 
and Tenets of our modern FitCr^i^^- 
ers, will fee too much Caufe to be 
pcrfoaded that nothing in the eiifuf 
ing Charafters is beyond the Life. 

As the Author hath not confined 
hdmfelf to write againft Books alone, 
fo he dbinks it neceffary to make 
this Dccfaration. It niuft not there- 
fore be thought, that Authors arc 
mifreprcfented, if every Notion of 
/l^ifhron or Lyjrcles is not found 
precifely in them. A Gentleman, tn 
private Conference, may be fuppofed 
p3 ^pcak plainer than others write, 
to improve on their Hints, and draw 
Conclufions from their ftinciples. 

Whatever they pretend, it is the 
Author's Opinion, that all thofe who 
write either explicitly or by Infinuarion 
againft the Dignity, Freedom, and 
Immortality of the Humane Soul, 






ADVERTISEMENT. 

aiay (b fat forth be jaftly faid xo 
unhinge the Principles of M(Hra]i< 
ty, arid deftioy the Means of ma^ ' ' 
king Men readably vircaous. 
Much is to be apprehended from 
that Quarter againft the Incerefts 
of Virtue. Whcdicr the Appre- 
hension of a ceream admired Wii- 
Uf*, that tbe Catt£e of Virtue 
is hkely to (ufier le^ &om its witty 
Anc^nilb, than &om its tender 
Norks, who are apt to overlay ic^ 

^d kill it with £zce(s of Car? 
and Cherifiiing, and make it 2( 

mercenary ehing by talking ib madf 
of its Rewards : whether, I fay^ 
d^s Ap^teheafioa be Co well fbutv^ 
(led? tne Reader may determine. 

As lor the Trcatife concerniog 
Vision, why the Author annexed 
k to the Minute Philosofhir, 
will appear upon PerDial of th^ 
Fourth Dialogue. 

* Effay OH the Freedom af ffit and Humour, 
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PsLgb^.y. 1. 15. a/ier DWmky p/acez,CotDmMi 

f age 59. I S'/or aft reaii ads 

Page 89. 1. 10. /or Mo r^tf</ No 

Page 90. 1. I ^, for or read for 

P^gC93- 1* 23. y^r would r^4^fhtfuld 

Page 103. 1. 19. for you do rf^i do yoii 

Ibid. 1. 23. /9r DlfUna r^ii^ Inftina 

Page 140. L 27 . yor that is reaJ that it is 

Page 141 . 1. 20. fir confider rea^i oonfideret^ 

Page 174. 1. 14. fir k h read is it 

Page 1 75. 1. 3 . y^ be related read be fo related 

I'age 232. 1. 9. fir found read founded 

Page 265. 1. 2. fir this read the 

Page 281 . 1. 27. fir lines read lives 

Page 296. 1. 20. deJe is 

Page 328. 1. 17. fir atlgmentation read argumentation. 

Page 334. 1.3. after XXIX. place CRI. 

N.B. Page 191. 1. 8< after CRI. what fiSows is to be 

inferted. 

It is true, the maiii Scope of all his Writings (as he him- 
felf tells us) was to aiTert the Reality of a Beauty and Charm 
in moral as well as in natural Subj^ : to d^monhrate a Tafle» 
which he thinks more efiedual than Principle : to recom« 
inend Morals on the fame Foot with Manners : and fo to ad- 
vance Philofophy on the very Foundation of what is called 
anreeable and polite. As for Religious Qualms, the Belief 
of a future Si^te of Rewards and Punifhments, and fuch 
Matters, this great Man flicks not to declare, that the li- 
bera], poliihed, and refined Part of Mankind muft needs 
coniider them only as Children's Tales and Amufements of 
the Vulgar. For the fake therefore of the better Sort he 
liath, in great Goodnefs and Wifdom, thought of fome- 
thing tUt, to wit, a Tafte or Reliih : this he aiTures us» 
» at lail what will influence: Since according to him 
whoever has any Impreffion of Gentility (as he calls it) 
or Politenefs, is fo sLcquainted with the Decorum and 
Grace of things, as to be readily tranlported with the Con- 
templaddn thereof*. 

* See Charaaertftics^ V6L III. MifceL 5. cap. 3. mttd 
Mifcel, 3. cap. 2. 
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The First DiALbouE. 

I. IntroduSfion. It. Aim dnd Eadei^ooari 
ef Free-thinkers. Ill, OppofeJ *jr tU 
Clergy. IV. Liberty of Free-tbtrtkingi 
V. Farther Account of the Views of Free' 
thinkers. VI. 7be Prt^efs of a Free- 
thinker towards Jthetfm. VII. jfe/W 
Impojhire of the Prieji afid Magifirate: 
VIII. *r&f Free-thinker's Method ttt ma- 
king Converts and DifcoFoeries. IX. ^he 
Atheifi alont Free. His Senfe of natural 
Good and Evil. X. Modern Free-think- 
ers more properly named Minute Phi- 
lofopbers. XL Minute PbihfopherSi 
what fort of Men^ and how educated^ 
XII. Iheir Nunthers^ Prugr^p' ^"^ ^'* 
nets. XIII. Compared imtb other Philofb- 
pbers. XIV. Wbdt Things and N<H 
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1 The Minute 

Dial, tiom to be efteemed natural. XV.Trutfj 
I. t/)e fame, notivithftanding Hherfity of 

W'V^ Opinions. XVI. Rule and Meafure of 
moral 'truth. 

' Flattered my iz\i,'TheageSj that 
! before this time I might have 
been able to have lent you 
an agreeable Account of the 
Succefs of the Affair, which 
brought me into this remote Corner of the 
Country. But inftead of this, I fliou'd 
now give you the Detail of its Mifcarriage, 
if I did not rather choofe to entertain 
you with fonie amufing Incidents, which 
have helped to make me eafy under a Cir- 
cumftancc I cou'd neither obviate nor fore- 
fee. Events are not in our power ; but it 
alvrays is, to make a good ufe even of the 
very worft. And I muft needs own, the 
Courfe and Event of this Affair gave 
opportunity for Refledions, that make 
jne feme amends for a great lofs of 
Time, Pains, and Expence. A Life of 
Adion, which takes its Iffue from the 
Counfels, Paflions, and Views of other 
Men, if it doth not draw a Man to imi- 
tate, will at ieaft teach htm to obferve. 
And a Mind at liberty to reflect on its 
own Obfervations, if it produce nothing 
ufefi'l to the World, feldom fails of En- 
tertainment 
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tertainment to it felf. For fcyeral MorithsDi Ati 
paft I have enjoyed fuch Liberty and Lei- J. 
fure in this diftant Retreat, far beyond the 
Verge of that great Whirlpool of Bufinefs, 
Fadtionj and Pleafure, which li called 
the tVorld. And a Retreat in it felf a- 
greeable, after a long Scene of Trouble 
and Difquiet, was made much tnbre fo by 
the Converfation and good Qualities of 
my Hoft Euphranor^ who unites in his 
bwh Perfon the Philofopher and the Far- 
Iner i two Charafters not fo inconfiftent in 
Nature as by Cuftom thty feem to be. 
Euphranor, from the time he left the Uni- 
vcrfity^ hath liv*d in this fmall Town^ 
where he is pofTefled of a convenient 
Houfe With a Hundred Acres of Land ad- 
joining to it; which being improved by 
his own Labour, yield him a plentiful 
feubfiftehce. He hath a good CoUeftion,^ 
chiefly of old Books, left him by a Cler- 
gyman his Uncle, under whofc Care he* 
was brought up. And the Bufinefs of his 
Farm doth not hinder hini from makine 
good ufe of it. He hath read much, ana 
3iought more ; his Health and Strength of 
Body enabling him the better to bear Fa- 
tigue of Mind. He is of opinion that he 
cou*d not carry on his Sttidies with morei 
Advantage in the Clofet thail in the Fields 
where his Mhid is feldom idle while he 
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t)iAL. prunes the Trees, follows the Plough, or 
I, looks after his Flocks. In the Houfe of 
^--v^-" this honeft Friend I became acquainted 
with Crko, a neighbouring Gentleman of 
dillinguiflied Merit and Eftate, who lives 
in great Friendfliip with Eupbranor. Laft 
Summer, Crito, whofe Parifli-Church is 
in our Town, dining on a Sunday at £«- 
phranor's, I happened to inquire after his 
GueftSjWhom wehad feen at Church with 
him the Sunday before. They are both 
well, faid Crito, but, having once occa- 
fionally conformed, to fee what fort of 
Affembly our Parifli cou'd afford, they had 
no farther Curioiity to gratify at Church, 
and fo chofe to flay at heme. How, faid 
Euphra?2or, are they then Diflenters ? No, 
replied Crito, they are Free-thinkers. Eu- 
pbranor, who had never met with any of 
this Species or Seift of Men, and but little 
of their Writings, fhew'd a great Defire 
to know their Principles or Syftem. That 
is more, faid Crito, than I will under- 
take to tell you. Their Writers are of 
different Opinions. Some go farther, and 
explain themfelves more freely than others. 
■ But the current general Notions of the 
Seft are beft learned from Converfation 
with thofe who profefs themfelves of it. 
Your Curiofity may now be fatisfy'd, if 
you and Dion wou'd fpend a Week at my 
Houfe 
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Houfe with thefe Gentlemen, who feem D i A L^ 
very ready to declare and propagate their J. 
Opinions. Alcipbron is above Forty, and ^ 
BO Stranger either to Men or Books. I 
knew him firft at the Temple, which, up- 
on an Eftate's falling to him, he quitted, 
to travel through the polite parts of Eu- 
rope. Since his Return he hath lived in 
the Amufements of the Town, which be- 
ing grown flale* and taftelefs to his Palate, 
have flung him into a fort of iplenetic 
Indolence. The voung Gentleman, Ly- 
JicleSy is a near Kmfman of mine, one of 
lively Parts, and a general Infight into 
Letters; who, after having paflcd the 
Forms of Education, and feen a little of 
the World, fell into an Intimacy with 
Men of Pledure, and Free-thinkers, I am 
afraid much to the damage of his Confli-f 
tution and his Fortune. But what I moft 
regret, is the Corruption of his Mind by 
a Set of pernicious Principles^ which, ha-^ 
ving been obierved to furvive the Paf- 
fions of Youth, foreftal even the remote 
Hopes of Amendment, They are both 
Men of Fafliion, and wou'd be agreeable 
enough, if they did not fancy themfelvcs 
Free-thinkers. But this, to fpeak the Truth, 
has given them a certain Air and Manner, 
yrhich a little too vifibly declare they think 
^emfelves wifer than the reft of the World, 

P3 I 
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Dial. I fhou'd therefore be not at all difpleale4 
I. if my Guefts met with their Match, 

^-"^T"^ where they leaft expefted it, in a Country 
Farmer. I fhall not, replied EupbranoTy 
pretend to any more than barely to inform 
my felf of their Principles and Opinions, 
For this end I propofe to-morrow to fet a 
Week's Task to my Labourers, and ac- 
cept your Invitation, if Dion thinks good. 
To which I gave confent. Mean while, 
faid Crito, I fliall prepare my Guefts, and 
let them know that an honeft Neighbour 
hatha mind to difcourfe them on the Sub- 
jefl: of their Free-thinking. And, if I am 
not miftaken, they will pleafe themfelves 
with the Profpeifl of leaving a Convert 
behind them, even in a Country-Village. 
Next Morning Euphramr rofe early, and 
fpent the Forenoon in ordering his Af- 
fairs. After Dinner we took our Walk 
to Crito's, which lay through half a do- 
zen pleafant Fields planted round with 
Plane-trees, that are very common in this 
part of the Country. We walked under 
the delicious Shade of thefe Trees for 
about an Hour before we came to Crito's 
Houfe, which ftands in the middle of a 
imall Park, beautify'd with two fine 
Groves of Oak and Walnut, and a wind- 
ing Stream of fweet and clear Water. We 
met a Servant at the Door with a fmaU 
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Basket of Fruit which he was carryingDiAL. 
into a Grove, where he faid his Mafter I. 
was with the two Strangers. We found 
them all three fitting under a Shade. And 
after the ufual Forms at firft meeting, £«- 
phranor and I fate down by them. Our 
Converfation began upon tne Beauty of 
this rural Scene, the fine Seafon of the 
Year, and fome late Improvements which 
had been made in the adjacent Country 
by new Methods of Agriculture. Whence 
Alciphron took occafion to obferve. That 
the mofl valuable Improvements came la- 
tefl. I fhould have fmall Temptation, 
iaid he, to live where Men have neither 
polifhed Manners, nor improved Minds, 
though the Face of the Country were ever 
fo well improved. But I have long ob- 
ferved, that there is a gradual Progrefs in 
humane Affairs. The firfl Care of Man- 
kind is to fupply the Cravings of Nature : 
in the next place they fludy the Conve- 
niencies and Comforts of Life. But the 
fubduing Prejudices, and acquiring true 
Knowledge, that Herculean Labour is the 
lafl, being what demands the mofl perfedt 
Abilities, and to which all other Advan- 
tages are preparative. Right, faid Eupbra-^ 
nor^Alciphron hath touched our true Defed. 
It was always my Opinion, That as foon 
as \!^e had provided Subfiflence for the Bo- 
* ^ ' B^: dy, 
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p I A L. dy, pur next C^are fliould be to improve 
I. the Mind. BiKthe Defire of Wealth fteps 
between and ehgrpfleth Mens Thoughts, 

11. ALC. Thought is thjit which wc 
.^rp ., told diftinguiftieth Map from Beaft : 
and Freedom of Thought ii^akes as great 
a difiefence between Man and Man. It is 
to the noble Aflerters of this Privilege and 
PieffeiStion of Humane kind, the Free- 
thinkers I mean, who have fprung up and 
multiplied of late Years, that we are in- 
debted for all thofe important Difcoveries, 
that Ocean of Light which hath broke in 
and made its way. in fpite of Slavery 
and Superftitipn. Euphranory who is a 
iincere Enemy to both, teftified a grea? 
Efleem for thqfe Worthies who had pre- 
ierved their Country from being ruined by 
them, having fpread ifp much Light and 
ICnowledge over the Lahd:^ He added. 
That he liked the Name and Charafter of 
^ Free-thmker : but in his^ Senfe of the 
Word, evefy hctfierf Tnquk^r after Truth 
in any^Age or Coufltfy wras intitled to it. 
He therefore delired to . know what this 
Sevfl was that Alciphron had fpoken of as 
:pewly fprung up ? what were their Te^ 
iiets ? what were their Difcoveries ? and 
wherein they employed themfelves; for 
the benefit of Mankind ? Of all which, he 

ihou'd 
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fiiou'd think himfelf obliged^ if JJctpbron D i A l^t 
would inform him. That I fhall, very L 
leafily, replied Alciphron^ for I profefs my 
felf one of the number, and my moft in-f 
timate Friends arc fome of the moft con-» 
fiderable among them. And perceiving 
that Eufbranorhtztd him withRefpedt, he 
proceeded very fluently. You muft know, 
f^id he, that the Mind of Man may be 
fitiv copipared tp a piece of Land. What 
ftuobing, plowing, dicing, aqd harrowing, 
is to the one^ that thinl^ng, refleding, 
examining, is to the other. EslqIi hath its 
proper Culture ; and as Land that is fu& 
fere4 to lie wafte and wild for a loni 
Tra(k. of Time, will be overfprcad witl 
Brufti-Wood, Brambles, Thorns, and fuch 
Vegetables which have neither Ufc nor 
Beauty; even fo there will not fail tQ 
iproqt up in a negle<fled uncultivated 
^ind, a great number of Prejudices and 
abfurd Opinion^, vfhich qwe their Origin 
partly to the Soil it felf, the Pafliops and 
Impcrfeftions of the Mind of Man ; and 
partly to thofe Seeds which chance to be 
fcattered in it by every Wind of DoiSlrinc, 
which the Cunning of Statefmen, the 
Singularity of Pedants, t^e Superftition of 
Fools, or th^ Impo^re of Priefts, fliall 
raife. Rcprefent to your felf the Mind of 
Man^ or Humane Nature in general^ that 

for 
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Dial. for fo many Ages had kin obnoxious to 
I. the Frauds of defigning, and the Follies of 

*T— v-^weak Men: How it mud be over-run 
with Prejudices and Errors: what firm 
and deep Roots they mufl: have taken: and 
confequently how difficult a Task it muft 
be to extirpate them : And yet this Work, 
no lefs difficult than glorious, is the Em- 
ployment of the modern Free-thinkers, 
jilciphron having faid this, made a Paufe^ 
and looked round on the Company. Truly, 
faid I, a very laudable Undertaking! We 
think, faid Euphrcinor, that it is praife- 
worthy to clear and fubdue the Earth, to 
tame brute Animals, to falhion the Out- 
fides of Men, provide Suftenance for their 
Bodies, and cure their Maladies. But what 
is all this in comparifon of that moft ex- 
cellent and ufeiiil Undertaking, to free 
Mankind from their Errors, and to im- 
prove and adorn their Minds ? For things 
of lefs Merit towards the World, Altars 
have been raifed, and Temples built in 
ancient Times. Too many in our Days» 
replied jilciphron, are fuch Fools as not 
to know their beft Bcnefadlors from their 
worft Enemies : They have a blind Re- 
fpeft for thofe who enflave them ; antj 
look upon their Deliverers as a dangerous 
Sort of Men, that wou'd undermine re- 
ceived Principles and Opinions, EUPH, 

If 
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It were a great pity fuch worthy ingenious D i a !♦ 
Men fliou'd meet with any Difcourage- I. 
^)ent. For my pan, I fhou'd think a Man^ 
who fpent his Time in fuch a painful im- 
partial Ss^ch after Truth, a better Friend 
to Mankind than the greateft Statefman 
or Hero ; the Advantage of whofe Labours 
is confined to a little Part of the World, 
and a ihoft Space of Tiine ; whereas a 
Ray of Truth may enlighten the whole 
World, and extend to future Ages. jiLC. 
It will be fome time, I fear, before the 
common Herd think as you do. But the 
better Sort, the Men of Parts and polite 
Education, pay a due Regard to the Pa- 
trons of Light and Truth. 

III. EUPH. The Clergy, no doubt, arc 
pn all Occafions ready to forward and ap- 
plaud your worthy Endeavours. Upon hear- 
ing this, Lyjicles cou'd hardly refrain from 
Laughing. And Alciphron^ with an Air of 
iPity, told Euphranor^ that he perceived he^ 
was unacquainted with the real Charadler 
of thofe Men : For, faith he, you muft 
know, that of all Men living they are our 
greateft Enemies. If it were poffible, 
they wou'd extinguifli the very Light of 
Nature, turn the World into a Dungeon, 
and keep Mankind for ever in Chains and 
parkhefs. EJJPH. I never itx^gined any 

thing 
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Dial, thing like this of our Proteftant Cler- 
I, gy, particularly thofe of the eftabUflied 

>-n^~*' Church; whom, if I may be allowed to 
judge by what I have feen of them and 
their Writings, I Ihou'd have thought Lo- 
vers of Learning and ufeful Knowledge. 
^LC. Take my Word for it, Prieftsofall 
Religions are the fame: wherever there 
are Priefts, there will be Prieftcraft ; and 
wherever there is Prieftcraft, there will be 
a perfecuting Spirit, which they never fail 
to exert to the utmoft of their Power a- 
gainft all thofe who have the Courage to 
think for themfelves, and will not fubmit 
to be hoodwinked and manacled by their 
reverend Leaders. Thofe great Mafters of 
Pedantry and Jargon have coined feveral 
Syftems, which are all equally true, and of 
equal Importance to the World. The con- 
tending SeiSs are each alike fond of their 
own, and alike prone todifcharge their Fury 
upon all who diifent from them. Cruelty 
and Ambition being the darling Vices of 
Priefts and Churchmen all the World over, 
they endeavour in all Countries to get an 
Afcendant over the reft of Mankind ; and 
the Magiftrate having a joint Intereft with 
the Prieft in fubduing, amuiing, and fearing 
the People, too often lends a hand to the 
Hierarchy ; who never think their Autho- , 
jity and Poffeflions fecure, fo long as thofe 

7 y^^^ 
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Vrho differ from them in opinion are aUDi al 
lowed to partake even in the common I« 
Rights belonging to their Binh or Species. L^VN 
To reprefent the matter in a true Light, 
figure to your felves a Monftre or Spedlrc 
made up of Superftition and Enthufiafm^ 
the joint Iflue of Statecraft and Prieftcraft, 
rattling Chains in one Hand^ and with 
the other brandifhing a flaming Sword over 
the Land, and menacing Deftrudtion to all 
who ihall dare to follow the Dictates of 
Reafon and Common Senfe* Do but con- 
iider this, and then fay if there was not 
Danger as well as Difficulty in our Un- 
dertaking. Yet, fuch is the generous Ar- 
dour that Truth infpires, our Free-think-* 
ers are neither overcome by the one, nor 
daunted by the other. In fpite of both 
we have already made fo many Profe- 
lytes among the better Sort, and their 
Numbers increafe fo faft, that we hope we 
fliall be able to cartry all before us, beat 
down the Bulwarks of all Tyranny, Secu- 
lar or Ecclefiaftical, break the Fetters and 
Chains of our Countrymen, and reflore 
the original inherent Rights, Liberties, 
and Prerogatives of Mankind. Eupbranor 
heard this Difcourfe with his Mouth open 
and his Eyes fixed upon Alciphron^ who, 
having uttered it with no fmall Emotion, 
ftopt to draw Breath and recover himfelf : 

But 
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Dial. But finding that no body made anfwer, 
I. he refumed the Thread of his Difcourfe; 
and turning to Euphranor ipoke in a lower 
Note what follows. The more innocent 
and honeft a Man is, the more liable is 
he to be impofed on by the fpeciftus Pre-^ 
tences of other Men; You have pf obably 
met with certain Writings of our Divihei^ 
that treat of Grace, Vcrtue, Gobdncft, and 
fuch matters, fit to amufe and deceive a 
fimple honeft Mind. But believe mc when' 
I tell you they are all at bottom (however 
they may gild their Defigns) united by on0 
common Principle in the fame Intereft. I 
will not deny there may be here and there 
a poor half-witted Man that meansf no 
mifchief : but this I will be bold to fay/ 
that all the Men of Senfe among them 
are true at bottom to thefc three Purfuit* 
of Ambition, Avarice, and Revenge. 

IV. While Alcipbron was fpeaking, a 
Servant came to tell him and L^cles, that 
fome Men who werd going to Londm 
waited to receive their Orders. Where- 
upon they both rofc and went towards 
the Houfe. They were no fooher gone^ 
but Ettpbranor addrefiing himfelf to Crito 
laid, he believed that poor Gentleman had 
been a great Sufferer for his Free- thinking: 
for that he feemed to exprcfs himfelf with 

Ac 
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who have received very bad Uiage. I be-r I. 
licve no fuch thing, anfwef ed Crito^ but 
have often obferved thofe of his Se£t run 
into tviTo Faults of Converlation, declaim* 
ing and bantering, juft as the tragic or the 
comic Humour prevails. Sometimes they 
work thcmfelves into high Paflions, and 
are friglitened at Spedbres of their own 
raifing. In thofe Fits every Country-Cu* 
rate pafles for an Inquiiitor. At other 
times they afFed: a fly facetious Manner, 
making ufe of Hints and Allufions, ex- 
preiiing little, infinuating much, and upon 
the whole feeming to divert themfelves 
with the Subjed: and their Adverfaries. 
But if you wou'd know their Opinions, 
you muft make them fpeak out and keep 
clofe to the Point. Perfecution for Free- 
' thinking is a Topic they are apt to enlarge 
on though without any juft Caufe, every 
one being at full Liberty to think what 
he pleafes, there being no fuch thing in 
England that I know as Perfecution for 
Opinion, Sentiment, or Thought. But in 
every Country, I luppofe, fome Care is 
taken to reftrain petulant Speech: and, 
whatever Mens inward Thoughts may be, 
to difcourage an outward Contempt of 
what the Public efteemeth Sacred. Whether 
this Care in England hath of late been fo 
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Di AL.exceffivc, as to diftrcfs the Subjcfts of this 
i. once free and cafy Government : whether 
the Free-thinkers can truly complain of 
any Hardfliip Upon ,the fcore df Confcierice 
or Opinion : you will bettei" be able td 
judge, when you hear from themfelves an 
account of the Numbers, Progrefs, and 
Notions of their Sed: t which I doubt not 
they will communicate fully and freely^ 
provided no body prefent feemsfliockedor 
offended. For m that cafe it is poflible 
good Manners may put them upon fome 
ReferVe. Oh ! fzid Eupbranor^ I am never 
angry with any Man for his Opinion : whe- 
ther he be JeWj Turky or Idolater , he may 
fpeak his Mind freely to me Without feat* 
df pfiendihg. I fhou'd evdn be glad to heat^ 
what he hath td fay^ prdvided he iaidi it 
in an ingenuous candid Manndr. Whpeyef 
digs in the Mine of Truth, I look on as- 
tny Fellow-labourer : but if, while I am 
taking true pains, he diverts himfelf with 
teizing me and flinginedufi inmine Eyes^ 
I fhall foon be tired ofhim. 

V- In the mean time Akiphrdn and 
Lyfkles having difpatched what they went 
about returned to us. Lyificles fate down 
where he had been before. But Alcipbrori 
ftood over-againfl us, with his Arms folded 
acrofSj and his Head reclined on the left 

Shoulder 
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Shoulder in the Pofture of a Man medi-Di AL4 
racing. We fate filent not to difturb his I. 
thoughts ; and after two or three Minutes 
he uttered thofe Words, Oh Truth, Oh Li- 
berty ! After which he remained mufing 
as before. Upon this Euphranor took the 
freedom to interrupt him. Alciphron^ faid 
hcj it is not fair to fpend your Time in 
Soliloquies. The Converfation of learned 
and knowing Men is rarely to be met with 
in this Corner, and the Opportunity you 
have put into my Hands I value too much ^ 
not to make the beft ufe of it. AhC. 
Are you then in earneft a Votary of Truths 
and iSfcit poffible you fhou'd bear the 
liberty of a fair Inquiry ? J^UPHi It is 
what I defire of all things. ALC, What ! 
upon every Subject ? upon the Notions you 
firft fucked in with your Milk, and which 
have been ever fince nurfcd by Parents, 
Paftors, Tutors, religious Aflemblies, Books 
of Devotion, and fuch Methods of pre- 
poflcffing Mens Minds* EUPH. I love 
Information upon all Subjedts that come 
in my way, and efpecially upon thofe 
that are moft important ALC. If then 
you are in earneft, hold fair and ftand 
firm, while I probe your Prejudices and 
extirpate your Principles. 

DufA ve teres avias tibi deputmone revel hi 
Voii4 I4 C Having 
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D I A L. Having feid thus, AkipbronVmt his Brows 
I. and made a fhort Paufe, after which he 
proceeded in the following manner. If 
we are at the paids to dive and penetrate 
into the bottom of things, and ahaljrfe 
C^nnions into their firft Principks, we 
{hall find that thofe Opinions^ whidh are 
thought of greatfcft Confequence, have the 
fUghteft Original) being derived either 
from the ca^al Cuftcwns of the Country 
where we live, or from early Inftrudion 
inflilled into otur tender Minds, be^^re we 
afe able to difcern between - Right and 
Wrong, True aiid Falfc. The Vulgar (by 
whom I undcrihind all thoie who ^ not 
make a fi*ee Ufe of their Reafon) are apt to 
take thefe Prejudices for Things facred and 
unqueftionable^ believing them to be im- 
printed on the Hearts of Men by God 
himfelf, or conveyed by Revelaticm from 
Hfeven, or to carry with them fo great 
Light and Evidence as muft force an Af- 
fent without any Inquiry or Examination. 
Thus the fhallow Vu%ar have their Heads 
fdrniflied with fundry Conceits, Principles, 
andDo<9:rines/eligious,moral,and political, 
all Whith they rruaintain with a Zeal pro- 
portionabk to their vrant of Reafon. On 
the other hand, thofe who duly employ 
their Faculties in the fearch of Truth, take 
cfpeclal care to weed out of their Minds 

and 
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ais were planted in them, htto/tt thtey ar- I. 
rived at the free arid intirc tffe of Refafoii. 
•this difficult task hath kfcri fucccf&futfy 
perfornfied by bur modern Frce-^think6fiifi 
who have not only diffeflied with ptit 
Sagacity the recfcived Sy^ftemes^ a!nd tratid 
every eftabiiflied Prejudice to the Fotrfif- 
tain-*heady the true and gentrine Motives 
of Aflient: fiut alfo> having been able to 
embrace in orie comprehehfive View the 
feveral Parts and Ages of the World, th^ 
obferved a \b^onderful vatitetv of CulfotAs 
and Rites, of Inftitutions Religious and 
Civil, of Notions arid Opinions vefy tm** 
Kke and even contrary one to another : A 
certain Sign they cannot all be trtre. And 
yet they are all mamtimed by their feve^ 
rai Partisans with the fattie pbfitive Air 
and Warm Zeal ; and if examined wiH bd 
found to bottom on one arid the ikn^'e 
Foundation, the Strength of Prejudice. By 
the help of thefe Remarks and I)ifcove- 
ries, they have broke through the Bands of 
popular Cuftom, and havirig freed themi- 
felves from Impofture, do now gcneroufly 
lend a Hand to their Fellow-Subjcdlsi to 
lead them into the fame Paths of Light 
and Liberty. ThuS^ Gentlemen^ 1 have 
given you a fummary Account of the 
Views md Endeavours of thofe Men whd 
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Dial, arc called Free-thinkers. If in the Courfe of 
I. what I have faid or fhall fay hereafter, there 
' be fome things contrary to your pre-con- 
ceived Opinions, and therefore mocking 
and difagreeable, you will pardon the Free- 
dom and Plainnefs of a Philofopher ; and 
confider that, whatever diipleafure I give 
you of that kind, I do it in ftrid: regard 
to Truth and Obedience to your own 
Commands. I am very fenfible, that Eyes 
long kept in the dark, cannot bear a fud- 
den View of noon Day-light, but muft be 
brought to it by degrees. It is for this 
Reafon, the ingenious Gentlemen of our 
Profeffion are accuflomed to proceed gra- 
dually, beginning with thofe Prejudices to 
which Men have the leaft Attachment, 
and thence proceeding to undermine the 
reft by flow and infenfible Degrees, till 
they have demolifhed the whole Fabric 
of Humane Folly and Superftition. But 
the little time I can propofe to fpend here 
obligeth me to take a fhoner courfe, and 
be more dired: and plain than poffibly 
may be thought to fuit with Prudence 
and good Manners. Upon this, we af- 
fured him he vras at full Liberty to Ipeak 
his Mind of Things, Perfons, and Opini- 
ons without the leaft Referve. It is a 
Liberty, rtpMtd ^lapbroTi, that we Free- 
thinkers are equally willing to give and 

take« 
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take. Wc love to call things by theirDiAL. 
right Names, and cannot endure that I. 
Truth fhou'd fufFer through Complai- 
fance. Let us therefore lay it down for 
a Preliminary, that no Offence be taken 
at any thing whatfoever {hall be faid on 
either fide. To which we all agreed. 

VI. In order then, faid Alciphron^ to 
find out the Truth, we will fuppofe that 
I am bred up, for Inftance, in the Church 
of England : When I come to maturity 
of Judgment, and reflcft on the particular 
Worfhip and Opinions of this Church, 1 
do not remember when or by what means 
they firft took pofleflion of my Mind, 
but there I find them from time imme- 
morial. Then cafting an Eye on the Edu- 
cation of Children, from whence I can 
make a judgment of my own, I obferve 
they are inftrudled in religious Matters 
before they can reafon about them, and 
confequently that all fuch Inftrudion is 
nothing etfe but filling the tender Mind 
of a Child with Prejudices. I do there- 
fore rejedt all thofe Religious Notions, 
wKich I confider as the other Follies of 
xny Childhood. I am confirmed in this 
way of thinking, when I look abroad into 
the World, where I obferve Papifts and 
ftpveral Sei^ts of DifTenters, which do all 

C 3 agree 
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UiAt^^ffe^ in a gpficral Profcflioji of Belief m 
J. cWift, bvrt (Jiflfer y*ftiy one fvQffi another 
in the Panij^yjars of Faith ^d Worfbip. 
i thfpi enlarge my View fo as to take in 
Jews and J^ahometans^ between whom 
4i}d fhje Gj^rifltians I perceive indeed fome 
fma|l Agreement in tnp Belief of one God 5 
but then they have each their diftindt 
J^aws and Revelations, for which they ex-r 
prefs the fame regard. But extending my 
vjew ftill fonher to Heathenifli and Ido- 
l^trw^I^^lions I difcover an endlefs Va? 
r jipf y, pof oply in particular Opinions an4 
I|J4o(fca of Wor(hip, but even in the very 
Notion of 4 Deity, wherein they widely 
differ one from another, and from all the 
foremcptioned Sedls. Upon the whole, 
inflead of Truth fimple and uniform I 
piprceive nothing but Difcord, Oppofition,, 
and wild Pretenfions, all fpringing from 
thp fame Source to wit the Prejudice of 
Edtf.catip^. From fuch Reafonings aiuj 
Reflcdions a$ thefe, thinking Men have 
CpftplwdfttJ that all Religions are alike l^fc 
apd ^bulous. One is a Chriftian, anor 
th/?r a Jew, a third ^ Mahometan, a fourth 
an Jdplatifo^is Gentile, but all from qdc 
and thp fajne Reafon, beeaufe they happen 
to \)^ bred up each in his refpeftive Seift. 
Jn thiie fa^ije manner, thercfpre, as each 
p ftowwding Parties condemns the 
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te&y fo an unprejudiced fla&der-by willDiAi 
condemn and rejeift them all together, ob- L 
fcrving that diey all draw their Origin' 
from the fame fallacious Principle, and 
are carried on by the fame Artifice to an-f 
fwer the fame Ends of the Prieft amd tho 
Magiftrate. 

VIL ^UPH. You hold then that the 
Magiftrate concurs with the Pried in im^ 
pofingonthe People. ALC. I do, and 
fo mud every one who confiders things in 
a true Light. For you muft know, tho 
Magiftrate's principal Aim is to keep the 
People under him in awe. Now die pub- 
lic Eye reftrains Men from open Offences 
againdft the Laws and Govempirat. But 
to prevent fecret Tranfgreffions, a Magi- 
ftrate finds it expedient, that Men fliou'd 
believe there is an Eye of Providence 
watching over their private Anions and 
Defigns. And, to intimidate thofe who 
mig^t other wife be drawn into Crimes 
by the Profpeft of Ple;afure and Profit, 
he gives them to underftand, that whoever 
efcapes Puniftiment in this Life will be 
fure to find it in the next ; and that fo 
)ieavy and lafting as infinitely to ov^-^ 
balance the Pleafure and Profit accrewing 
from his Crimes. Hence, the Belief of i^ 
Qod, the Inunorcality oftheSxi', and i^ 
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Di A L. future State of Rewards and Punifhmentft 
I. have been cfteemed ufeful Engines of 
Government. And to the End that thefe 
notional airy Dod:rines might make a fen* 
fible Imprcffion, and be retained on the 
minds or Men, skilful Rulers have in the 
feveral civilized Nations of the E^tlt 
devifed Temples, Sacrifices, Churches, 
Rites, Ceremonies, Habits, Mufic, Prayer, 
Preaching, and the like fpiritual Trumpe- 
ry, whereby the Prieft maketh temporal 
Gains, and the Magiflxate findeth his Ac- 
count in frightening and fubduing the 
People. This is the Original of the Com- 
bination between Church and State, of 
Religion by Law eftabliftied, of Rights, 
Immunities, and Incomes of Prieftsall over 
the World : There being no Government 
but would have you fear God that yoii 
may honour the King or Civil Power! 
And you will ever obferve that politic 
Princes keep up a good Uncjerftanding 
with their Clergy, to the end that they 
ill return, by inculcating Religion and 
Loyalty into the Minds of the People, 
may render them tame, timorous, and 
^avifli. Crito and I heard this Difcourfe 
of j^lctphr^n v/iih the utmoft Attention^ 
though without any Appearance of Sur- 
prize, there being indeed nothing in it to 
VS n^Vf Or qiiexpcifted. But Euphranor^ 

wha 
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^ho had never before been prcfent atDiAL^ 
fuch Converfation, could not Help Ihcw- I. 
ing fome Aftonifliment; which Lacks' 
obferving, asked him with a lively Air, 
how he liked Alciphron^s Lcfhirc. It is, 
faid he, the firft I believe that you ever 
heard of the Kind^ and requireth a ftrong 
Stomach to digeft it. EUPH. I will 
own to you, that my Digeftion is none 
of the quickeft ; but it hath fometimes, 
by degrees, been able to matter things 
which at iirft appeared indigeftible. At 
prefent I admire the free Spirit and Elo-p 
quence of Alctphren ; but, to fpeak the 
Truth, I am rather aftonifhed, tnan con- 
vinced of the Truth of his Opinions. 
How (faid he, turning to Alciphrori) is it 
then poffible you (hou'd not believe the 
Being of a God ? ALC. To be plain 
with you, I do not. 

VIII. But this is what I forefaw, a 
Flood of Light let in at once upon the 
Mind being apt to dazzle and diforder 
rather than enlighten it. Was I not 
pinched in Time, the regular way would 
be to have begun with the Circumftantials 
of Religion, next to have attacked the 
Mjfterics of Chriftianity, after that pro- 
ceeded to the practical Doftrines, and in 
the lafl place to have extirpated that 

; which 
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Dial. which of all other religious Prejudices^ 
L being the firft taught, and Baiis of the 
reft, hath t^en the doepeft Root in our 
Minds, I meaoy the Belief of a God I 
do not wonder it flicks with you, ha- 
ving known feveral very ingenious Men 
who found it difficult to free thenafelves 
from this Prejudice. EUPH. All Men 
have not the fame Alacrity and Vigour in 
thinking: For my own part, I find it 
z hard Matter to keep pace with you. 
jUjC. To help you, I will go a Uttle 
wzy back, and refume the Thread of my 
Reafoning. Firft I muft acquaint you. 
That having applied my Mind to con- 
template the Idea of Truth, I difcovered 
k to be of a ftable, permanent, and uni« 
form nature ; not various and changeable, 
like Modes or F^fl^ions, and things de- 
pending on Fancy. In the next place, 
having obferved feveral Sedts, and Subdi- 
vifions of Seds efpoufing very difitrent 
and contrary Opinions, and yet all pro- 
&i3wg Chriftianity, I rfje^d thofe Points 
wherein th^ differed, retaining only that 
wbich was agreed to by all, and fo be- 
came a Lii$itudin4irian. Having after- 
wards, upon a more ^n Wged View of 
xhin^, perceived that Chriflians, Jews,^ 
and Mahooaetans h^ e^eh th^ir difterent 
Syftenas^ Fajlh, »^e?ing only in dje Be- 
lief 
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lief of one God, I became a Deijl. Laft- Dial. 
ly, extending my View to all the other I. 
various Nations which inhabit this Globe, 
and finding they agreed in no one Point 
of Faith, but differed one frpm another, 
as well as from the forementioncd Sedts, 
pven in the Notion of a God, in which 
there is as great Diverfity as in the Me- 
thods of Worfhip, I thereupon became 
an Atheijt ; it being my Opinion, that a 
Man of Courage and Senfe fhould follow 
his Argument wherever it leads him, and 
that nothing is more ridiculous than to 
be a Free-thinker by halves, I approve 
the Man who niakcs thorough Work, and, 
not content with lopping off the Branches, 
extirpates the v^ry Hoot from which they 
^rung. 

JX. Atheiirn therefore, that Bugbegr of 
Women and Fools, is the very Top and 
Perfeaipn of Free* thinking. It is the 
grand Arcanum to which a true Genius 
naturally rifeth, by a certain Climax or 
Gradation of Thought, and without which 
he can never poflefs his Soul in abfqlqtc 
Liberty and Repofe. For your thoroiigh 
Conviiaion in this qiain Article, dp but 
examine the Notion of a God with the 
faros Fre<?dcMii that you wppld other Pre- 
jii4ic«8. Trace it to the Fountain4iead, 

. and 
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Dial, and you (hall not find that you had it by 
I. any of your Sen(es, the onfy true Means 
of difcovering what is real and fubftan- 
tial in Nature. You will find it lying 
amongft other old Lumber in fbme obfcure 
Comer of the Imagination, the proper 
Receptacle of Vifions, Fancies, and Pre- 
judices of all Kinds: And if you are 
more attached to this than the reft, it is 
only becaufe it is the oldeft. This is all» 
take my Word for it, and not mine only, 
but that of many more the moft inge* 
nious Men of the Age, who, I can aillirc 
you, think as I do on the Subjed of a 
Deity. Though fome of them hold it 
proper to proceed with more Referve in 
deckring to the World their Opinion in 
this Particular, than in moft others. And 
it muft be owned, there are ftill too 
many in England who retain a fbolifh 
Prejudice againft the Na(ne of Atheift. 
But it leflehs every Day among the bet- 
ter fort ; and when it is quite worn out, 
our Free-thinkers may then, (and not till 
then) be faid to have given the finifliing 
Stroke to Religion i it being evident that 
fo long as the Exiftcnce of God is be- 
lieved. Religion muft fubfiil in fome Shape 
or other. But the Root being once 
plucked up, the Scions which fhot frona 
it will of courfc wither and decay. Such 

arc 
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arc all thofe whimfical Notions of Con-DiAU 
fcicncc, Duty, Principle, and the like, L 
which fill a Man's Head with Scruples, ^ 
awe him with Fears, and make him a 
more thorough Slave than the Horfe he 
rides. A Man had better a thoufand 
times be hunted by Bailiffs or Meflengers 
than haunted by thefe Spedlres, which em- 
barais and embitter all his Pleafures, cre- 
ating the moft real and fore Servitude 
upon Earth. But the Free-thinker, with 
a vigorous flight of Thought breaks 
through thofe airy Springes, and aflerts 
his original Independency. Others in- 
deed may talk, and write, and fight a- 
bout Liberty, and make an outward Pre- 
tence to it, but the Free-thinker alone 
is truly free. Akiphron having ended this 
Difcourfe with an Air of Triumph, 
Kuphranor fpoke to him in the follow- 
ing manner. ^You make clear Work. 
The Gentlemen of your Profeffion are, 
it feems, admirable Weeders. You have 
rooted up a World of Notions, I fhould 
be glad to fee what fine things you have 
planted in their ftcad. AL C. Have Pa- 
tience, good Eupbranor* I will fhew you 
in the firft place. That whatever was 
found and good we leave untouched, 
and encourage it to grow in the Mind 
of Man. And fecondly, I will (hew you 

what 
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Dial, what excellent things we have plantdd 
I. in it. You muft Icnow then, that puf^ 
firing our clofe and fevere Scrutiny, we 
do at laft arrive at fomething fblid and 
real, in which all Mankind agree, to wit^ 
the Appetites, Paffiotts, and Senfes : Thefe 
ate founded in Nature, are real, have real 
Objedts, and arc attended with real and 
fubftantial Pleafures j Food, Drink, Sleeps 
and the like animal Enjoyments being 
what all Men like and love. And if v^e 
extend our view to the othet kinds of 
Animals, we fhaH find them all agree 
in this^ that they have certain fiatural 
Appetites and Senfes^ in the gratifying 
and fatrsfying of which they are con- 
flantly employed. Now thefe r^l natu- 
ral good things which include nothing 
©f Notion or Fancy, we are fo far from 
deflroying, that we do all we can to 
eherifh and improve them. According 
to us, every wife Man looks upon him- 
fclf, or his owil bodily Exiflence in this 
prefent Worlds asr the Centre afnd ulti- 
mate Eild of all his AdliOns and Regards. 
He confiders hfs - Appetites as iiatural 
Guides dircfting to hh proper Good, 
his Paffions ind Senfes a& the riaturaf 
true Means of'enjoyiftg this Good. Hence 
he endeavours to keep iig Appetites in 
high Rclifh,hisPa^on«a^nd8eftfcS flrong 

and 



and lively, and to provide the greateftDiAL. 
Quantity and Variety of real Objedls fuit- I. 
ed to tneiiy, which he ftudieth to enjoy 
by all poflible means, and in the higheft 
Jtrfedion imaginable. And the Man 
who can do this without Rcftraint, Re- 
morfe, or Fear, is as happy as any other 
Animal whatfoever, of as his Nature is 
capable of being. Thus I have given you 
a fuccinft.Vicw of the Principles, Dif- 
coveries, and Tenets of the felcdl Spirits 
of this enlightned Age. 

X. Crito remark'd, that Alciphron had 
fpoke his Mind with great Clearnefa. 
Yes, replied Eupbranor, we are obliged 
wio the Gentleman for letting us at once 
into the Tenets of his Seft. But, if I 
jnay be allowed to fpeak my Mind, JU- 
cipbrany though iii compliance with my 
own Requeft, hath given me no fmall 
Uneafinefe. You need, faid Akipbron^ 
make no Apology for fpeaking freely 
what you think to one who profeficth 
himfelf a Free-thinker. ' I (hou'd be for- 
ty to make one, whom I meant to oblige^ 
ttheafy. Pray let me know wherein I 
have offended. I am half alhamted, re- 
plied Eupbranery to own that I who ani 
no great Genius have a Weaknefs inci«- 
dental to little ones. I WobM % that 

I 
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P r /\L.I have favourite Opinions, which you tc^ 
L prefent to be Errors and Prejudices. For 
Inftance, the Immortality of the Soul is 
a Notion I am fond of, as what fup^ 
ports the Mind with a very pleating 
Profpeft. And if it be an Error, I fliould 
perhaps be of T^ullfs Mind, who in that 
Cafe profefled he fhould be forry to 
know the Truth, acknowledging no fort 
of Obligation to certain Philofophers in 
his Days, who taught, the Soul of Man 
was mortal. They were, it feems, Pre- 
deceflbrs to thole who are now called 
Free-thinkers ; which Name being too 
geilefal and indefinite, inafinuch as it 
comprehends all thofc who think for 
themfelves, whether they agree in Opi-^. 
nioii 'with thefe Gentlemen or no, it 
fhou'd not feem amifs to ailign them a 
fpecific Appellation or peculiar Name, 
whereby to diflinguifh them from other 
Philofophers, at leaft in our prefent Con- 
ference. For I cannot bear to argue a- 
gainft Free-thinking and Freethinkers^ 
ZiL C. In the Eyes of a wife Man Words 
are of fmall Moment. We do not think 
Truth attached to a Name. EUPH. If 
you pleafe then, to avoid Confiifion, let 
us call your Se(3: by the fame Name that 
7uUy (who underftood the force of Lan-- 
guage) beftow'.d upon th?m. ALC. With 
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dl my Heart. Pray what may that Name Dial 
be? El/PH. Why, he calls them Af/- I. 
nute Phihfopbers. Right, faid Crito^ the 
modern Free-thinkers are the very fame 
with thofe Cicero called Minute Philofo- 
phers, which INTame admirably fuits them, 
they being a fort of Seft which dimi- 
nim all the moft valuable things, the 
Thoughts, Views, and Hopes of Men i 
all . the Knowledge, Notions, and Theo-* 
ries of the Mind they reduce to Senfe; 
Humane Nature they contradl and degrade 
xo the narrow low Standard of Animal 
Life, and ailign us only a fmall Pittance 
of Time inftwd of Immortality. Aki^ 
phron very gravely remarked. That the 
Gentlemen of his Se£t had done no In- 
jury to Man ; and that if he be a little, 
ihortlived, contemptible Animal, it was 
not their faying it made him fo: And 
they were no more to blame for what- 
ever Defeds they difcover, than a faith- 
ful Glafs for making the Wrinkles which 
it only (hews. As to what you obferve, 
faid he, of thofe we now call Free- 
thinkerSy having been anciently termed 
Minute PhilofopherSj it is my opinion 
this Appellation might be derived from 
their confidering things minutely, and 
not fwallowing them in the grofs, as 
•ther Men are ufed to do. Befides, we 

D all 



34 The Minutb 

Dial. all know the beft Eyes are neceflary ro 
I. difcern the minuteft Objects: It fcems 

WY^ therefore, that Minute Philofophcrs might 
have been To called from their diftin- 
guifhed Perfpicacity. EUPH. O Aid- 
pbron! thefe Minute Philofophcrs (fince 
that is their true Name) are a fort of 
Pirates who plunder all that come in 
their way. I confider my felf as a Man 
left ilript and defolate on a bleak Beach. 

XI. But who are thefe profound and 
learned Men that of late Years have de- 
moliftied the whole Fabric, which Law- 
givers, Philofophers, andDivines, had been 
ercdling for fo many Ages ? LyJicUs hear- 
ing thefe Words, fmiled, and faid he be- 
lieved Eupbranor had figured to himfclf 
Philofophers in fquare Caps and long 
Gowns ; but, thanks to thefe happy 
Times, the Reign of Pedantry was over. 
Our Philofophers, faid he, are of a very 
diiferent Kind from thofe aukward Stu- 
dents, who think to come at Knowledge 
by poring on dead Languages, and old 
Authors, or by fequeftring themfelves 
from the Cares of the World to medi- 
tate in Solitude and Retirement. They 
are the beft bred Men of the Age, Men 
who know the World, Men of Pieaiure, 
Men of Falhion, and fine Genttemt..i. 
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jBXTPH. I bavc fomc fmall Notion of Dial* 
the People you mention, but fhou'd ne- I. 
ver have taken them for Philpfophers. 
Ctil% Nor would any one elfe till of 
late. The World it feemis was locyg un- 
jdpr a Nfifldce aboot the way to K^ow^ 
ledge, ' thinking it lay through a tedious 
Courfe of Aotdemical Education and 
Study. But among th^Difcoveries of the 
prefcnt Agp, one of the principal is, the 
finding out diat fuch a Method ^doth ra- 
ther retard and obftrud, than promote 
Knowledge. ALC, Academical Study 
may be comprifed in two Points, Read- 
ing and Meditation. Their Reading is 
chiefly einplpy'd on ancient Authors in 
dead Languaj^s : fo that a great Part of 
their Tinic is fpent in learning Words; 
which, when mey have maftered with 
infinite painis, what do they get by it 
but old and obfoiete Notions, that are 
now quite exploded and out of ufe? 
Then, as to their Meditations^ what can 
they poffibly be good for ? He that 
wants the proper Materials of Thought, 
may think and meditate for ever to no 

f>urpofe: Thofc Cobwebs fpun by Scho- 
ars out of their own Brains being alike 
unferviceable, either for Ufe or Orna- 
ment. Proper Ideas or Materials are on- 
ly to be- gpt by frequenting good Com- 

D 2 pany. 
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DiAL.pany. I know feveral Gentlemen, who, 
I. fincc their Appearance in the World, have 

^— v-^Tpent as much time in rubbing off the 
Ruft and Pedantry of a College-Educa- 
tion, as they had done before in acqui- 
ring it. L TS. I'll undertake, a Lad of 
Fourteen, bred in the modern way, Ihall 
make a better Figure, and be more con- 
lidered in any Drawing-Room or AfTem- 
bly of polite People, than one of Four- 
and-twenty , who hath lain by a long 
time at School and College. He fhall 
iky better things, in a better manner, 
and be more liked by good Judges. 
EUPH. Where doth he pick up all this 
Improvement? CRT. Where our grave 
Anceftors wou'd never have look'd for it, 
in a Drawing-Room, a Coffee-Houf^ a 
Chocolate -Houfe, at the Tavern, or 
Groom-Porcer's. In thefe and the like 
fafhionable Places of Refort, it is the 
. Cuftom for polite Perfons to fpeak free- 
ly on all Subjedls, religious, moral, or 
political. So that a young Gentleman 
who frequents them is in the way of 
hearing many inflrudive Leftures, fea- 
foned with Wit and .Raillery, and utter- 
ed with Spirit, Three or four Sentences 
from a Man of Quality fpoke with a 
good Air, make more Imprcflion, and 
convey more Knowledge, than a dozen 
Differ- 
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DifTcrtations in a dry Academical way.DiAL. 
JB UP H. There is then no Method 
or Courfe of Studies in thofc Places. 
XjTS. None but an eafy free Cdnverfa- 
tion, whith takes in every thing that of- 
fers, without any Rule or Defign. EUPH. 
I always thought that fome Order was 
necftflary to attain any ufeful degree of 
Knowledge; that Hafte and Confufion be- 
gat a cdnceited Ignorance ; that to make 
our Advances fure, th^ fhou*d be era- 
duaL and thofe Points nrft learned which 
might c^ft a Light on what was to fol- 
- low. J/ifLC. So lohg as Learning was to 
be obtained only by that flow formal 
courfe of Study, few of the better fort 
knew much of it; but now it is grown 
an Amufement, our young Gentry and 
Nobility imbibe it infenfibly amidft their 
Diverfions, and mak« a confiderable Pro-^ 
grefs. EUPH. H?nce probably the great 
number of Minute Philofophers. CRL It 
is to this that Se6t is owing for fo many 
ingenious Proficients of both Sexes. You 
may now commonly fee (what no former 
Age ever faw) a young Lady, or a Petit 
Maitre nonplus a Divine or an old- 
fafliioned (jentleman, who hath read ma- 
ny a Gr^^A and Latin Author^ and fpent 
much Time in hard methodical Study. 
EUPH. It fliou'd feem thcrt^ that Me- 

D3 thod^ 
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DiAi-.thod, Exadnefs, and Induftry are a DiP- 
I. advantage. Here Alcipbron, turning to 

^-"^"-^ Lyjicles, faid he could make the Point 
very clear, if Euphramr had any Notion 
of Painting. EXJPH. I never iaw a 
firft-rate Pitflure in my Life, but have a 
tolerable Colledlion of Prints, and havo 
feen feme good Drawings. ALC, You 
know then the difference between the 
Dutch and the Italian manner. EUPH. I 
have fome Notion of it. ALC. Sup- 
pofe now a Drawing finiflied by the 
nice and laborious Touches of a Dutch 
Pencil , and another off-hand fcratched 
out in the free manner of a great Ita- 
lian Mafter. The Dutch Piece, which 
hath coft fo much Pains and Time, will 
be exad: indeed, but without that Force, 
Spirit, or Grace, which appear in the 
other, and are the Effedts of an eafy free 
Pencil. Do but apply this, and the 
Point will be clear. EUPH. Pray in- 
form me, did thofe great Italian Maftera 
begin and proceed in their Art without 
any choice of Method or Subjedt, and 
always draw with the fame Eafe and 
Freedom? Or did they obferve fome 
Method, beginning with fimple and ele- 
mentary Parts, an Eye, a Noie, a Finger, 
which they drew with great Pains and 
Care, ofcen drawing the fame thing, in 
order 
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eider to draw it corrcftly, and fo pro-Di al 
eeediflg with Patience and Induftry, till I. 
ifter a <»nfidcrable length of Time they 
arrived at the free mafterly manner you 
(ptiBLk of. If this were the Cafe. I leave 
y«u to make the Application, jiLC. You 
|nay difpute the Matter if you pleafe. 
But a Man of Parts is one thing, and a 
Pedant another. Pains and Method may 
d«r for fome fort of People. A Man 
muft be a long time kindling wet Straw 
into a vile fmothcring Flame, but Spirits 
bla«fe out at once. EUPH. The Minute 
Philofophers have, it fcems, better Parts 
than otner Men, which qualifies them for 
a different Education. jlLC. Tell me, 
Euphrdnqr^ what is it that gives one Man 
a better Mien than another; more Polite- 
fitfs ill Df efs. Speech, and Motion? No* 
thihg but frequenting good Company. 
By the fame means Men get infenfibly a 
delicate! Tafte, a refined Judgment, a cer- 
tain Politenefs in thinking and expreffing 
bhe's fdf . No wonder if you Country- 
men are ftrangcrs to the Advantage of po- 
lite Converfation, which conftantl^ keeps 
the Mind awake and adtive, exerciiing its 
Faculties, and calling forth all its Strength 
and .Spirit on a thouiand difiercnt Occa- 
fions and Sut^efts; that never came in the 
way of a Book*worm in a College, no 

D 4 moTQ 



i 



4° TheMinute 

D I A L.more than of a Ploughman. CRT. Hence 
I. thofe lively Faculties, that Qmcknefs of 

*-"\'*— ' Apprehenfion, that Slynefs of Ridicule, 
that egregious Talent of Wit and Hu- 
mour, which diftinguifti the Gentlemen 
of yourProfeflion. EUPH. Iifhouldfeem 
then that your Se& is made up of what 
" you call fine Gentlemen. LT^. Not al- 
together, for we have among us fome con- 
templative Spirits of a coarfer Education ; 
who, from obferving the Behaviour and 
Proceedings of Apprentices, Watermen, 
Porters, and the Affemblies of Rabble in 
the Streets, have arrived at a profound 
Knowledge of Humane Nature; and made 
great Difcoveries about the Principles, 
Springs, and Motives of moral Adlions, 
Thefe have demoliflied the received Syf- 
tems, and done a world of good in the 
City. ^LC. I tell you we have Men of 
all Sorts and Profeffions, plodding Citi- 
zens, thriving Stockjobbers, skilful Men 
in Bufinefs, polite Courtiers, gallant Men 
of the Army; but our chief Strength and 
Flower of the Flock are thofe promifing 
young Men who have the Advantage of a 
modern Education. Thefe are the growing 
Hopes of our Seft, by whofe Credit and In- 
fluence in a few Years we expedt to fee thofe 
great things accompliflied that we have 
in view. EUPH. I cou'd never have 
imagined 
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mmd^ed y oqc- S^ fo confiderable. AUL Dial. 
"Thcffc arc ia Bnghnd mahy honcft FoUc I. 
^is much i^ the dark about thefe Matters 
your fel£ 



XIL To judge of the prevailing Opi- 
nion among People of Famion, by what 
a Sena:tdr iaith iii the Houfe, a Judge 
upotitheBench, pr a Prieft in the Pulpit, 
.wiio)Jl fpeak according to Law:, that is» 
to the reverend Prejudices of our Fore- 
fathers, would b^ wropg. You 0K)uldgo 
into good Company, and mind what Men 
of Parts and Breeding i&y,. thofe who are 
befi; heard and moft admired, as well in 
public Places of Refort, as in private Vi- 
fits. He* only who hath thefe. Opportu- 
nities, can know our real Strcngtn, our 
Numbers, and the Figure that we make; 
EUPH. By your Ac&opnt, there muft be 
many Minute Philofppheris among the 
Men of Rank and Fortune. ALC^ Take 
my word for it, not a few, and, they, do 
much contribute to the fpreading our 
Notions. For he who knows the World 
muft obfcrye, that Fafliions conftantly 
defcend. It is therefore the right way to 
propagate an Opinion from the upper end 
Not to fay that thePatxonage of fuch Men 
is an Encouragement to our Authors. 

EUPH. 
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DiAL.jEffPH. It fcems then you have Authon 
I. among you. LTS. That we have, feve- 

^— v-*^ ral, and thofe very great Men, who have 
obliged the World with many ufeful dnd 
profound Difcoveries. CRT. Mojchon, for 
inilance, hath proved that Man and Beaft 
are really of the fame Nature: That con- 
fequently a Man need only indulge hk 
Senfes and Appetites to be as happy as A 
Brute. Gorgias hath gone further, de- 
mohftrating Man to be a Piece of Clocks 
work, or Machine j and that Thought « ' 
Reafon are the fame thing as the Impulfe 
of one Ball againft another. Cimon hath 
made noble ufe of thefe Difcoveries, prov- 
ing as clearly as any Propofition in Ma- 
thematics, ThatConfcience is a Whim, and 
Morality a Prejudice ; and that a Man ii 
no more accountable for his Adlions than 
A Clock is for ftfiking. Trypbon hath 
■written irrefragably on the Ulefulnefs of 
Vice, 'thrafenor hath confuted the foolifh 
Prejudice Men had againft Atheifm, fhew* 
ing, that a Republick of Atheifts might 
live very happily together. Demylus hath 
made a Jeft of Loyalty;, and convinced thfi 
World there is nothing in it: To him and 
^ another Philofopher of the fame Stamp 

this Age is indebted for difcovering, that 
Public Spirit is an idle Enthutiafin whidi 
feizeth 
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ic^sdirpnly on weak Minds. It would be D i a j 

^iidk& to recount the Diicovieries made l^ 

by WriterB of diis Sed. LTTS. But the 

Mmfier-piicce and £niihing Stroke is a 

learned Anecdote of our ^eat Diagoras^ 

^pontaininjg e . Demonftratipn againu the 

Seing: ot God; which it is conceived 

-she Public is not yet ripe for. But I 

^aa afiured by fonie judicious Friends who 

^}iave feen it^ that it is as clear as Day* 

lisbt, and will do a world of Goo^ at one 

Blow demoliihing the whole Syftem of 

Religion. Thefe Difcoveries are publiihed 

by our Philofophers^ fometimes in jufl 

Volumes^ but often in Pamphlets and 

lo0ie Papers for their readier Conveyance 

thrcmghthe Kingdom. And to them muft 

be afcribed that abfolute and independent 

J^reedom, which groweth fo fafl^ to the 

Terror of all Bigots. Even the Dull and 

IgncHiant begin to open their Eyes^ and 

to be influence by the Example and 

Authority of fo many ingenious Men. 

fXJPH. It fhou'd fcem by this. Account 

^t youf Scdi extend their Difcoveries 

beyond Religion; and that Loyalty to 

Jus Prince^ or Reverence for the La ws, are 

Iwit mean things in the Eye of a Minute 

^hilofbphgr. %11S. Very mean ; we are 

too wite to think there is aiiy thing Sa«^ 

qr^ either in King or Conftitution, or 

indeecl 
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Dial, indeed in any thing elfc. A Man of Senfe 
I. may perhaps feem to pay an occafional 
*— V— ' Regard to his Prince, but this is no more 
at bottom than what he pays to God 
when he kneels at the Sacrament to qu»* 
lify himfelf for an Office. Fear God, and 
honour the King, arc a pair of flavifli 
Maxims, which had for a long timtf 
crampt Humane Nature, and awed not! 
only weak Minds, but even Men of good 
Underftanding, till their Eyes, as I obferv- 
ed before, were opened by our Philofo- 
phers. EXJPH. Meihinks I can eafiljr 
comprehend, that when the Fear of God 
is quite extinguiflied, the Mind mufl be 
very eafy with refpedi to other Duties, 
which become outward Pretences and For- 
malities, from the Moment that they quit 
their hold upon the Confcience : and Con- 
fcience always fuppofeth the Being of a 
' God. But I ftill thought that EngUpmen 

of all Denominations (how widely foever 
they might differ as to fome particular 
Points) agreed in theBelief of a God, and 
of fo much at leaft as is called Natural 
Religion. ALC. 1 have already told you 
my own Opinion of thofe Matters, and 
what I know to be the Opinion of many 
more. CRI. Probably, Euphranor, by 
the Title of Deijh, which is fometimes 
given to Minute Philofophers, you have 
been 
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hcen miflcd to imagine they believe and Dial. 
worihip a God according to the Light of I. 
Nature : but by living among them, you l/VNI 
may foon be convinced of me contrary* 
Thiy have neither Time, nor Place, nor 
Form of Divine Worihip : They offer 
neither Prayers nor Praifes to God in 
Public : and in their private Pradliceihew 
a Contempt or Diflike even of the Duties 
of Natural Religion. For inilance, the 
ikying Grace before and after Meals is a 
plain Point of Natural Worihip, and was 
once univerfally pradtifed; but in propor- 
tion as this Sed prevailed it hath been 
laid afide, not only by the Minute Philo- 
fophers themfelves, who would be infi- 
nitely afhamed of fuch a Weaknefs as to 
beg God's Blefling, or give God Thanks for. 
their daily Food^ but alfo by others who 
are afraid of being thought Fools by the 
Minute Philofophers. EUPH. Is it pof- 
fible that Men, who really believe a God, 
ihould yet decline paying fo eafy a^d rea- 
fonable a Duty for fear of incurring the 
Contempt of Atheifts ? CRL I tell you 
there are many, who believing in their 
Hearts the Truth of Religion, are yet 
afraid or afliamed to own it, left they 
flioyld forfeit their Reputation with thofe 
who have the good luck to pafs for great 

Wits 
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Dial. Wits andMenof Genius. ^LC. O Eu- 
I. pbrartor, we muft make Allowance for 

\^\C^ Criio's Prejudice ; he is a worthy Gentle- * 
man, and means well. But doth it not look j 
like Prejudice, toafcribe the Refpcfl: thatis. J 
paid our ingenious Free-thinkers rather tti | 
good Luck than to Merit? EUPH. fl 
acknowledge their Merit to be very won- 
derful, and that thofe Authors muft needs 
be great Men who are able to prove fuA 
Paradoxes : for Example, That fo knowing 
a Man as a Minute Philofopher ftiould be 
a mecr Machine, or at beft no better than 
a Brute. jiLC. It is a true Maxim, That 
a Man (hould think with the Learned, and 
fpeak with the Vulgar. I fliould be loth 
to place a Gentleman of Merit in fuch a 
Light, before prejudiced and ignorant Men. 
The Tenets of our Philofophy have this in 
common with many other Truths, in 
Metaphyfics, Geometry, Aftronomy, and 
Natural Philofophy, that vulgar Ears can- 
not bear them. All our Difcoverics and 
Notions are in themfelves true and cer- 
tain ; but they are at prefent known only 
to the better fort, and would found 
ftrange and odd among the Vulgar, But 
this, it is to be hoped, will wear off 
with Time. EUPH. I do not wonder 
that vulgar Minds fliould be ftartled at 
th« 



the Notion! of your Philofophr. CRl. DtAU 
Tnilf a very curious fort of Pn^fopliy, L 
and inudt to be admired f 

XnL The profound Thinkers of this 
Way lutye taken a dired contranr Caarfc 
to «l the great Philofophers of former 
A^^ who made it their Endeavour to 
raifo and re6ne Humane Kind, and re- 
move it as &r as poflible from the Brttte; 
to nioderate and fubdue Men$ Appetites ;* 
to remind them of the Dignity of their 
Nature; to awaken and improve their 
fiipertor Faculties, and direct them to the 
nobleft Ot^^; to po&fs Mens Mind)^ 
with a high Senie of the Divinity of 
the fupreme Good, and the Inmiortality 
of the SouK They took great pains to 
ftrengthen the Obligations to Virtue; and 
i^pon all thofe Subjeds have wrought out 
noble Theories, and treated with fingular 
Force of Rcafon. But it feems our Mi- 
nute Philofophers ad the rcverfe of all 
other wife and thinking Men; it being 
their End and Aim to erafe the Principlea 
x}{ all that is great and good from the 
Mind of Man, to unhinge all Order of 
civil Life, to undermine the Foundations 
of Morality, and, inftead of improving 
and ennobling our Natures, to bring us 
down to the Maxims and way of thinking 

of 
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Dial. of the moft uneducated and barbarous 
I. Nations; and even to degrade Humane 

^"Or**^ Kind to a level with brute Beafts. Aftd 
all the while they would pafs upon the 
World for Men of deep Knowledge. But 
in effeft, what is all this negative Know- 
ledge better than downright favage Igno- 
rance ? That there is no Providence, no 
Spirit, no future State, no moral Dutyr 
truly a fine Syftem for an honeft Man to 
own, or an ingenious Man to value him- 
felf upon ! Akiphron, who heard this 
Difcourfe with fome Uneafinefs, very 
gravely replied. Difputes are not to be 
decided by the Weight of Authority, but 
by the Force of Reafon. You may pafs, 
indeed, general Reflexions on our Notions, 
and call them brutal and barbarous' if you 
pleafe: But it is fuch Brutality and fuch 
Barbarifm as few could have attained to, 
if Men of the greateft Genius had not 
broke the Ice; there being nothing more 
difficult than to get the better of Edu- 
cation, and conquer old Prejudices. To 
remove and caft off a heap of Rubbifli 
that has been gathering upon the Soul 
from our very Infancy, requires great 
Courage, and great Strength of Faculties. 
Our Philofophers therefore do well dc- 
itrve the Name of EJprtt: forts. Men o/" 
Jirong Heads, Free-thinkers, and fuch like 
Appcl- 



Appellations^ betokening greet Force ^td D i a i« 
JLiherty of Mind. It is very pgifible, the I; 
Heroic Labours of t3^fe Men m^y h6 re^ 
|>refented (for what is not capi^ble gf Mif« 
rcprefentation ?) as a piratical plunderinj 
tod ftripping the Mind of its Weahh an< 
Omamenta; when it is in truth the di- 
Tefting it only of its Prgudices, ^nd r^ 
ducing it to its untainted original Stat^ 
af Nature. Oh Nature! the genuine 
JBeauty of pure Nature! MUPH. You 
leem very much taken with the Beauty 
of Nature. Be pleafed to tell me, Alci'* 
fhrMy what thde things are which yovi 
cfteem natural, or by what Mark I may 
know then}. 

XIV. ALC. For a thing to be natural, 
for inftance, to the Mind of Man, it muft 
appear originally therein, ii muft be uni^ 
Verfally in all Men5 it muft be invariably 
the fame in all Nations and Ages. Thefe 
^limitations of Original, Univerfal, and Iti^ 
Variable, exclude all thofe Notions found 
in the Humane Mind, which are the EfFed 
of Cuilbm and Education. The Cafe \^ 
tlie fame with relpedt to all othel* Spe-^ 
ciei of Beings. A Cat, for Example^ 
.hath a natural Inclination to purfue a 
Moufe, becaufe it * agrees with the fore^ 
mentioned MarJks^ But if % Cat be taught 

VpLi I. E to 



5Q The MinutS 

DiAL.tQ play Tricks, you will not fay thoft 
I; Tricks are natural. For the fame Reafon, 
if upon a Plumbtree, Peaches and Apricots 
are ingrafted, no body will fay they are 
the natural Growth of the Plumbtrec. 
EUPH. But to return to Man : It feems 
you allow thofe things alone to be natural 
to him, which (hew themfelves upon his 
firft Entrance into the World -, to wit, the 
Senfes, and fuch Paflions and Appetites as 
are difcovered upon the firft application of 
their refpedtive Objedls- jiLC. That is 
my Opinion. EUPH. Tell me, ^/a- 
phrony if from a young Appletree^ after a 
certain Period of Time, there fhould (hoot 
forth Leaves, Bloflbms, and Apples; would 
you deny thefe things to be natural, be- 
(caufe they did not difcover and difplay 
themfelves in the tender Bud? ALC, I 
would not. EUPH. And fuppofe that in 
Man, aftel: a certain Seafon, the Appe- 
tite of Luft, or the Faculty of Reafon (hall 
ihoot forth, ofiep^and difplay themfelves, 
as Leaves and Rloifoms do in a Tree 5 
would you therefore deny them to be na- 
tural to him, bccaufe they did not appear 
in his original Infancy? ALC. I ac- 
)cnowledge I would not. EUPH. It feems 
therefore, that- the firft Mark of a thing's 
. being natural to the Mind was not warily 
' laid down by you s to wit, that it fhould 

appear 



Philo sop her. yt 

appear originally in it. j4LC. It feemsDiAL« 
fo. EUPH. Again, inform me, Alciphron^ L 
ivhether you do not think it natural for 
an Orange-plant to produce Oranges? 
ALC. I do. EUPH. But plant it in 
the North-end of Great-Britain^ and it 
Ihall with care produce, perhaps, a good 
Sallad : in the Southern parts of the fame 
Ifland, it may with much Pains and Cul- 
ture thrive and produce indifferent Fruit : 
but in Portugal, or Naples, it will produce 
much better, with little or no pains. Is 
this true, or not? ALC. It is true. 
EUPH. The Plant being the fame in all 
Places, doth not produce the fame Fruit ; 
Sun, Soil, and Cultivation making a dif- 
ference- ALC. I grant it. EUPH. And 
fince the Cafe is, you fay, the fame with 
^fpcft to all Species 5 why may we not 
include, by a parity of Reafon> that things 
'^^y be natural to Humane Kind, and 
y^t neither found in all Men^ nor inva- 
^*bly the fame where they are found? 
^-CjC. Hold, Euphranor^ you muft explain 
yovir felf further. I ihall not be over hafty 
^ my Conceflions. LTS. You are in the 
l^^^ht, Alciphrony to fland upon your guard. 
•^ ^o not like thefe enfnaring Queftions. 
^XJPH. I defire you to make no Concef- 
^^ns in complaifance to me, but only to 
^^11 me your Opinion upon each Particular, 

E a that 
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Dial, that we may underftand one another, know 
I. wherein we agree, and proceed jointly in 

*— V— ^ finding out the Truth. But (added Eu- 
phranor, turning to Crito and me) if the 
Gentlemen are againft a free and fair In- 
quiry, I Ihall give them no further Trou- 
ble. ALC. Our Opinions will ftand the 
Teft. We fear no Trial; proceed as you 
pleafe. EUPH. It feems then that from 
what you have granted it fhould fol- 
low, Things may be natural to Men, al- 
though they do not a£tually {hew them- 
felves in all Men, nor in equal Perfedlion ; 
there being as great difference of Culture, 
and every other Advantage, with refpeft 
to Humane Nature, as is to be found 
■with refpeft to the vegetable Nature of 
Plants; to ufe your own Similitude. Is it 
fo, ornot? ^XC. Itis. EUPH. AnCvrer 
me, Alciphron, do not Men inallTimesand 
Places, when they arrive at a certain Age, 
exprefs their Thoughts by Speech? ALiC. 
They do. EVPU. Should it not feem 
then, that Language is natural ? AhC It 
fhould. EUPH. And yet there is a great 
variety of Languages. ALC. I acknow^ 
ledge there is. EUPH. From all this will 
it not follow, a thing may be natural and 
yet admit of Variety? ALC. I grant it 
will. EUPH. Should it not feem there- 
fore to follow, that a thing may bcnatuial 
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ito Mankind, thougH it ]^v^ not thoTe P i i 
Bfarks or Comlidon« ftdipA^ ; thoiigh it I. 
be not original, tmivcrr^ ^4 invariable ? 
-rfiC. Itftiould, £C7PJf. And that con- 
lequently nsligiou? Wprfl^ip utid civil Go- 
^emnAent may he na^tural to. Man, noc- 
iwithftanding they admit of funi^ry Forms 
aaddi^eatpegreeciof Per^e&ipn? ^LQ 
It fcen^s ih, EUPH* You have granteid 
aifefdt^tiat Reaicm is mmf^l to Mankind. 
«4Z!iC. I feawe. EUPK Whatever there- 
'fhK is agnoealile to BeMSbm i^ agreeable 
m ^at Nature ^f Man. ^Z/C<. It if. 
BUPH, Will it not foltew from hence 
ihat Truth trad VSrtve trefiatural tp Man? 
ALQ. Wh^iever i$ feafoi^Ue I admit xo 
ht ni!tiB:at EUFff. And« thoft Priaits, 

wl:^hgf(Qfw &<tm the moft generoiis and 
mastmc SsxjKkj in sb^ t^oiceft Spjl, and 
with eke heft Csaltxffc, aoe moft e^meds 
eren Co ought we not so tUnk, thofe fub- 
line Truths, which are the Frjuits ofma- 
pace Thought, and have "been rationally 
deduced by Men of the heft and moft imr 
wbined Uiuknftandings, to he the choice^ 
rrodu£Uoiis of therational Nature of Man ? 
And if fo, being in Fadt rjea6)nable, natu^ 
ral and true, they ought not to be efteem^ 
^ unnatural Whims, Errors of Education, 
and groundkfs Prejudices, becaufe they 
gcp raifed;^ and forwarded| bymanurinj 

P 3 »n( 
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Dial. and cultivating our tender Minds :* Be- 
I. caufe they take early Root, and fprout 
forth betimes, by the Care and Diligence 
of our Inftruftors, ALC. Agreed, pro- 
vided ft ill they may be rationally deduced. 
But to take this for granted, of what Men 
vulgarly call the Truths of Morality and 
Religion, would be begging the Qupftion. 
EUPH. You are in the right; I do not, 
therefore, take for granted, that they are 
rationally deduced : I only fuppofe that, 
if they are, they muft be allowed natural 
to Man, or in other Words agreeable to, 
and growing from, the moft excellent 
and peculiar Part of Humane Nature. 
jiLC. I have nothing to objeft to this. 
EUPH. What fhall we think then of 
your former Aflertions ? That nothing is 
natural to Man but what may be found in 
all Men, in all Nations and Ages^of the 
World : That to obtain a genuine View of 
Humane Nature, we muft extirpate all 
the EfFedts of Education and Inftrudtion, 
and regard only the Senfes, Appetites, and 
Paffions, which are to be found originally 
in all Mankind: That, therefore, the 
Notion of a God can have no Foundation 
in Nature, as not being originally in the 
Mind, nor the fame in all Men. Be 
pleafed to reconcile thefe Things with 
your late Conpeflions, which the Forca 

of 
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of Truth fccms to have extorted from Dial, 
you. I, 

XV. jiLC. Tell me, Eupbranor^ whe- 
ther Truth be not one and the fame uni- 
form invariable Thing: And, if fo, 
whether the many different and inconfif- 
tent Notions which Men entertain of God 
and Duty be not a plain Proof there is 
no Truth in them. EUPH. That Truth 
is conftant and uniform I freely own, 
and that confequcntly Opinions repugnant 
to each other cannot be true : But I 
think it will not hence follow they arc 
all alike falfe. If among various Opini- 
ons about the fame Thing, one be ground- 
ed on clear and evident Reafons ;; that 
is to be thought true, and others only fa 
far as they confift with it. Rcafon is the 
fame, and rightly applied will lead to the 
fame Conclufions in all Times and Places* 
Socrates^ two thoufand Years ago, feems 
to have reafoned himfelf into the fame 
Notion of a God, which is entertained by 
the Philofophers of our Days, if you 
will allow that NanK to any who are not 
of your Sed:. And the Remark of Confu^ 
ciuSy That a Man fhould guard- in his 
Youth againft Luft, in Manhood againft 
Fadiion, and in old Age againft Covetouf- 
pcfs, is as current Morality in Europe as 

E ^ ia 
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P I A L. b ChtAa. ALC. But ftill it wduid be a 
!• Sarisfadion if all Men thought the fame 
Way, Difference of Opinions implying 
Unaertainty. MUPH. TeU me, Alcipbron^ 
vrhaf: yo\i take to be die Cau& of a Lunair 
gclipfc. ALC. The Shadow of the Earth 
lAtetpofing betwe^ the Sun and Mooiu 
EUPH. Are ypualTared of thi^? ALCL 
Undoubtedly, EUPH. Are all MankSiK| 
AgitediftthisTj^th? ^iiXT.ByHoMtkn*. 
Ignorant and barbaroius People a^^ diff' 
^^cfit <ridiculo^s Caufes of this i^)^ear•t 
4 nee. EUPH. It feems thch chere are 
different Opi^nions about the Nature of all 
feclipfe. wl/iiC. There are. EUPH.Atii 
neverthelelei^ cot ^ thefe Opinions i^ 
true. AI^. ^ fe. £UPH. DivciFfit^ 
therefore, of C^kiions abdut a Thing 
doth not hinder, bdt diat Thing may bc^ 
and one of the Opimons eonccatiii^ It 
may be true. ALC. I acknowledge ^ 
^UPH. It ihould feeim^ tberefore. that 
your Argument againfl thefielief of a^od 
from the Variety of Opinions ik&m ^bii^ 
Nature is nOt conclufive. Nor do I feji 
^ow you can conclude agai^^ the Tfut^ 
of any moral or rdigious Tenet, from thi 
various Opinions of Men upon the fame 
Subjedl. Might not a Man a3 well atgui^, 
that no hiftorical Account of a Matter of 
Fadt can be true, when different Relations 

. . are 
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pae given of it? Or may we not as wtll D i ai, 
infer, that becauie the &veral Se£ts of |. 
Philofophy maintain di|{tnent Opimona^ 
none of them can be in the ri^t, tiot evea 
AeMiiw/^yM^A^ithcmfelves? Dur- 
ing this Converfation LyficJes feemed uii«<* 
ieafy, like one that wifhed in his Hear( 
there was poGodL . jikipbron^ faid he, me^ 
chinks you fit by very camdy, while £in 
^anor faps the Foundation of ourTenets^ 
Be K^ good Courage, replied AlcipbrM^ % 
skilful Gamefter has been Icnown to ruin 
his Adver£iry, by yielding him fome Ad* 
Vantage ^t firft. I am glad, faid he, turn- 
ing to EupbranffTy that you are drawn in 
to argue and make your Appeals to fiea- 
ion. For my part, wherever Readbft 
leads, I ihall not be afraid to fbUow. 
Know then, Eupbmnor^ x\m I "AcxAf 
give up what you now contend for. I do 
not value the Succefs of a few crade Kb*- 
rions thrown out in a loofc Difcourfe, any 
i3iore than the TMrks do the Lofs of tfan 
w^ile Infantry they placjein the Front of 
their Annies, for no other End buttowaile 
die Powder, and blunt xSat Swords of their 
Enemies. Be afiured, I have in reserve a 
k 35ody of otherguefs Arguments, which I 
iam ready to produce. I will undertake 

JO prove. EUPH. O Alcipbron ! I 

do not doubt your Faculty of proving. 

But 
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D I AL.But before I put you to the Trouble of 
I. any farther proofs, I fliould be glad to 
*— w— ^ know whether the Notions of your Mi- 
nute Philofophy are worth proving, I 
mean, whether they are of Ufe and Ser- 
vice to Mankind ? 

XVI. ^LC. As to that, give me leave 
to tell you, a Thing may be ufeful to 
one Man's Views, and not to another's : 
But Truth is Truth whether ufeful or not, 
and muft not be meafured by the Conve- 
nience of this or that Man, or Party of 
Men. EUPH. But is not the general 
Good of Mankind to be regarded as a 
Rule or Meafure of moral Truths, of all 
fuch Truths as direft or influence the mo- 
ral Adlions of Men ? ALC. That Point is 
not clear to me. I know, indeed, that 
Legiflators, and Divines, and Politicians 
have always "alledged, That it is neceflary 
to the welbeing of Mankind, that they 
fhould be kept in Awe by the flavifli No- 
tions of Religion and Morality. But 
granting all this, how will it prove thefe 
Notions to be true? Convenience is one 
Thing, and Truth is another. A genuine 
Philolbpher, therefore, will overlook all 
Advantages, and confider only Truth it 
felf as fuch. EUPH. Tell me, Alciphron, 
\s your genuine Philofopher a wife Man, 
'- or 
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«f aFool? ALCi Without Qucftion,DiAt 
The wifeft of Men. EUPH. Which is L 
to be thought the wife Man, he who 
afts with dcfign, or he who adts at ran- 
dom ? ALC. He who adt with defign. 
EUTH. Whoever afts with defign, afts 
for fome End, Doth he not ? ALC. 
He doth. EUPH. And a wife Man for 
a good End? ALC.Tmt. EUPH. And 
he flieweth his Wifdom, in making 
choice of fit Means to obtain his End 
ALC. I acknowledge it. EUPH. By 
how much, therefore, the End propofed 
is more excellent, and by how much fitter 
the Means employed are to obtain it, fo 
much the wifcr is the Agent to be efteem- 
ed. y£LC. This fcems to be true. EUPH. 
Can a rational Agent propofe a more ex-, 
cellent End than Happinefs ? ALC. He 
cannot. EUPH. Of good Things, the 
greater Good is moft excellent. ALC. 
Doubtlefs. EUPH. Is not the general 
Happinefs of Mankind a greater Good, 
than the private Happinefs of one Man, 
or of fome certain Men ? ALC. It is 
EUPH. Is it not, therefore, the moft 
excellent End? ^LC. It feems fo. EUPH. 
Are not then thofe who purfue this End 
by the propereft Methods to be thought 
the wifeft Men? ALC. I grant they 
are, EUPH. Which is a wife Maa 

governed 
7 
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Dial. governed by, wife or foolifh Notions? 
I ALC. By wife, doubtlcfs. EUPH. It 

*— w— 'feems then to follow, that he who pro* 
motes the general welbeing of Mankind 
by the proper necefiary Means, is truly 
wife, and adts upon wile Grounds. ALC, 
It fhould feem fo. EUPH. And is not 
Folly of an oppofice Nature to Wifdom ? 
jiLC. It is. EUPH. Might it not there- 
fore be inferred, that thofe Men are fooi- 
ifli who go about to unhinge fuch Pria- 
ciples as have a neceffary Connexion 
with the general Good of Mankind ? 
ALC. Perhaps this might be granted : 
But at the fame Time I muft obfcrvc, 
that it is in my power to deny it. EUPH. 
How ! you will not furcly deny the 
Conclufion, when you admit the Pre»- 
mifes. ALC. I would fain know upon 
what Tenns we argue ; whether, in this 
Progrefs of Queftion and Anfwer, if a 
Man make* a Slip it be utterly irretrieva- 
ble ? For if you are on the catch to lay 
Hold of every Advantage, without allow- 
ing for Surprife or Inattention, I mufttdl 
you this is not the Way to convince my 
Judgment. EUPH. O Alciphron ! I aim 
not at Triumph, but at Truth. You 
are therefore at ftiU Liberty to unravel 
all that haih been faid, and to recover 
pr corrcft any Slip you have made. But 
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tlidi you muft <liftin<aiy point it out: Dial* 
otherwife it will be impofiible ever to I. 
arrive at any Conclufion. ALC. I agree 
with ^u upcm thefc Terms jointly to 
proceed in fearch of Truth, for to that 
I am fincerdy devoted. In the Progrefe 
of our prefent Inquiry I was, it fcems, 
guihy of an Overfight, in acknowledging 
the general Happinefs of Mankind to be 
a greater Good than the particular Hap-* 
jnmfs of one Man. For in Fad, the in- 
dividual Happine& of every Man alone 
canftitutes his own entire Good. The 
Happinds of bthet Men making no pare 
of mine, is not with refpecS: to me a 
Good : I mean a true natural Good. It 
cannot therefore be a reafonable End to 
be propofed by me in Truth and Nature, 
(ibr I do not fpeak of political Pretences) 
fince no wife Man will purfue an End 
which doth not concern him. This is 
fhe Voice of Nature. Oh Nature! thou 
art the Fountain, Original, and Pattern of 
all that is Good and Wife. EUPH. You 
would like then to follow Nature, and 
|)ropofe her as a Guide and Pattern for 
your Imitation. ALC. Of all Things. 
EUPH, Whence do you gather this Re- 
ijpca for Nature ? ALC. From the Ex- 
cellency of her Produdions. EUPH. In 
a Vegetable, for. Inftance, you fay there 

is 
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Dial. is Ufe and Excellency, becaufe the fevcrat 
I. Pares of it are fo conneded and fitted to 

'-^'V*^ each other, as to protedl and nourifh the 
whole, make the Individual grow, and 
propagate the Kind, and becaufe in its 
Fruits or Qualities it is adapted to pleafc 
the Senfe, or contribute to the Benefit of 
Man. ALC. Even fo. EUPH. In like 
manner, do you not infer the Excellency 
of Animal Bodies from obferving the 
Frame and Fitnefs of their feveral Parts, 
by which they mutually confpire to the 
wclbeing of each other as well as of the 
whole ? Do you not alfo obferve a natu- 
ral Union and Confent between Animals 
of the fame Kind, and that even diiFe- 
rent Kinds of Animals have certain Qua- 
lities and Inftindts whereby they contri- 
bute to the Exercife,Nourifliment,and De- 
light of each other? Even the inanimate 
unorganized Elements leem lo have an Ex- 
cellence relative to each other. Where 
was the Excellency of Water, if it did not 
caufe Herbs and Vegetables to fpring from 
the Earth, and put forth Flowers and 
Fruits ? And what would become of the 
Beauty of the Earth, if it was not warm- 
ed by the Sun, moiftened by Water, and 
. fanned by Air ? Throughout the whole 
Syftem of the vifible and natural World, 
do you not perceive a mutual Connexion 
and 
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and ' Corrcfpondence of Parts ? And is itDiAL* 
not from hence that you frame an Idea L 
of the Perfedion, and Order, and Beauty 
of Nature ? ALC. All this I granc 
EUPH. And have not the Stoics hereto- 
fore faid, (who were no more Bigots 
than you are) and did you not your fclf 
fay, this Pattern of Order was worthy the 
Imitation of rational Agents ? ALC. I do 
not deny this to be true. EUPH. Ought 
we not therefore to infer the fame Union, 
Order, and Regularity in the moral World 
that we perceive to be in the natural ? 
ALC. We ought. EUPH. Should it 
not therefore feem to follow that rea- 
fonable Creatures were, as the Philofo- 
phical Emperor * obferves, made one for 
another 5 and confequently that Man ought 
not to confider himfclf as an indepen- 
' deint Individual, whofe Happinefs is not 
connected with that of other Men ; but 
rather as the part of a whole, to the 
common Good of which he ought to con- 
fpire, and order his Ways and Adtions 
fuitably, if he would live according to 
Nature ? ALC. Suppofing this to be true, 
what then? EUPH. Will it not follow, 
that a wife Man fhould confider and pur- 
fue his private Good, with regard to, and 

* M. Antonin. 1. 4. 

in 
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DjAL.'^ conjunflicm with, that of other Men? 
I_ in granting of which, you thought your 

1— V— ^felf guilty of an Ovcrfight. Though, in- 
deed, the Sympathy of Pain and Pleafure, 
and the mutual Affeftions by which Man- 
kind are knit together, have been always 
allowed a plain Proof of this Point : And 
though it was the conftant Dodtrine of 
thofe, who were cfteemed the wifeft and 
moft thinking Men among the Ancients, 
as the Platonifts, Peripatetics, and Stoics : 
to fay nothing of Chriftians, whom you 
pronounce to be an unthinking prejudiced 
fort of People. uiLC. I (hail not difpute 
this Point with you. EUPH. Since 
therefore we arc fo far agreed, fhould ic 
not feem to follow from the Premifesj 
That the belief of a God, of a future 
State, and of moral Duties, are the only 
wife, right, and genuine Principles of 
Humane Conduit, in cafe they have a nt-* 
ccflary Connexion with the welbeing of 
Mankind ? This Conclufion you hav« 
been led to by your own Conceflions, and 
by the Analogy of Nature. ALC. I have 
been drawn into it ftep by ftcp through 
feveral Preliminaries, which I cannot well 
call to mind ; but one thing I obferve, 
that you build on the neceflary Connexion 
thofe Principles have with the welbeing 
of Mankind : which is a Point neither 
proved 
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proved nor granted. LTS. This I takcDi al.' 
to be a grand fundamental Prgudice, as I I. 
doubt not, if I had tinae I could make ap-^"— v--*^. 
pear. But it is now late, and we will, if 
you think fit, defer this Subjei^ till To- 
morrow. Upon which Motion of Ly^ 
cles we put an end to our Converfation for 
that Evening. 




Vot; I, 
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I. Vulgar Error J ^df Vict is huftfuL 
11. The Benefit of Drunkeniitfsy ^amih^y 
and Whoring. IlL Prejudice againfl Vice 
wearing off. IV. Its Ufefulnefs illuftra^ 
ted in the Inflances of Callicles and Te- 
jefilla. V. TheReafoningofhydcXtsin 
behalf of Vice examined. VI. Wrong 
to punijb ABions when the DoStrines 
whence they flew are tolerated. VII. Ha- 
zardous Eicferiment of the Minute Philofo- 
phers. VIII. Their Do^rifie of Circulation 
and Revolution. IX, 9jte/> Senfe of a 
Reformatio. X. Riches alone not the 
Public Wed. IX. Authority of Minute 
Philofophers: their Prejudice d^ainfi Re- 
ligion. XJI. EffeSls (f Luxury : Virtue^ 
whether notiomlf XIII. Pleafure of 
Senfe. XIV. WhMfori of Pleafure mofi 
natural to Man. ^ XV. Dignity of Hu" 
mane Nature. XVI. Pleafure mifiaken. 
XVII. Amufements^ Miferyy andCowar^ 
dife of Minute Ph/lo/dphers.XVIIl. Rakes 
cannot reckon. XIX. Abilities and Sue-- 
iefs of Minute Philofophers. XX. Happy 
Pffehs of the Minute Phihfophy in par-^ 
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t'mJar Infiances. XXI. Their free No^'Dij^- 
ti$ns about Government. XXII. England Ij. 
f&e proper Soil for Minute Pbilo/bphy.^-'''v^ 
XXIII. -Tbe Tolicy and Mdrefs of iti 
. ^refefors. XXIV. Merit of Mnute 
fbilofopbers towardi the Public. XXV. 
their Notions and CbaraSier. XXVI. 
Tbeir Tendency towards Popery and 
Slavery. 

|EXT Morning, Alcipbrofiziid 
; iy;^/<fjfaid, the Weather wa» 
fo fine, they had a mind tp^ 
fpend the Day abroad, ancl 
take a cold Dinner under a Shade in fome 
pleafant Part of the Country. Where- 
upon, after Breakfaft, we went down to 
a Beach about half a Mile ofFj where wg 
walked on the fmooth Sand, with tha 
Ocean on one Hand, and on the ocl^r 
VFild broken Rocks, intermixed with fha- 
dy Trees and Springs of Water, till tho 
Sun began to be uneafy. We then with-* 
■drew into a hollow Glade, between two 
Rocktf, where we had no fooner feate4 
our felves, hutLy^cles, addrefling himfelf 
to Eupbranor, faid : I am now ready to 
perform what I undertook laA Evening) 
which was to ftiew, there is nothing in 
that pcceflary Connexion which fom^ 
Afco imitgine between thofc i'rjnciple? 
Fa you 
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Di AL.you contend for, and the public Good. I 
IL freely own, that if this Quftion was to 
be decided by the Authority of Legiflators 
or Philofophers, it muft go againft us. 
For thofe Men generally take it for grant- 
ed, that Vice is pernicious to the Public; 
and that Men cannot be kept from Vice 
but by the Fear of God, and the Senfe of 
a future State; whence they are induced 
to think the Belief of fuch Things ne- 
ceflary to the welbeing of humane Kind.- 
This falfe Notion hath prevailed for ma- 
ny Ages in the World, and done an in- 
finite Deal of Mifchief, being in Truth 
the Caufe of religious Eftablilhments, 
and gaining the Proteftion and Encou- 
ragement of Laws and Magiftrates to 
the Clergy and their Superftitions. Even 
fome of the wifeft among the Ancients, 
who agreed with our Seft in denying a 
Providence, and the Immortality of the 
Soul, had neverthelefs the Weaknefs to 
lie under the common Prejudice that Vice 
was hurtful to Societies of Men. But 
England hath of late produced gf eat Phi- 
lofophers who have undeceived dbe World, 
and proved to a Demonftration that pri- 
vate Vices are public Benefits. This 
Difcovery was referved to our Times, and 
our Sed hath the Glory of it. CRT. It 
is poflibk fome Men of fine Underftand- 

ing 
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ing might in former Ages have had aDiAL. 
Glimpfe of this important Truth : But II. 
it may be prefumed they lived in ignorant ^— 
Times and bigoted Countries, wrhich 
were not ripe for fuch a Difcovery. LTIS. 
Men of narrow Capacities and ihort Sight, 
being able to fee no further than one Link 
in a Chain of Confequences, are fhocked 

' at fmall Evils which attend upon Vice. 
But thofe who can enlarge their View, 
and look thro' a long Series of Events, 
may behold Happinels refulting from Vice, 

. and Good fpringing out of Evil, in a thou- 
fand Inftances. To prove my Point, I 
fhall not trouble you with Authorities, or - 
far-fetch'd Arguments, but bring you to 
plain Matter of Fadt. Do but take a 
View of each particular Vice, and trace 

]it through its Effects and Confequences, 
and then you will clearly, perceive the Ad- 
vantage it brings to the Public. 

II. Drunkcnnefs, for Inftance, is by 
. your fober Moralifts thought a pernicious 
Vice ; but it is for Want of confidering 
the good EfFefts that flow from it. For, 
in the firfl: Place, it increafes the Malt 
Tax, a principal Branch of hi^ Majefty's 
Revenue, and thereby promotes the Safe- 
ty, Strength, and Glory of the Nation. 
Secondly, it employs a great Number of 

F 3 Hands, 
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D I AX. Hands, the Brewer, the Maltfter, the 
IT. Ploughman^ the Deakr in Hops, the 
Smith, the Carpenter, the Brafier, the 
Joiner, with all other Artificers neeeflary 
to fupply thofe enumerated, with their 
refpedtive Inftruments and Utenfils, All 
which Advantages are procured from 
Drunkennefs, in the vplgar Way, by ftrong 
fiecr. This Point is fo clear it will admit 
of no Difpute. But while you are forced 
to allow thus much, 1 forfee you are 
ready to objed againft Drunkennefs oc- 
cafioned by Wine and Spirits, as export- 
ing Wealth into foreign Countries. But 
you do not reifleft on the Number of 
Hands which even this fets on Work at 
home: The Diftillers, the Vintners, the 
Merchants, the Sailors, the Shipwrights, 
with all thofe who are employed towards 
vrdtualling and^fitting out Ships, which, 
upon a nice Computation, will be found 
to include an incredible Variety of Trades 
-and Callings, Then for freighting our 
Ships, to anfwer thefe foreign Importati- 
-bns, all our Maliufa<3ijres throughout the 
Kingdom are employed, the Spinners, the 
Weavers, the Dyers, the Wbol-Combers, 
the Carriers, the Packers : And the fame 
fti2ty be faid of many other Manufadlures,, 
as wcH las the Woollen. A;id if it be 
j&Jf ther confidered, how many Men are 

enrich- 
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ffxifjichod by all the forementioncd Ways Dial. 
fof Tr^^ ^d Bufi^efs, and the Expeaces IL 
^f th€& Men, and their Families, in all 
fkfi £^ver^l Articles of convenient an4 
^i^ionable Living, whereby all Sorts of 
Tffidcs and Callings, not only at home^ 
l)ut throughout all Parts wherever our 
4Do)3unerce reaches, are kept in Employr 
jnent ; yoi^ will be amazed at the won-^ 
4erfuUy extended Scene of Benefits whicti 
«rife from the fingle Vice of Drunkenneis, 
{9 mjQch run do^vn and declaimed againll 
i)y all grave Reformers. With as mu^ 
Judgment your half-witted Folk are ac- 
cu&^med to cenfure Gaming. And in- 
deed (fuch is the Ignorance and Folly 
jof Mankind) a Gamefter and a Drunkard 
afje thpught no better than public Nufen- 
ce5, whm in truth they do each in 
their Way greatly conduce to the public 
Benefit. If you look only on the Sur- 
face and firft Appearance of Things, you 
/vyiU no doubt think playing at Cards a 
y^ry idle and fruitlefs Occupation. But 
dive deeper, and you (hall perceive this 
idJe Amufement employs the Card-maker, 
jt^ he fets the Paper-mills at work, by 
iW.hich the poor Rag-man is fupported 5 
.not to mention the Builders and Workers 
ia Wood and Iron, that are employed in 
^P^GCv^Z and furniftiiug thofe Mills. Look 

F 4 ^ ftiU 
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DiAL.ftill deeper, and you Ihall find that Candles 
II. and Chair-hire employ the induftrious and 
*— '>'-*^ the poor, who, by thefe Means, come to 
be relieved by Sharpers and Gentlemen, 
who would not give one Penny in Chari- 
ty. But you will fay that many Gentle- 
men and Ladies are ruined by Play, with- 
out confidering, that what one Man lofes 
another gets, and that confequently as ma- 
ny are made as i;uined : Money changeth 
Hands, and in this Circulation the Life 
of Bufinefs and Commerce confifts. When 
Money is fpent, it is all one to the Public 
who fpends it. Suppofe a Fool of Qua- 
lity becomes the Dupe of a Man of mean 
Birth and Circumftance, who has more 
Wit. In this Cafe, what Harm doth the 
Public fuftain ? Poverty is relieved, In- 
genuity is rewarded, the Money ftays at 
home, and has a lively Circulation, the 
ingenious Sharper being enabled to fet 
up an Equipage and fpend handfomely, 
■which cannot be done without employing 
a world of People. But you will per- 
haps objeft, chat a Man reduced by Pla'y 
may be put upon defperate Courfes hurt- 
ful to the Public. Suppofe the worft, 
and that he turns Highwayman, fuch 
Men have a fliort Life and a merry. 
While he lives, he fpends, and for one 
that he robs makes Twenty the bet- 
Kr 
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tcr for his Expence. And when hisDiAL. 
time is come, a poor Family may be re- iL 
lieved by fifty or a hundred Pounds fet 
upon his Head. A vulgar Eye looks on 
many a Man as an idle or mifchievous 
Fellow, whom a true Philofopher view- 
ing in another Light, confiders as a Man of 
pleafent Occupation who diverts himfelf, 
and benefits the Public: And that with 
fo much Eafe, that he employs a multi- 
tude of Men, and fets an infinite Ma- 
chine in Motion, without knowing the 
good he does, or even intending to do 
any ; which is peculiar to that Gentle- 
man-like way of doing good by Vice. I 
was confidering Play, aiid that infenfibly 
led me to the Advantages, which attend 
robbing on the highway. Oh the beau- 
tiful and never enough admired Connexi- 
on of Vices ! It would take too much 
Time to fhew how they all hang together, 
and what an infinite deal of good takes 
its rife from every one of them. One 
word for a favourite Vice, and I fhall 
leave you to make out the reft your felf, 
by applying the fame way of reafoning 
to all other Vices. A poor Girl, who might 
not have the fpending of half a Crown 
a Week in what you call an honeft way, 
no fooner hath the good Fortune to be a 
kept Miftrefs, but fhe employs Milliners, 

Laun- 
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Di AL.X^aundrefTes, Tire-women, Mercers, and 
11. a Number of other Trades to the Benafit 

^•^yr*^ of her Country. It wou'd be endlefs to 
trace and purfue every particular Vice 
through its ConfequencesandEflfefls, and 
fhew the vaft Advantage they all are of to 
ibe Public. The true Springs that aduatc 
the great Machine of Commerce, and 
-make a flouriihing State have been hi- 
■therto little underftood. Your Moralifts 
and Divines have for fo many ages been 
<;orrupting the genuine Senfe of Mankind, 
and filling their Heads with fuch abfurd 
Principles, that it is in the power of few 
-Men to contemplate real Life with an 
unprejudiced Eye. And fewer ftill have 
fufficient Parts and Sagacity to purfue a 
long Train of Confequences,Relations, and 
Dependences ; which mull be done in or- 
.der to form a juft and intire Notion of 
the public Weal. But, as 1 faid befone, 
our Se&. hath produced Men capable of 
thefe Difcoveries, who have difplayed 
them in a full Light, and made them 
public for the Benefit of their Country. 

III. Oh ! Said Euphramr, who heard 
this Difcourfe with great Attention, you 
Lyficles are the very Man I wanted, elo- 
quent and ingenious, knowing in the 
Principles of your Seft, and willing to 
impart 
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ifnpart them. Pray tell mc, do tfae(eDiAL< 
Principles find an eafy Admiflion in the IL 
World? LTS. They do among ingC" 
iiious Men and People of Fafliion, (hough 

?oa will fometimes meet with ftrong 
^rigudices againft them in the middle foit^ 
mn Effcdt of ordinary Talents and mean 
Breeding. EUPH. I fhou'd wonder if 
Men were not fliocked at Notions of fuch 
<i forprifing Nature, fo contrary to all 
Laws, Education, and Religion. L TS. 
They wou'd be locked much more if 
it had not been for the skilful Addrcfe of 
our Philofophers ; who, confidcring that 
tnoft Men are influenced by Names ra- 
ther than Things, have introduced a cer- 
tain polite way of Speaking, which ,leflens 
much of the Abhorrente and Prejudice 
towards Vice. EUPH. Explain me this. 
L21S. Thus in our Diale<9: a vicious Man 
is a Man of Pleafure : A Sharper is one 
that pkys the whole Game : A Lady is 
faid to have an Affair : A Gentleman to 
be Gallant : A Rogue in Bufinefs to be 
one that knows the World. By this means 
^e have no fuch things as Sots, Debaur- 
chccs. Whores, Rogues, or the like in 
the ieati monde^ who m^^y enjoy their Vices 
without incurring difagreeafele Appella- 
tions. EUPH. Vice then is, itieems,a 
:fifne Thing with an ugly Name. LTS. Be 

affured 
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DiAL.aflurcd it is. EUP H. Itfliouldfeem then,' 
II. that Plato's fearing left Youth might be 
v-nr^ corrupted, by thofe Fables which repre- 
fented the Gods vicious, was an Effeft of 
his Weaknefs andlgnorance. L21S.Itwas, 
take my Word for it. EUPH. And yet 
Plato had kept good Company and lived 
in a Court. And Cicero, who knew the 
World well, had a profound Efteem for 
him. CRI.l tell you, Euphranor, that 
Plato and Tully might perhaps make a 
Figure in Athens or Rome : But were they 
to revive in our Days, they wou'd pafs 
but for underbred Pedants, there being at 
moft Coffee-houfes in London, feveral able 
Men who could convince them they knew 
nothing in, what they are valued fo 
much for, Morals and Politics. LTS. 
How many long-headed Men do I know 
both in the Court-end and the City with 
five times Plato'% Senfe, who care not one 
ftraw what Notion their Sons have of God 
or Vertuc. 

IV. CRT. 1 can illuftrate this Doc- 
trine oi Ly fides by Examples that will 
make you perceive its Force. Cleophon, a 
Minute Philofopher, took ftridl Care of his 
Son's Education and entered him betimes 
in the Principles of his Se£t. CalHcles 
(that was his Son's Name) being a Youth 
of 
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of Parts made a notable Progrefs; info-DiAL. 
niuch that before he became of Age he 11, 
killed his old covetous Father with Vexa- 
tion, and foon after ruined the Eftate he 
left behind him; or, in other Words, 
made a Prefent of it to the Public, fpread- 
ing the Dunghill colledled by his Ancef- 
tors over the Face of the Nation, and mak- 
ing out of one overgrown Eftate, feveral 
pretty Fortunes for ingenious Men, who 
live by the Vices of the Great. Telefillay 
though a Woman of Quality and Spirit, 
made no Figure in the World, till (he was 
inftrufted by her Husband in the Tenets 
of the Minute Philofophy, which he wife- 
ly thought would prevent her giving any 
Thing in Charity. From that Time fhe 
took a Turn towards expenfiveDiverfions, 
particularly deep Play: By which Means 
fhe foon transrcrred a confiderable Share 
of his Fortune, to feveral acute Men skil- 
led in that Myftery, who wanted it n>ore, 
and circulate it quicker than her Husband 
would have done, who in Return hath got 
an Heir to his Eftate, having never had a 
Child before. That fame Tele/ilia^ who 
was good for nothing as long as (he be- 
lieved her Catechifm, now fhines in all 
public Places, is a Lady of Gallantry and 
Falhion, and has by her extravagant Pa- 
rade 
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DiAL.rade in Lace, and fine Clothes, raifed a 
II. Spirit of Expence in other Ladies, very 

*— v^J much to the public Benefit, tho', it mufl 
be owned, to the Mortification of many 
frugal Husbands. While Crtto related 
thefe Fadts with a grave Face, I could not 
forbear fmiling ; which Lyficki obferving, 
fuperficial Minds, faid he, may perhaps 
find fomething to ridicule in thefe Ac- 
counts: But all who are Mafters of ajuft 
Way of thinking, muft needs fee ihatthofe 
Maxims, the Benefit whereof is univerfil, 
and the Damage only particular to private 
Perfons or Families, ought to be encoura- 
ged in a wife Commonwealth. For my 
part, faid Eufhramr, I confefs my felf 
to be rather dazzled and confounded than 
convinced by your Reafoning, which, as 
you obferved your felf, taking in the 
Connexion of many diftant Points, re- 
quires great Extent of Thought to com- 
prehend it. I muft therefore intreat you 
to bear with my DefeiSs, fuffer me to 
take to pieces what is too big to be re- 
ceived at once: And where I cannot 
keep Pace with you, permit me to follow 
you Step by Step, as fail as I can. LTS. 
There is Reafon in what you fay. Every 
one cannot fuddenly take a long Concate- 
nation of Arguments. 

V. EUPH. 
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V. EUPH. Your fcvcral Afgutoents D i a l. 
feem to centre in this, that Vice circulates IL 
MdheV, and promotes Induftry, which 
cMietn a People to fiourifh. Is it not {o ? 
LT3. It is. EUPH. And the Reafon that 
Vice pfoduceth this Effe£t, is, becaufe if 
csbufethan extravagant Confumption which 
is the moft beneficial to the Manufa^u« 
ttt^ their Encouragement confiding in a 
quick demand and high price. LTS. True^ 
EUPH. Hence you think a Drunkard 
mod: beneficial to the Brewer and th6 
Vintner^ as caufing a quick Confiamption 
of Liquor, inafinuch as he drinks more 
than other Men. LlnS. Without doubts 
EUPH. Say, LyJicliSy who drinks moft, ik 
fi^k Man or a healthy ? LTTS. A healthy. 
EUPH. And which is healthieft, a fober 
Man OT a Drunkard ? LTS. A fober Man. 
EUPH. A fober Man therefore in Health 
may drkik more than a Drunkard when 
M is fick. LTS. He may. EUPH. 
Wfcat think you, will a Man confumt 
Iftore Meat and Drink in a long Life or t 
fliort one ? LTS. In a long. EUPH. A 
Ifi^r healthy Man, therefore, in a long 
iJit isiay circulate more Money by eating 
4XiA drinking, than a Glutton or Drunk- 
tod in a (hort one. LTS. What then? 
EXIPM^ Why then, it fhould feem, that 

h^ vany be more beneficial to the Public, 

even 
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D I A L. even in this way of eatbg and drinkiiig. 
11. LTTS. I ftiall never own that Temperance 
is the Way to promote drinking. EUPH. 
But you will own that Sicknefs leflens, and 
Death puts an End to all drinking. The 
fame Argument will hold, for ought I call 
fee, with refpeft to all other Vices that 
impair Mens Health, and fhorten their 
Lives. And if we admit this, it will not 
be fo clear a Point, that Vice hath Merit 
towards the Public. LTS. But admitting 
that fome Artificers orTraders niight be as 
well encouraged by the fober Men as the 
vicious ; what (hall we fay of thofe, who 
fubfift altogether by Vice and Vanity? 
EUTH. If fuch there are, may they not 
be otherwife employed without Lofs to 
the Public ? Tell me, LyficleSy is there 
any Thing in the Nature of Vice, as fuch 
that renders it a public Bleffing, or is it 
onlythe Confumption it occafions? LITS. 
1 have already fhewn how it benefits the 
Nation by the Confumption of its Manu- 
factures . EUTH. And you have grant- 
ed that a long and healthy Life confumes 
more than a fhort and fickly one ; and 
you will not deny that many confume 
more than one. Upon the whole then, 
compute and fay, which is moft likely to 
promote the Induftry of his Country- 
men, a virtuous married Man with a 

healthy 
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healthy numerous Offspring, and whoDiAL. 
feeds and clothes the Orphans in his- iL 
Neighbourhood, or a fafhionable Rake a- 
bout Town. I would fain know whether* 
Money fpent innocently, doth not circu-^ 
late as well as that fpent upon Vice. And 
if fo, whether by your own Rule it doth 
not benefit the Public as much ?. LTS* 
What I have proved, I proved plainly, 
and there is no need of more Words about 
it* EUPH. You feem to me, to have 
proved nothing, unlefs you can make it 
out that it is impoflible to fpend a Fortune 
innocently. I ihould think the public 
Weal of a Nation confifts in the Number 
and good Condition of its Inhabitants; 
Have you any thing to objeft to this ? L21S^ 
1 think not. EUPH. To this end which 
would moft conduce, the employing Men 
in open Air, and manly Exercife, or in- 
fedentary Bufinefs within Doors ? LUS. 
The former, I fuppofe. EUPH. Should it 
not feem therefore, that Building, Garden- 
ing, and Agriculture, would employ Men 
more ufefully to the Public, than if Tai- 
lors, Barbers, Perfumers, Diftillers, and 
fucii Arts were multiplied. LUS. AH this 
I grant; but it makes againft you* . For. 
what moves Men to build and piaot l?Uit: 
Vanity, and what is Vanity but Vice? 
M7PH. But if a Man flipuld do thofc 
Vpuh G ' things 






St The MinutB 

Dial. things for his Convenience or Pleafure, 
II. and in proportion to his Fortune, without 

*— V*"*' a foolifli Oftcntation, or over-rating them 
beyond their due Value, they would not 
then be the Efted: of Vice j and how do you 
know but this may be the Cafef CRI. 
One thing I know, That the readieft: way 
to quicken that fort of Induftry, and em- 
ploy Carpenters, Mafons, Smiths, and all 
fuch Trades, would be to put in practice 
the happy Hint of a celebrated Minute 
Philofopher; who by profound Thinking 
has difcovcred, That burning the City of 
London would be no fuch bad Aiftion, as 
filly prejudiced People might poflibly 
imagine; inafmuch as it would produce a 
quick Circulation of Property, transferring 
it from the Rich to the Poor, and employ- 
ing a great Number of Artificers of all 
kinds. This at Icafl: cannot be denied, that 
it hath opened a new way of Thinking to 
our Incendiaries, of which the Public 
hath of late begun to reap the Benefit. 
EUPH. I cannot fufficiently admire this 
ingenious Thought. 

VI. But methinks it would be dange- 
rous to make fuch Notions publick. CRI. 
DangerousJ to whom? EUPH. In the 
firft place, to the Publiftier. CRI. That 
18 a Miftake j for fuch Notions have been 
6 published 
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published and met with due Applaufe, inDi al, 
this moft wife and happy Age of Free- IT. 
thinking, Free-fpcaking, Free-writing, and 
Frcc-adling. EUPH. How! may a Man 
then publifli and pradlife fuch things with 
Impunity ? CRI. To fpeak the Truth, I 
am not fo clear as to the pradic Part. An 
unlucky Accident now and then befals an 
ingenious Man. The Minute Philofopher 
MagiruSy being defirous to benefit the Pub- 
lic, by circulating an Eftate pofTeffcd by a 
near Relation, who had not the heart to 
fpend it, foon convinced himfelf, upon 
tnefe Principles, that it would be a very 
worthy Adlion to difpatch out of the way 
fuch a ufelefs Fellow, to whom he was 
next Hein But for this laudable Attempt, 
he had the Misfortune to be hanged by an 
under-bred Judge and Jury. Could any 
thing be more unjuft ? E UPH. Why 
mnjuft ? CRI. Is it not unjuft to punifh 
Aftions, when the Principles from which 
they diredtly follow are tolerated and ap- 
plauded by the Public ? Can any thing be 
more inconfiftent, than to condemn in 
Pradlice what is approved in Speculation ? 
Truth is one and the fame; it being im- 
poffible a thing (hould be praftically 
wrong, and fpeculltiyely right. Thu^ 
much is certain, Magirus was peirfedt 
Mailer of all this Theory, and argued 

G 2 moft 
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DiAL.moft acutely about it, with a Friend of 
II. mine, a little before he did the Faft for 

' — . — 'which he died. LTS. The beft on't is, 
the World every Day grows wifcr; though 
it muft be owned, the Writers of our Sedt 
have not yet fhaken off all Refped: for Hu- 
mane Laws, whatever they may do as to 
Divine. It fecms they venture no further, 
than to recommend an inward Principle of 
Vice, operating under an outward Reftraint 
of Humane Laws. CRI. That Writer 
who confiders Man only as an Inftrument 
of Paffion, who abfolves him from all Ties 
of Confcience and Religion, and leaves 
him no Law to refpedl or to fear, but the 
Law of the Land, is to be fure a Public 
Benefit, You miflake, Euphranor, if you 
think the Minute Philofophers idle Thco- 
rifts : They are Men of practical Views. 
EUPH. As much as I love Liberty, I 
(hould be afraid to live among fuch People : 
it would be, as Seneca feme where expreffeth 
it, in libertate bellis ac tyrannis faviore^ 
LTS. What do you mean by quoting 
Plato and Seneca ? Can you imagine a Free- 
thinker is to be influenced by the Au- 
thority of fuch old -faftiioned Writers? 
EUPH. You, Lyjiclesy and your Friend 
have often quoted to me ingenious Mo- 
dems, profound fineGentlemen, with new 
Names of Authors in the Minute Philofo- 

phy. 
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phy, to whofe Merits I am a perfeft Stran- Dial. 
ger. Suffer me in my turn to cite fuch Au- IL 
thorities as I know, and have pafled for 
many Ages upon the World. 

VII. But, Authority apart, what do you 
fay to Experience ? My Obfervation can 
reach as far as a private Family : and fome 
wife Men have thought, a Family may be 
confidered as a fmall Kingdom, or a King^ 
dom as a great Family. Do you admit this 
to be true? L21S. If I fay, Tes, you'll 
make an Inference ; and if I fay. No, you'll 
demand a Reafon. The beft way is to fay 
nothing at all. There is, I fee, no end of 
anfwering. EUPH. If you give up the 
Point you undertook to prove, there i% an 
end at once : But if you hope to convince 
me, you muft anfwer my Queftions, and 
allow me the Liberty to argue and infer. 
LTIS. Well, fuppofe I admit that a King- 
dom may be confidered as a great Family. 
EUPH. I fliall ask you then, whether ever 
you knew private Families thrive by thofe 
Vices you think fo beneficial to the Pub- 
lic? Z,r*y. Suppofe I have not. EUPH. 
Might not a Man therefore by a Parity of 
Reaibn, fufped: their being of that Benefit 
to the Public? LT^. Fear not; the next 
Age will thrive and flourifb. EUPH. Pray 
teUme, Lyjkles: SuppofeyoufawaFruu 

G3 Qf 
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D I A L. of a new untried Kind : would you recom- 
II. mend it to your own Family to make a full 

^— V — ' Meal of? LrS. I would not. EUPH. 
Why then would you try upon your own 
Country thefe Maxims which were never 
admitted in any other? LTS. The Experi- 
ment muft begin fomewhere; and we arc 
refolved our own Country fhall have the 
Honour and Advantage of it. EUPH. O 
Ly^cles! hath not Old England fubfifted 
for many Ages without the help of your 
Notions? LTS. She has. EUPH. And 
made fome Figure? LTS. I grant iL 
EUPH. Why then fhould you make her 
run the Rifque of a new Experiment, 
when it is certain fhe may do without it? 
LTS. But we would make her do better. 
We would produce a Change in her that 
never was feen in any Nation. EUPH._ 
Salluji obferves, that a little before the 
Downfall of the Roman Greatnefs, Avarice 
(theEffed: of Luxury) had erafed the good 
old Principles of Probity and Juftice, had 
produced a Contempt for Religion, and 
made every thing venal : while Ambition 
bred Diflimulation, and caufed Men to 
unite in Clubs and Parties, not from ho- 
nourable Motives, but narrow and inte- 
refted Views. The fame Hiftorian ob- 
ferves of that great Free-thinker Catiline^ 
that he made it bis buiinefs to inlinuate 
himfcif 
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himfelf into the Acquaintance of youngDi al. 
Men, whofe Minds unimproved by Years IL 
and Experience, were more eaiily feduced. 
I know not how it happens, but thefe Paf- 
fages have occurred to my Thoughts more 
tmn once during this Converfation. LTS. 
Sallujl was a fententious Pedant. EUPH. 
But confult any Hiftorian ; look into any 
Writer. See, for Inilance, what Xenopbon 
and Liny fay of Sparta and RotpCy and then 
tcU me, if Vice be not the likelieft way to 
ruin and enflave a People. LTS. When a 
Point is clear by its own Evidence, I never 
think it worth while to confult old Authors 
about it. CRI. It requires much Thought 
and delicate Obfervation, to go to the bot- 
tom of things. But one who hath come 
at Truth with Difficulty, can impart it 
with Eafe. I will therefore, Eupbranor^ 
explain to you in three Words (what none 
of your old Writers ever dreamt of) the 
true Caufe of Ruin to thofe States. You 
muft know that Vice and Virtue, being 
oppofite and contradidory Principles, both 
working at once in a State, will produce 
contrary EfFedts, which inteftine Difcord 
muft needs tend to the DiiTolution and 
Ruin of the whole. But it is the Defign of 
our Minute Philofophers, bv making Mcq 
wicked upon Principle, a thing unknown 
to the Ancients^ fo to weaken and deflroy 

G 4 the 
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Dial, the force of Virtue, that its EfFedts fhaJl not ' 
II. be felt in the Public. In which cafe Vice 

i*-*v— ' being uncontrolled, without Let or Impe- 
diment of Principle; pure and genuine, 
without Allay of Virtue, the Nation muft 
doubtlcfs be very flourifhing and trium- 
phant. £E7PH. Truly, a noble Scheme ! 
CRI. And in a fair way to take efFefl:. 
For our young Proficients in the Minute 
Philofophy, having, by a rare Felicity of 
Education, no TJn£bure of Bigotry or 
Prejudice, do far outgo the old Standers 
and Profeflbrs of the Seft; who, though 
Men of admirable Parts, yet, having had 
the Misfortune to be imbued in their 
Childhood with fome religious Notions, 
could never after get intirely rid of them j 
but ftill retain fome fmall Grains of Con- 
fcience and Superftifion, which are a 
Check upon the nobleft Genius. In proof 
of this, I remember that the famous Mi- 
nute Philofopher, old Demodicus, came one 
pay from Converfation upon Bufinefs with 
Timatider, a young Gentleman of the 
fame Secft, full of Aftonilhment. I am 
furprifed, faid he, to fee fo young, and 
withal fo compleat a Villain, and, fuch 
was the force of Prejudice, fpoke of Ti- 
mander with Abhorrence, not confidering 
that he was only the more egregious and 
profound Philofopher of the two. 

VIII. 
6 
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Vm. EUTH. Though much maybcDiAL. 
hoped from the unprejudiced Education of IL 
young Gentlemen, yet it feems we arc not Vi^^v^w/ 
to expedt a fettled and intire Happinefs, 
before Vice reigns pure and unmixed: 
Till then, much is to be feared from the 
dangerous Struggle between Vice and Vir- 
tue, which may perchance overturn and 
diflblve this Governmfent, as it hath done 
others, LTS-jyio matter for that, if a bet- ^ 
ter comes in its Place. We have cleared 
the Land of all Prqudices towards Govern-^ 
ment or Conftitution, and made them fly 
like other Phantafms before the Light of 
Reafon and good Senfe. Men who think 
deeply cannot fee any Reafon, why Pow« 
ihould not change Hands as well as Pro- 
perty : Or, why the Fafliion pf a Govern- 
ment ihould not be changed as eaiily as 
that of a Garment. The perpetual circu- 
latingand revolving of Wealth and Power, 
no matter through what or whofe Hands, 
is that which keeps up Life and Spirit in a 
State. Thofp who are even flightly read 
in our Philofophy, know that of all Pre- 
judices the filliefl is an Attachment to 
Forms. CjRJ. To fay no more upon fo clear 
a Point, the overturning a Government 
may be juftified upon the lame Principles 
as the burning a Town, would pro4uce 
parallel Effefts, and equally contribute to 

the 
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Di AL. CO the public Good. In both Cafes, the 
U. natural Springs of Aftion are forcibly ex- 

v^Y"*-' erted : And in this general Induftry what 
onelofes another gets, a quick Circulation 
of Wealth and Power making the Sum 
Total to flcurlfli. £t7PH. And do the Mi- 
nute Philofophers publifh thefe Things to 
the World ? L21S. It muft be confeflcd our 
Writers proceed in Politicks with greater 
Caution than they think neceffary with 
regard to Religion. CRT. But thofe things 
plainly follow from their Principles, and 
IC are to be admitted/ or the genuine Doc- 
trine of the SeiS, exprefled perhaps with 
more Freedom and Perfpicuity, than might 
be thought prudent by thofe who would 
manage the Public, or not offend weak 
Brethren. EUTH. And pray, is there noc 
need of Caution, a Rebel, or Incendiary 
being Charafters that many Men have a 
Prejudice againil? L7^. Weak People 
of all Ranks have a world of abfurd Pre- 
judices. EUPH. But the better Sort, fuch 
as Statefmen and Legiflators ; do you think 
they have not the fame Indifpolition to- 
wards admitting your Principles ? LTS. 
Perhaps they may; but the Reafon is 
plain. CRI. This puts me in mind of that 
ingenious Philofopher, the Gamefter Glau- 
cusy who ufed to fay, that Statefmen and 
Lawgivers may keep a Stir about right 
and 
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and wrong, juft and unjuft, but that, inDi al* 
truth, Property of every Kind had fo often IL 
pailed from tne right Owners by Fraud 
and Violence, that it was now to be con* 
fidered as lying on the common, and with 
equal Right belonged to ^very one that 
could feize it. EUPH. What are we to 
think then of Laws and Regulations relat* 
ing to Right and Wrong, Crimes and Du- 
ties ? L2^. They ferve to.bi nd weak Minds, 
and keep the Vulgar in awe : But no foon- 
er doth a true Genius arife, but he breaks 
his Way to Greatnefs, dirough all the 
Trammels of Duty, Confcience, Religion, 
Law ; to all whicn he fheweth himfelf in- 
finitely fuperior. 

IX. EUPH. You are, it feems, for 
bringing about a thorough Reformation. 
LTSf As to what is conmionly called the 
Reformation, I cou*d never fee how, or 
wherein the World was the better for 
it. It is much the fame as Popery, with 
this Difference, that it is the more prude- 
like and difagreeable Thing of the two. 
A noted Writer of ours makes it too great 
a Compliment, when he computes the 
Benefit of Hooped-petticoats to be nearly 
equal to that of the Reformation. Tho- 
rough Reformation is thorough Liberty. 
Leave Nature at full Freedom to work her 

own 
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Dial, own Way, and all will be well. This is 
IJ. what we aim at, and nothing fhort of this 

*— V— Jean come up to our Principles. Crito, 
who is a zealous Proteftant, hearing thefe 
Words, could not refrain. The worft 
Eifea of the Reformation, faid he, was 
the rcfcuing wicked IVIen from a Darknefs 
which kept them in awe. This, as it 
hath proved, was holding out Light to 
Robbers and Murderers. Light in it felf 
is good, and the fame Light which fhews 
SI Man the Folly of Superftition, might 
(hew him the Truth of Religion, and the 
Madnefs of Atheifm. But to make ufe 
of Light, only to fee the Evils on one Side, 
and never to fee, but to run blindly upon 
the worfe Extreme j this is to make the 
beftof Things produce Evil, in the fame 
Senfe that you prove the worft of Things 
to produce Good, to wit, accidentally or 
indireftly : And by the fame Method of 
arguing, you may prove that even Difeafes 
are ufeful : But whatever Benefit feems 
to accrue to the Public, either from Dif- 
eafe of Mind or Body, is not their genuine 
Offspring, and may be obtained without 
them. Lyjicles was a little difconcerted 
by the affirmative Air of Crito -, but after 
a fliort Paufe replied briskly, That to con- 
template the public Good was not every 
one's Talent. True, faid Eupbranory I 
queftioji 
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qncftion whether every one can frame aDi al. 
Notion of the public Good, much left IL 
]udge of the Means to promote it. <— v-*^ 

» 

X. But you, LyficleSy who are mafter 
of this Subjedt, will be pleafed to inform 
me, whether the public Good of a Nation 
doth not imply the particular Good of its 
Individuals ? LTS. It doth. EUPH. And 
doth not the Good or Happinefs of a Man 
confift, in having both Soul and Body 
found and in good Condition, enjoying 
thofe Things which their refpedlive Na- 
tures require, and free from thofe Things 
which are odious or hurtful to them* 
LTS. I do not deny all this to be true. 
EUPH. Now it would Jfcem worth while 
to confider, whether the regular decent 
Life of a virtuous Man may not as much 
conduce to this End, as the mad Sallies of 
Intemperance and Debauchery. LTS. I 
will acknowledge that a Nation may 
meerly fubfift, or be kept alive, but it is 
impoflible it ^ould flourifh without the ^/ 
Aid of Vice. To produce a quick Circu- ' 
lation of Traffick and Wealth in a State^ 
there muft be exorbitant and irregular 
Motions in the Appetites and Paflions. 
EUPH. The more People a Nation con- 
cainSy and the happier^thofe People are, the 
nore cfalat Nation may be faid to flourifh. I 

chink 
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Dial, think we are agreed in this Point. LTS. 
II. We are. EUPH. You allow then that 

»—v— J Riches are not an ultimate End, but 
Ihould only be confidered as the Means 
to procure Happinefs. LTS. I do. EUPH. 
It feems, that Means cannot be of Ufe 
without our knowing the End, and how 
to apply them to it. LTS. It leems Co. 
EUPH. Will it not follow, that in order 
to make a Nation flourilh, it is not fuffi- 
cient to make it wealthy, without know- 
ing the true End and Happinefs of Man- 
kind, and how to apply Wealth towards 
attaining that End ? In Proportion as 
ihefe Points are known and pradifed, I 
think the Nation fliouldbe likely to flou- 
rilh. But for a People, who neither know 
nor praflife them, to gain Riches, feems 
to me the fame Advantage that it would 
be for a fick Man to come at Plenty of 
Meat and Drink, which he could not ufe 
but to his Hurt. LTS. This is mecr So- 
phiftry : It is arguing without perfuading. 
Look into common Life i Examine the 
Purfuits of Men : Have a due Refpedt 
for the Confent of the World; and you 
will foon be convinced, that Riches alone 
are fufficient to make a Nation flourifh- 
ing and happy. Give them Riches and 
they will maJte ihemfelves happy, with- 
out that political Invention, that Trick 
of 
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of Statefmen and Philofophers, 
Virtue. 



■f XI. EJJPH. Virtue then, in your Ac- 
count, is a Trick of Statefmen. LTS. It 
is. EUPH. Why then do your fagacious 
Seta betray and divulge that Trick or Se- 
cret of State, which wife Men have judged 
neceflary for the good Government of the 
World? Ly fides hefitating, Crito made 
anfwer, That he prefumed it was be- 
caufe their Se(fl, being wifcr than alt other 
wife Men, difdained to fee the World go- 
verned by wrong Maxims, and would fet 
all Things on a right Bottom. EUPH. 
Thus much is certain : If we look into 
all Inftitutions of Government, and the 
poticical Writings of fuch as have here- 
tofore paffed for wife Men, we ftiall find s 
great Regard for Virtue. LTS. You Ihall 
find a ftrong Tindiure of Prejudice. But, 
as I faid before, confult the Multitude if 
you would find Nature and Truth. 
EUPH, But among Country Gentlemen, 
and Farmers, and the better Sort of 
Tradefmen, is not Virtue a reputable 
Thing? LTS. You pick up Authorities 
among Men of low Life and vile Educa- 
tion. EUPH. Perhaps we ought to pay 
a decent Refpeft to the Authority of Mi- 
nute Philofophers. LI^. And I would 
faia 
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DiAL.^in know whofe Authority fhould b« 
JI. more confidered, than that of thofc Gen-- 

«— v-^ tiemen who are alone above Prejudice, 
and think for themfelves. EUPH. How 
doth it appear that you are the only un- 
prejudiced Part of Mankind ? May noc 
a Minute Philofopher, as well as another 
Man, be prejudiced in Favour of the 
Leaders of his Seift ? May not an Atheifti- 
cal Education prejudice towards Atheifm? 
What ihould hinder a Man's being pre- 
judiced againft Religion, as well as for it? 
Or can you aflign any Reafon why an At- 
tachment to Pleafure, Intereft, Vice, or 
Vanity, may not be fuppofed to prejudice 
Men againft Virtue ? LT^. This is plea- 
fant. What ! Suppofe thofe very Men in- 
fluenced by Prejudice, who are always 
difputing againft it, whofe conftant Aim 
it is to detedt and demolifli Prejudices of 
all Kinds ! Except their own, replied 
Crito, for you muft pardon me, if I can- 
not help thinking they have feme fmall 
Prejudice, though not in Favour of Vir- 
tue. 

XII. I obferve, LyficleSy that you al- 
lowed to Euphranor, the greater Number 
of happy People are in a State, the more 
that State may be faid to flourifh : It fol- 
lows therefore. That fuch Methods as 
mul- 
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tnultiply Inhabitants are goodj and fuchDiAL. 
as diminifh thenGi are bad for the Public* IL 
And one would think no Body need be 
told, that the Strength of a State confifts 
more in the Number and Sort of People^ 
than in any Thing elfe. But in Proportion 
as Vice and Luxury, thofe public Bleffings 
encouraged by this Minute Philofophy, 
prevail among us, fewer are difpofed to 
marry, too maiiy being diverted by Plea- 
fure, difabled by Difeafe, or frightned by 
Expence, Nor doth Vice only thin a Na- 
lion^ but alfo debafeth it by a puny dege- 
nerate Race. I might add, That it is rui- 
nous to our Manufadtures; both as it makes 
Labour dear, and thereby enables bur more 
frugal Neighbours to underfell us 2 and al- 
fo as it diverts the lower fort of People 
from honeft Callings to wicked Projed:S* 
If thefe and fuch Confiderations were ta- 
ken into the Account, I believe it would 
be evident to any Man in his Senfes, that 
the imaginary Benefits of Vice bear no 
Proportion to the folid real Woes that 
attend it^ Lyjicles^ upon this, (hook his 
Head, and fmiled at Crito^ without vouch- 
fafing any other Anfwer. After which, 
addrcffing himfelf to Euphranor^ There 
cannot, iaid he, be a ftronger Inftance of 
Prejudice, than that a Man fhould at this 
time of Day preferve a Reverence for that 
VoL.L H Idol, 
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Dial. Idol, Virtue, athing fo eifedually expofed 
II. and exploded by the mofl knowing Men of 

^^•V"^ the Age, who have fhewn, that Man is 
a meet Engine, play'd upon and driven 
about by fenfible Objefls: and that moral 
Virtue is only a Name, a Notion, a Chi- 
mera, an Enthufiafin, or at beft a Fa- 
Ihion, uncertain and changeable, like all 
other Fafhions. EUPH. What do you 
think, Lyficles^ of Health ? Doth it depend 
on Fancy and Caprice, or is it fomething 
real in the bodily Compofition of a Man? 
LTS. Health is fomething real, which 
refults from the right Conflitution and 
Temperature of the Organs, and the Fluids 
circulating through them. EUPH. This 
you fay is Health of Body. LTS. It is. 
EUPH. And may we not fuppofe an 
healthy Conflitution of Soul, when the 
Notions are right, the Judgments true, the 
Will regular, the Paffions and Appetites 
directed to their proper ObjeiSs, and con- 
fined within due Bounds? This, in re- 
gard to the Soul, feems what Health is to 
the Body. And the Man whofe Mind 
is fo conftituted, is he not properly cal- 
led virtuous ? And to produce this 
healthy Difpofition in the Minds of his 
Countrymen, fhould not every good Man 
employ his Endeavours? If thefe things 
have any appearance of Truth, as to me 
they 
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they (eem to have, it will not then beDiAL< 
£0 dear a Point, that Virtue is a meer ]L 
Whim or Fafhion, as you are pleafed to 
reprefent it : I muft own fomething un* 
expe^dly, after what had been difcourfed 
inlaft Evening's Conference, which if you 
would call to mind, it might perhaps fave 
both of us fome Trouble. LJTS. Would 
you know the Truth, Euphranor ? I muft 
own I have quite forgot all your Difcourfe 
about Virtue, Duty, and all fuch Pointy 
which, being of an airy notional nature^ 
are apt to vanifli, and leave no Trace on 
a Mind accuftomed only to receive Im- 
preffion from Realities. 

XIII. Having heard thefe Words, £ir- 
pbranor looked at Crito and me, and faid 
fmiling, I have miftaken my Part : it was 
mine to learn, and his to inftrud:. Then 
addrefling himfelf to Lyjicles^ Deal faitk- 
fuUy, faid he, and let me know whether 
the publick Benefit of Vice be in truth 
that which makes you plead for it ? 
LTTS. I love to fpeak frankly what I 
think. Know then, ,that Private Intereft 
is the firfl and principal Confideratidn 
with Philofophers of our Scdt. Now 
of all Interefls, Pleafure is that whftch 
hath the ftrongeft Charms, and fio* Plea- 
fures like thofe which are heightened ^Ad 

H 2 en-* 
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Di A Li enlivened by Licence. Herein confifts thd 
II. peculiar Excellency of our Principles, that 
x^r-y^tJ they fliew People how to ferve their 
Country by diverting themfelves, caufmg 
the two Streams of public Spirit and Self- 
1 love to unite and run in the fame Chan- 

nel. I have told you already, that I ad- 
mit a Nation might fubfift by the Rules 
of Virtue. But give me leave to fay, 
it will barely fubfift in a dull, joylefs, 
infipid State; whereas the fprlghrly Ex- 
cdies of Vice infpire Men with Joy. And 
where Particulars rejoice, the Public, 
•which is made up of Particulars, muft 
do fo too: that is, the Public muft be 
happy. This I take to be an irrefraga- 
ble Argument. But to give you its full 
. Force, and make it as plain as poffible, 

I will trace things from their Original. 
Happinefs is the End to which created 
Beings naturally tend, but we find that 
all Animals, whether Men or BrUtes, do 
naturally and principally purfue real Plea- 
fure of Senfe; which is therefore to be 
thought their fupreme Good, their true 
End and Happinefs. It is for this Men 
live; and whoever underftands Life muft 
allow that Man to enjoy the Top and 
Flower of it, who hath a quick Senfe of 
Pleafure, and withal Spirit, Skill, and 
Forcunsj fufficient to gratify every Appe- 
tite 
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titc, and every Tafte. Niggards and FoolsD i al. 
will envy or traduce fuch a one, be- U^ 
caufe they cannot equal him. Hence, 
all that fober Trifling, in Difparagement 
of what every one would be mafter of 
if he could, a full Freedom and unlimi- 
ted Scope of Pleafure. EUPH. Let me 
fee whether I underftand you. Pleafure 
of Senfe, you fay, is the chief Pleafure. 
LrS. I dp. EUPH. And this would be 
crampt and diminiflied by Virtue. L21S. It 
would. EUPH. TeU me, Lyjicles^ is 
Pleafure then at the height when the 
Appetites are fatisfied? LTS. Th^r? 
is then only an Indolence, the lively 
Senfe of Pleafure being paft. E^UPH. It 
fliould feem therefore, that the Appetites 
muft be always cravine to preferve Plea? 
fure alive^ LTS. Tnat is our Senfe of 
the Matter. EUPH. The Greek Philo- 
fopher therefore was in the right, who 
confidered the Body of a Man of Pleafur^ 
as a leaky VeiTel, always filling, and j>er 
ver full. LTS. You may divert your 
felf with Allegories, if you pleafe. But 
all the while ours is literally th^ true 
Tafte of Nature. Look throughout the 
Univerfe, and you (hall find Birds and 
Fifties, Beafts and Infects, all kinds pf 
Animals with which the Creation fwarms, 
COfiftantly engaged by Inftindt in the Pur- 

H 3 (bit 
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Di AL.fuitof fenfiblc Plcafure. And ftiall Man 
IJ. alone be the grave Fool who thwarts, and 

>— v^^ croffes, and fubdues his Appetites, while 
his Fellow- creatures do all moft joyfully 
and freely indulge them ? EUFH. How ! 
Lyjicks! I thought that being governed 
by the Senfes, Appetites, and Faffions, 
was the moft grievous Slavery : and that 
the proper Bufinefs of Free-thinkers, or 
Philofophers, had been to fet Men free 
from tne Power of Ambition, Avarice, 
and Senfuality. L TS. You miftake 
the Point. We make Men relifii the 
World, attentive to their Interefts, live- 
ly and luxurious in their Pleafures^ 
without Fear or Reftrainc either from 
God or Man. We defpife thofe preach- 
ing Writers, who ufed to difturb or 
cramp the Pleafures and Amufements of 
Humane Life. We hold, that a wife Man 
who meddles with Bufinefs, doth it alto- 
gether for his Intereft, and refers his In- 
lereft to his Pleafure. With us it is a 
Maxim, That a Man ihould feize the 
Moments as they fly. Without Love, and 
Wine, and Flay, and late Hours, we hold 
Life not to be worth living. I grant, 
indeed, that there is fomething grofs and 
ill-bred in the ViceTof mean Men, which 
the genteel Philofopher abhors. CRT. But 
to cheat, whore, betray, get drunk, do all 
thefe 
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thefc things decently, this is true Wif-DiAL. 
doiil and Elegance of Tafte. 11. 

XIV. EUPH. To me, who have been 
us'd to another way of thinking, this new 
Philofophy feems difficult to digeft. I 
muft therefore beg leave to examine its 
Principles, with the fame Freedom that 
you do thofe of other Sedls. LTS. Agreed. 
EUPH. You fay, if I miftake not, that 
a wife Man purfues only his private In- 
tereft, and that this confifts in fenfual 
Pleafure, for proof whereof you appeal 
to Nature. Is not this what you ad* 
vance? LTIS. It is. EUPH. You con- 
clude therefore, that as other Animals are 
guided by natural Inftinift, Man too ought 
to follow the Didtates of Senfe and Appe- 
tite. LYIS. I do. EUPH. But in this, 
h iffovf^3ol not argue as if Man had only 
' Seme and Appetite for his Guides, on 
which Suppofition there might be Truth 
in what you fay ? But what if he hath 
Intelleft, Reafon, a higher iJiikinAy and r--^! 
a nobler Life ? If this be the Cafe, and / 
you being Man, live like a Brute, is it 
not the Way to be defrauded of your true 
Happinefs ? to be mortified and difap- 
pointed ? Confider moft forts of Brutes : 
you iGiall perhaps find them have a grea- 
ter Share of fenfual Happinefs than Man^ 

H4 
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Dial.XjTS. To our Sorrow we do. This hath 
II. made feveral Gentlemen of our SeCt envy 
^—v—* Brutes, and lament the Lot of Humane 
Kind. CRT. It was a Confideration of 
this fort, which infpired Erofylus with the 
laudable Ambition of wifhing hlmfelf a 
Snail, upon hearing of certain Particula- 
rities difcovered in that Animal by a mo- 
dern Virtuofo. EUPH. Tell me, Lyft- 
cles, ifvou had an inexhauftible Fundof 
Gold and Silver, fhould you envy another 
for having a little more Copper than you ? 
LTS. I fhould not. EVPH. Are not Rea- 
fon, Imagination, and Senfe, Faculties dif- 
fering in Kind, and in Rank higher one 
than another. LTS. I do not deny it. 
EUPH. Their Ads therefore differ in 
Kind. LTS. They do. EUPH. Confe- 
qiiently the Pleafures perfcdtive of thofe 
A£ls are alfo different. LTS. They are. 
EUPH. You admit therefore three forts 
of Pieafure; Pleafure ofReafon, Pleafure 
of Imagination, and Pleafure of Senfe. 
LTS. I do. EVPH. And, as it is reafona- 
ble to thinii, the Operation of the higheft 
and nobleft Faculty to be attended with 
the highefl Pleafure, may we not fuppofe 
the two former to be as Gold or Silver, 
* and the latter only as Copper? Whence it 

fliould leem to follow, that Man need not 
envy or imitate a Brute. LTS. And ne- 
ver thelefs 
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verthelefs there are very ingenious MenDiAL, 
who do, And furely every one may be Ilf 
allowed to know what he wants, and'i^VNJ 
wherein his true Happinefs confifts. 
EUPH. Is it not plain that different 
Animals have different Pleafures ? Takp 
a Hog from his Ditch or Dunghil, la,y 
him on a rich Bed, treat him with Sweet- 
meats, and Muiic, and Perfumes. All 
;hefe things will be no Entertainment to 
him. Do not a Bird, a Beaf^, a Fifh, 
amufe themfelves in various mariners, in- 
fomuch that what is pleafing to one may 
be Death to another ? Is it ever feen that 
one of thefe Animals quits its own Ele- 
ment or Way of living, to adopt that of 
another? And (hall Man quit his own 
Nature to imitate a Brute ? LTS. But 
3enfe is not only natural to Brutes : is it 
not alfo natural to Man ? EUPH. It is, 
but with this Difference : it maketh the 
Whole of a Brute, but is the loweft Part 
or Faculty of a Humane Soul. The Na- 
ture of any Thing is peculiarly that which 
doth diftinguifh it from other Things, nq^ 
what it hath in common with them. Do 
you jillow this tp be true ? LTS. I do. 
EUPH. And is not Reafon that which 
makes the principal Difference between 
Man and other Animals ? LTS. It is, 
EUPH. Reafon therefore being the prin-^ 

cipal 
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DiAL.cipal part of our Nature, whatever is 
II. moft reafonable (hould feem mofl natural 

<— v^* to Man, Muft we not therefore think 
rational Pleafures more agreeable to Hu- 
mane Kind, than thofe of Senfe f Man 
and Beaft having different Natures, feem 
to have different Faculties, different En- 
joyments, and different forts of Happinefs. 
You can eafily conceive, that the fort of 
Life which makes the Happinefs of a Mole 
or a Bat, would be a very wretched one 
for an Eagle. And may you not as well 
conceive that the Happinefs of a Brute 
can never conftitute the true Happinefs 
of a Man ? A Beaft, without Reflexion 
or Remorfe, without Forefight or Appe- 
tite of Immortality, without Notion of 
Vice or Virtue, or Order, or Reafon, or 
Knowledge ! What Motives, what Grounds 
can there be for bringing down Man, in 
whom are all thefe things, to a Level with 
fuch a Creature ? What Merit, what Am- 
bition in the Minute Philofopher to make 
fuch an Animal a Guide or Rule for Hu- 
mane Life? 

XV. LTS. It is ftrange, Euphranor^ 
that one who admits Freedom of Thought 
as you do, Ihould yet be fuch a Slave to 
Prejudice. You ftill talk of Order and 
Virtue, as of real things, as if our Phi- 
lofophers 
6_. 
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lofophcrs had never demonftratcd, thatDiAL* 
they have no Foundation in Nature, and IL 
are only the Effedts of Education. I know, 
faid CritOy how the Minute Philofophers 
are accuftomed to demonftrate this Point. 
They confider the animal Nature of Man, 
or Man fo far forth as he is Animal : and 
it muft be owned that confidered in that 
Light, he hath no Senfe of Duty, no Notion 
of Virtue. He therefore, who fliould look 
for Virtue among mcer Animals, or Hu- 
mane Kind as fuch, would look in the 
wrong place. But that Philofopher, who 
is attentive only to the Animal Part of his 
Being, and raifeth his Theories from the 
very dregs of our Species, may probably 
upon fecond Thougnts find himfelf mis- 
taken. Look you, Crito, faid Lyficles^ 
my Argument is with Eupbranor^ to whom 
addrefling his Difcourfe 5 I obferve, faid 
he, that you ftand much upon the Dig- 
nity of Humane Nature. This Thing of 
Dignity is an old worn-out Notion, which 
depends on other Notions, old and ftale,and 
worn-out, fuch as an immaterial Spirit,^ 
and a Ray derived from the Divinity. But 
in thefe Days Men of Senfe make a Jeft 
of all this Grandeur and Dignity: and 
many there are would gladly exchange 
their Share of it for the Repofc and Free* 
dom^ and Senfuality of a Brute. But Com- 

parifons 
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Pi AL.parifons arc odious: waving therefore all 
II, Inquiry concerning the refpeftive Excel-. 
' lencies of Man and Beafl, and whether it 
is beneath a Man to follow or imitate 
Brute Animals, in judging of the chief 
Goodand Conduftof Life and Manners,! 
(hall be content to appeal to the Autho- 
rity of Men themfelves, for the Truth of 
my Notions. Do but look abroad into 
the World, and ask the common run of 
Men, whether Pleafure of Senle be not the 
only true, folid, fubftantial Good of their 
Kind ? EUPH. But might not the fame 
vulgar fort of Men prefer a Piece of Sign- 
poft Painting to one of RaphaePs, or n 
Qrubjireet Ballad to an Ode o? Horace? Ig 
there not a real Difference between good 
and bad Writing? LrS. There is. EUPH. 
And yet you will allow there muft be a 
Maturity and Improvement ofUnderftand- 
ing to difcern this Difference, which doth 
not make it therefore lefs real. LTS. I 
will. EUPH. In the fame manner what 
fhould hinder, but there may be in Nature 
a true Difference between Vice and Vir- 
tue, although it require fome Degree of 
Reflexion and Judgment to obferve it ? In 
order to know whether a thing be agree- 
able to the rational Nature of Man, it 
Jfccms one fhould rather obferve and con- 
(vh thofe who have moil emplpy'd or im- 
proved 
6 
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proved their Reafon. LTS. Well, I (hallDiAL. 
not infift on confulting the common Herd IL 
of Mankind. From the ignorant and grofs 
Vulgar, 1 might my felf appeal in ma- 
ny Cafes to Men of Rank and Fafliion. 
EUPH. They are a fort of Men I have 
not the Honour to know much of by my 
own Obfervation. But I remember a Re*» 
mark of Arijiotle^ who was himfelf a 
Courtier and knew them well. * Virtue, 

* faith he, * and good Senfc arc not the 

* Property of high Birth or a great Eftatc 

* Nor if they who poflefs thcfe Advanta- 

* ges, wanting a Tafte for rational Plea- 

* fures, betake themfel ves to thofe of Senfc ; 

* ought we therefore to efteem them cli- 

* gible, any more than we fliould the Toys 

* and Paftimes of Children, becaufc they 

* feemfo to them ?'. And indeed one may 
be allowed to queftion, whether the trucft 
Eftimate of Things was to be expedcd from 
a Mind intoxicated with Luxury, and 
dazzled with the Splendor of high living. 

Cumjiupet infants acitsfulgpribus^ &<:um 
^ciinisfalfis animus mdiora recufaU Hot, 

Criio upon this obferved, that he knew an 
E^lijb Nobleman, who in the Prime of 

* Ethic, ad Nicom. 1. lo, c fc. 

Life 
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Dial. Life profefleth a liberal Art, and Is the 
11. firft Man of his Profeffion in the World : 

^■^^r^ and that he was very fure, he had more 
Pleafure from the Exercife of that elegant 
Art, than from any fenfual Enjoyment 
within tlie Power of one of the largeft 
Fortunes, and moll bountiful Spirits in 
Great Britain. 

XVI. LTS. But why need we have 
Recourfe to the Judgment of other Men in 
fo plain a Cafe? 1 appeal to your own 
Breaft : confult that, and then fay if fen- 
fible Pleafure be not the chief Good of 
Man. EUPH. I, for my part, have of- 
ten thought thofe Pleafures which are 
higheft in the Efteem of Senfualifts fo far 
from being the chiefeft Good, that it feem- 
ed doubtful upon the whole, whether they 
, were any Good at all, any more than the 
meer Removal of Pain. Are notour Wants 
and Appetites uneafy ? LllS. They are. 
EUPH. Doth not fenfual Pleafure con- 
iift in fatisfying them? LTS. It doth. 
EUPH. But the Cravings are tedious, the 
Satisfaiftion momentary. Is it not fo? 
LTS. It 'is, but what then? EUPH. 
Why then itihouldfeemthat fenfual Plea- 
fure is but a Ihort Deliverance from long 
Pain. A long Avenue of Uneafinefs leads 
to a Point of Pleafure, which ends in Dif- 
guft 
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guft or Remorfe. CRL And he who pur- D i al^ 
fues this ignis fatuus imagines himfelf a IL 
Philofopher and Free-thinker. LYS. Pe- 
dants are governed by Words and Notions, 
wt^ile the wifer Men of Pleafure follow 
Fadt, Nature, and Senfe. CRI. But what 
if notional Pleafures ftiould in fadl prove 
the moft real and lafting ? Pure Pleafures 
of Reafon and Imagination neither hurt 
the Health, nor wafte the Fortune, nor 
gall the Confcience. By them the Mind 
is long entertained without loathing oc 
fatiety. On the other hand a Notioa 
(which with you it feems pafleth for no- 
thing) often embitters the moft lively 
fcnfual Pleafures, which at bottom will 
be found alfo to depend upon Notioa 
more than perhaps you imagine : it being 
a vulgar Remark, that thofe things arc 
more enjoyed by Hope and Foretafteof thp 
Soul, tmn by Pofleffion. Thus much is 
yielded, that adual Enjoyment is very 
fliort, and the Alternative of Appetite 
and Difguft long as well as uneafy. So 
that, ypon the whole, it fliould feem 
thofe Gentlemen, who are called Men of 
Pleafure from their eager Purfuit of i^ 
do in reality with great Expence of For- 
tune, Eafe, and Health purchafe Paia« 
LT&. You may fpin out plaufiblc Argu- 
ments^ but will after all imd it a difficult 

MjttfiT 
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Dial. Matter to convince me, that fo many Jn- 

II. genious Men fiiould not be able to di- 

<— V— jftinguifh between Things fo diredtly op- 

pofite as Pain and Pleafurc. How is ic 

fioflible to account for this ? CRI. I be- 
ieve a Reafon may be affigned for it, but 
to Men of Pleafure no Truth is fo pala- 
table as a Fable, yove once upon a time 
having ordered, that Pleafure and Pain 
Ihould be mixed in equal Propor[ions in 
every Dofe of Humane Life : upon a Com- 
plaint that fome Men endeavoured to fe- 
parate what he had joined, and taking 
more than their Share of the Sweet, would 
leave all the Sour for others, commanded 
Mercury to put a flop to this Evil, by 
fixing on each Delinquent a Pair of invi- 
fible Spedtacles, which fliould change the 
Appearance of Things, making Pain look 
like Pleafure, and Pleafure like Pain, La- 
bour like Recreation, and Recreation like 
Labour. From that Time the Men of 
Pleafure are eternally miftaking and re- 
penting. LTS. If your Dodrine takes 
place 1 would fain know what can be the 
Advantage of a great Fortune, which all 
Mankind fo eagerly purfue ? CRI. It is a 
" common Saying with Eucrates, That a 
Great Fortune is an edged Tool, which a 
hundred may come at, for one who knows 
how to ufe ic, fo much eafier is the Art 
of Getting than that of Spending, What 
its 
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kS Advantage is I will not fay, but I will Dial* 
Venture to declare what it is not. I am 11. 
fore that where Abundance excludes Want, 
and Enjoyment prevents Appetite, there is 
hot the quickeft Senfe of thofe Pleafures 
we have been fpeaking of: in which thd 
Footiftart hath often a greater Share than 
his Lot'd, whb cannot enlarge his Stomach 
in proportion to his Eftate. 

XVII. Reafonkble ahd wdl-cducated 
Men of all Ranks have, I believe, pretty 
ihuch the fame Amufements, notwith- 
ftanding the Difference of their Fortunes 1 
But thofe who are particularly diftin- 
guiflied, as Men of Pleafure, feem to pot 
fefs it in a very fmall degree. EUPH. I 
have heard that among Perfons df that 
Charaifter, a Game of Cards is efteemed a: 
chief Divcrfion. LTIS. Without Csirds 
there could be no living for People of 
Faftiion. It is the moft delightful way of 
|[)ailing an Evening when Gentlemen and 
Ladies are got together, who would oth<ir-» 
wife be at a lofs what to fay or do with 
thenxfeives. But a Pack of Cards is fo 
engaging, that it doth not only employ 
the(n when they are met, but ferves to 
draw them together* ^adrille gives them 
Pleafiire in profpedk during the dull Hours 
of the Day^ they reflefl on it with Delight, 

VoL« L I and 
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Dial, and it furnifhes Difcourfe when it is over- 
11. CRI. One would be apt to fufped: thefe 

W-v— ' People of Condition pais their Time but 
heavily, and are but little the better for 
their Fortunes, whofe chief Amuferocnt 
i$ a thing in the power of every Foot- 
man, who is as well qualified to receive 
Pleafure from Cards as a Peer. I can ea- 
fily conceive that when People of a cer- 
tain Turn are got together, they fliould 
prefer doing any thing to the Ennui of 
their own Converfation : but it is not eafy 
to conceive there is any great Pleafure in 
this. What a Card-table can afford, requires 
neither Parts nor Fortune to judge of. 
XjTS. Play is a ferious Amufement, that 
comes to the Relief of a Man of Pleafure, 
after the more lively and affefting Enjoy- 
ments of Senfe. It kills Time beyond any 
thing ; and is a mofl admirable Anodyne 
to divert or prevent Thought, which might 
otherwife prey upon the Mind. CRI. I 
can eafily comprehend, that no Man upon 
Eanh ought to prize Anodynes for the 
Spleen, more than a Man of Faihion and 
Pleafure. An ancient Sage fpeaking of 
one of that Charader, faith he is made 
wretched by Difappointments and Appe- 
tites, AuTTflTO* ii7C0Tvy^a.vav vm iirfyufAm. 
And if this was true of the Greeks who 
lived in the bun, and had fo much Spirit, 
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I am apt to think it is ftill more To ofDi al. 
our modern Ef^lijk. Something there is II. 
m our Climate and Complexion, mat 
Idlenefs no where U> much its own Po-» 
niihment as in England^ where an unedu- 
cated fine G^itleman pays for his mo- 
mentary Pteafures, with long and cruel 
Intervals of Spleen ; for relief of which 
he is driren into fenfual Excefles , thstt 
produce a proportionable Depreifion of Spi* 
riti, which, as it createth a greater Wane 
of Plcafures, fo it leffens the Ability to en^ 
yyf them. There is a Caft of Thought in 
the CompIexicMi of an £^|[/(/%m j/r, which 
renders him the moft unfuccefsful Rake in 
the World. He is (as Arijlotle exprefleth 
k) at variance with himfeff. He is nei- 
ther Brute enough to enjoy his Appetites, 
nor Man enough to govern them. He 
knowa and feels that what he purfue^ is 
fioc his true Good ; his Reflexion ierving 
Only to (hew him that Mifery which hia 
habitual Sloth and Inddence will not fuf- 
iks l^im to remedy. At length being 
grown odious to himfelf^ and abhorring 
his own Company , he runs into every idle 
ABbnblyy not from the Hopes of Pleafure, 
bi|c meerly to refpite the Pain of his owh* 
MindL Liftlefs and uneafy at the prefeht, 
he hath no Delight in refieding on what 
It ptl^ or ia the Profpeftof anything to 

Is come* 
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i) I A L . come. This Man of Pleafurc, when aftdr 
II. a wretched Scene of Vanity and Woe his 

Vnr— J animal Nature is worn to the Stumps, 
wifhes and dreads Death by turns, and Is 
iick of living, without having ever tried 
or known the true Life of Man. EUFH. 
It is well this fort of Life, which is of fo 
little Benefit to the Owner, conduceth fo 
much to that of the Public. But pray tell 
me, do thefe Gentlemen fetup for Minute 
thilofophers ? CRI. That Sedl you muft 
know, contains two forts of Philofophers, 
the Wet and the Dry. Thofe 1 have been 
defcribing are of the former Kind. They 
differ rather in Pradtice than in Theory* 
As an older, graver, or duller Man, from 
one that is younger, and more capable or 
fond of Pleafurc. The dry Philofopher 
paffeth his Time but drily. He has the 
Honour of Pimping for the Vices of more 
fprightly Men, who in return offer feme 
fraall Incenfe to his Vanity. Upon this 
Encouragement, and to make his own 
Mind eafy when it is paft being pleafed, 
he employs himfelf in juftifying thofe 
Excefles he cannot partake in. But to re- 
turn to your Queftion, thofe miferable Folk 
are mighty Men for the Minute Philofo- 
phy. EUPH. What hinders them then 
from putting an end to their Lives ? CRI. 
Their not being perfuaded of the Truth of 
whac 
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what they profefs. Some indeed, in a Fit D i A ^. 
of Defpair, do now and then lay violent IL 
hands on themfelves. And as the Mi* 
nute Philofophy prevails, we daily fee morf 
Examples of Suicide. But they bear no 
proportion to thofe who would put an end 
to tneir Lives if they durft. My Friend 
Clintas^ who had been one of them, and a 
Philofopher of rank, let me into the fecret 
Hiftory of their Doubts and Fears, and ir-r 
refolute Refolutions of making away with 
themfelves ; which laft he aflures me is a 
frequent Topic with Men of Pleafurc, 
when thev have drunk themfelves into a 
little Spirit. It was by virtue of this me- 
chanical Valour the renowned Philofopher 
Hermocrates (hot himfelf through the Ilead. 
The £ime thing hath fmce been pra(flifed 
bv feveral others, to the great Relief of 
tneir Friends. Splenetic, worried, and 
frightened out of their Wits, they run up- 
on their Doom with the fame Courage as 
a Bird runs into the Mouth of a Rattle 
Snakes not becaufe they are bold to dici 
but becaufe they are afraid to live. Clinias 
endeavoured to fortify his Irreligion by the 
Difcourie and Opinion of other Mmute 
Philofophers, who were mutually flrength- 
coed in their own Unbelief by his. After 
this manner. Authority working in a Cir- 
cle^ thfy endeavoured to athcizc <we anoi 

1 3 thcft 
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DiAL.ther. But though he pretended, cventoa 
II. Dcmonftration, againu the Being of a God» 
**-v—^ yet he could not inwardly conquer his own 
Belief. He fell fick, and acknowledged this 
Truth ; is now a fobcr Man and a Chri- 
ftian ; owns he was never fo happy as iince 
he became fuch, nor fo wretched as while 
he was a Minute Philofopher. And he 
who has tried both Conditions, may be al- 
lowed a proper Judge of both. LTIS. Tru- 
ly, a fine Account of the brighteft and 
braveft; Men of the Age ! Ci2/. Bright and 
Brave are fine Attributes. But our Curate 
is of opinion, that all your Free-thinking 
Rakes are cither Fools or Cowards. Thus 
^ he argues ; If fuch a Man doth not fee his 
true Intcreft he wants Senfe; if he doth, 
but dare not purfue it, he wants Courage. 
In this manner, from the Defedt of Senfe 
and Courage, hededuceth that whole Spe- 
cies of Men, who are fo apt to value them- 
felves upon both thofe Qualities. LTS. As 
for their Courage, they are at all times 
ready to give Proof of it : and for their Un- 
dcrftanding, thanks to Nature, it is ofafizQ 
not to be meafured by Country Parfons, 

XVIII. EUPH. But Socrafes, who wni 

no Country Parfon, fufpeited your Men 

of Pleafure were fuch through Ignorance, 

LrS. Ignorance! of what? EUPH. Of 

the 
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theArt of computing. It was his Opinion Dial. 
that Rakes cannot reckon *. And that for IL - 
\fmx, of this Skill they make wrong Judg-^^ 
ihents about Pleafure, on the right Choice 
of whidi their Happinefs depends. LTTS. 
I do iibt underftand you. EUPH. Do 
you grant that Senfe jperceiveth only fcn- 
fible things? LTS. 1 do. EUPH. Senfc 
pferceivfeth only things prefent. £2TS. This 
too I gratott EUPH. Future Pleafures^ 
thfereFofe, and Pleafures of the Under- 
ftuidiiig, are not to be judged of by adual 
Sttifc. LrS, They are not EUPH. 
Thtofe therefore who judge of Pkafure by 
Sithfc^ may JBnd themfelves miilaken at 
thfe ifbbt of the Account, 

f Ckm lapidofa chiroffra 
Cohfudit artkuhs veteris ramalia fagi^ 
Turn crajfos transfffe dies lucemque falufirem^ 
, £ijihjamfiri vifam ingemuere reliStam. 

To make a right Computation, (hould 
you not confider all the Faculties, and all 
tht Kinds of Pleafure, taking into your 
Account the Future as well as the Pre- 
fent, and rating them all according to 
their true Value? CRt. 'tliQ Epicureans 
themifelves allowed, that Pleafure whidbi 

^ n*o isPfoeq;. f ftrOaa, Stt. ;. 

1 4 pro- 
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Dial, procures a greater Pain, or hinders a grca-r 
IL ter Pleafure, fhould be regarded as a Pain; 
and, that Pain which procures a greater 
Pleafure, or prevents a greater Pain, is to 
be accounted a Pleafure. In order there- 
fore to make a true Eftimate of Pleafure, 
the great Spring of Action, and that fromi 
whence the Condufl: of Life takes its Bias, 
yre ought to compute iritdledtual Pleafures 
and future Pleafures, as well as prefent 
and fenfible: We ought to make Allowr 
^ce in the Valuation of each particular 
Pleafure, for all the Pains and Evils, for 
all the Difguft, Remorfe^ and Shame that 
attend it ; We ought tp regard both KincJ 
and Quantity, the Sincerity, the Intenfc- 
pefs, and the Duration of Pleafures. Let 
a Free-thinker but bethink himfelf, how 
little of Humane Pleafure cpnfifts in ac- 
tual Senfatiohj and how much inPrpfpedt! 
I^t him then "compare the Profpeffl of a 
virtuous Believer 'with that of an unbe- 
lieying Rake. EUPH. And all thefc 
Points duly confidered, vviU not Sgcrafes 
ieem to have had Reafoi> of his Side, 
when he thought Ignorance made Rakes^ 
and particularly their being ignorant of 
what he calls tlje Spence of More and 
Lcfs, Greater and Smaller, Equality and 
pbniparifon , that is to fay, * of the Art 
pf Computing? LTS. All ^ Pifcourfc 

leems 



f^m^ notional. For real Abilities ofDiAL* 
every icind, it is w^U known we have IL 
die Df ighteft Men of the Age aniong us. 
]^ut all thofe who know the World do 
calculate, that what you call a good ChrL* 
^ian, who hath neither a large Con- 
fcience;, nor unprejudiced Mind, muft be 
unfit for the Affairs of it. Thus you fee, 
while you compute your felves out of 
Pleafure, others compute you out of Bufir 
nefs. What then are you good for with 
all your Computation ? , EUPH. I have 
all irnaginable Refpe^t for the Abilities of 
pree-thinkers. My only Fear was, their 
Parts might be too lively for fuch flow 
Talents as Fpreca^l an4 Computation^ the 
Gifts of ordinary Men. 

XIX. CRI. I cannot make them the 
fame Compliment that Eupbranor does« 
{''or though I ihall not pretend to cha« 
yafterize the whole Sedt, yet thus much 
I may truly affirm : That thofe who have 
fallen in my way have been moftly raw 
^en of Pleafure, old Sharpers in Buflnefs^ 
or a third fort of lazy ScioliAs, who are 
neither Men of Bufmcfs, nor Men of Spe- 
culation, but fet up for Judges or Critics 
in all kinds, without having made a 
jpjrogrefs in any. Theie, among Men of 
the Worli^ paff for profound Theorifts» 

and 
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Dial, and among fpcculative Men would fccm 
11- to know the World: a conceited Race, 
^•''V"^ cqoally ufelcfs to the Affairs and Studies 
of Mankind! Such as thefe, for the moft 
part, feem to be Sedlarics of the Minute 
Philofophy. I will not deny that now 
and then you may meet with a Man of 
eafy Manners, that, without thofe Faults 
and Affeftations, is carried into the l*arty 
by the meer Stream of Education, Fa- 
fliion, or Company ; all which do in this 
Age prejudice Men againft Religion, even 
thofe who mechanically rail at Preju- 
dice. I muft not forget that the Minute 
Philolbphers have alfo a ftrong Party a- 
mong the Beaux and fine Ladies ; and, 
as Affedtations out of Chara6fir are often 
the ftrongeft, there is nothing fo dogma- 
tical and inconvincible as one of thefe 
fine things, when it fets up for Free- 
thinking. But, be thefe Profeflbrs of the 
Sct5t never fo dogmatical, their Authority 
muft needs be fmall with Men of Senfe. 
For who would choofe for his Guide in 
the Search of Truth, a Man whofe 
Thoughts and Time are taken up with 
Dreft, Vifits, and Diverfions ? Or whofe 
Education hath been behind a Counter, 
or in an Office ? Or whofe Speculations 
have been employed on the Forms of Bu- 
finefs, who is only well read in the ways 
and 
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and Commtrce of Muikmd^ in Smck-DiAL^ 
jobbing, Purloiiiifig, Supolantifig, Bribiqg? IL 
Or would any Man ia nit Stn€e$ give a^ 
Fig for Mediations and Dikoverks made 
over a Bottle? And yet it is certaii^ 
that inftead of Thought, Books, aod 
Study, moft Free-thinkers are the Pro^ 
lytes of a Drinking-Club^ Thc^r PriA* 
ciples are often fettled, and Decilions xO^ 
the deepeft Points made, when they auft 
not fit to make a Bargain. LJTS. YiH 
forget our Writers, Crit0. They fOMkt 
a World of Profelyces. CRI. So woiiUl 
worfe Writers in fuch a Caufe. Akia! 
how few read ! and of thefe, how &w 
are able to judge ? How many wi(h your 
Notions true? How many had rather be di*^^ 
verted than inflru<^d? How manyarccosi* 
vincedbyaTitle? I may allow your ReafoaB 
to be efFe<^al, without allowing them fb 
be good. Arguments, in themfeivestif fmiQ 
Weight, have great Effcd:, when they «re 
recommended by a miflaken Interefl, whea 
they are pleaded for by PafCon, whoi tfacty 
are countenanced by the Humour of tw 
Age: and above all, with fome fort of Mcsn^ 
when (hey are agakiA Law, GovermneiM; 
amd eflabliAied Opinioos: things which^ 
as a wife or good Man would not dt* 
pact from without dearEvtdoice, a weak 
« a bad Mm will asfi^ to d\£fn^gt 

on 
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DiAL.on the flightcft Grounds. LTS. And 
II, ycc the Arguments of our Philofopheis 

Vni— J alarm. CRT. The Force of their Rcafon- 
ing is not what alarms: their Contempt 
of Laws and Government is alarming: 
their Application to the Young and Igno- 
rant is dangerous. EUPH. But without 
difputing or difparaging their Talent at 
Ratiocination, it feems very poflible their 
Succefs might not be owing to that alone. 
May it not in fome meafurc be afcribed 
to the Defers of others, as well as to 
their own Perfeftions ? My Friend Eu~ 
crates ufed to fay, that the Church would 
thrive and flourifh beyond all Oppofi- 
tion, if fome certain Perfons minded Pie- 
ty more than Politics, Pradlics than Po- 
lemics, Fundamentals than Confefta- 
ries, Subftance than Circumftance, Things 
than Notions, and Notions than Words. 
LTS. Whatever may be the Caufe, the 
EfFedts are too plain to be denied. And 
when a confidering Man obfcrves that 
our Notions do, in this moft learned and 
knowing Age, fpread and multiply, in op- 
pofition to cftabliftied Laws, and every 
Day gain ground againft a Body fo nume- 
rous, fo learned, fo well fupported, pro- 
tedled, encouraged for the Service and De- 
fence of Religion : I fay, when a Man 
obferves and confiders all thls^ he will be 
ape 
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apt to afcribc it to the force of Truth, D i J^ 
and the merits of our Caufe ; which, had IL v 
it been fupportcd with the Revenues and 
EftabliHiments of the Church and Uni- 
verfities, you may guefs what a Figure it 
would make, by the Figure that it makes 
without them. EUPH. It is much to 
be pitied, that the learned ProfeilcM-s of 
your Sedt do not meet with the £ncou« 
ragement they deferve. LTS. All in due 
time. People begin to open their Eyes. Ic 
is not impoflible but thofe Revenues that 
in ignorant Times were applied to a 
wrong Ufc, may, in a moreenlightned Age, 
be applied to a better. CRI. But why Pro- 
leifors and Encouragement for what needs 
no teaching ? An Acquaintance of mine 
has a moft ingenious Footman that can 
neither write nor read, who learned your 
whole Syflem in half an Hour : He knows 
when and how to nod, fhake his Head^ 
iVnile, and give a Hint as well as the 
ableft Sceptic, and is in Fa6t a very Mi- 
nute Philofopher. LTS. Pardon mc, it 
cakes Time to unlearn religious Prejudi- 
ces, and requires a ftrong Head. CRL I 
do not know how it might have been 
once upon a Time. But in the prefent 
laudable Education, I know feveral who 
liave been imbued with no religious No- 
tions at all ^ and others who have had them 

Cm 
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DiAL.fo very flight, that they rubbed off with- 
II. out the leaft Pains. 

XX. Panope, young and beautiful, un- 
der the Care of her Aunt, an Admirer of 
the Minute Philofophy, was kept from 
learning the Principles of Religion, that 
flie might not be accuftomed to believe 
without a Reafon, nor aflent to what fhe 
did not comprehend. Panope was not 
indeed prejudiced with religious Notions, 
but got a Notion of Intriguing, and a 
Notion of Play, which ruined her Repu- 
tation by fourteen, and her Fortune by 
four and twenty. I have often reflefted 
on the different Fate of two Brothers in 
my Neighbourhood. Cleen the elder be- 
ing defigned an accompliftied Gentle- 
man, was fent to Town, bad the firjft part 
of his Education in a great School : What 
Religion he learned there was foon un- 
karned in a certain celebrated Society, 
which, till we have a better, may pafs 
for a Nurfery of Minute Philofophers. 
Cleon drefled well, could cheat at Cards, 
bad a nice Palate, underftood the Myf- 
tcry of the Die, was a mighty Man in 
the Minute Philofophy. And having fliincd. 
a few Years in thefc Accompli(hments, 
he died before thirty, childlefs and rot- 
ten, exprefling the utmoft Indignation 
5 thai 
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that he could not outlive that old Dog hi«I>];A^i^ 
Father ; who» having a. ^eat Notion o£ H. 
polite Mamiers, and Knovrkdgs o£ 
World, had purchased theot to his fi^- 
vourite Soa^ with much Expence> hut had 
been more frugal ia dteL Educadoa of 
Cbarepbott^ the younger Son ;. who waft 
brought up at % Couatry^Schoolv and cok 
tfsred a Comoaoner in the Univerfi^ 
where he qualified him&lf for a PasfcK 
nage in his Father's Gift;, whkk he isi 
now pofibSfed oi^ together widbt the B^ 
ftate of the Family, and a nutnerood Qff^ 
fpring. LTS. A Pack of unpolifliedCidibsi 
I warrant. CRL Left^ pcMiflied^ pechafK, 
but nK>re found, more honeft, and likciji 
to be more ufefuL than many v&io pafti 
for fine Gentlemen, Crates^ a werthp 
Juftice of the Peace in this^ Counts, ho^ 
ving had a. Son mifcarry at Lanmn^ b^ 
the Converfation of a Minute Bhxk6»^. 
pher, ufed to iky with a great Air dS 
Complaint : If a. Man ipoils my Corn^ or 
hurts my Cattle, I have a Remedy againdt 
him: But if he fpoils ukj Children^ lb 
have none« LTS>^ I warrant youi, hei 
waa fior penal Methods : He would haiio^ 
had a Law to perfccute tenden Gon«u 
fciences. CRh The tender Goft&im<o 
qI a Minute Bhikifapha \ Hie who^ tu^^ 
toffed the Son. o£ Qratu, hon after didr. 

Juftice 



tiS The Minute 

Di At. Juftice on himfelf. For he taught Lyci^ 
11. das, a modeft young Man, the Princi- 

'—V—' pies of his Seft. LycidaSj in return,- de- 
bauched his Daughter, an only Child: Up- 
on which, Charmides, (that was the Mi- 
nute Philofopher's Name) hanged him- 
felf. Old Bubalion in the City is carking, 
and ftarving, and cheating, that his Son 
may drink and game, keep MiftreiTes, 
Hounds, and Horfes, and die in a JaiL 
Bubalion n.e.\tn\it\G.k thinks himfelf wife, 
and pafleth for one that minds the main 
Chance. He is a Minute Philofopher, 
which Learning he acquired behind the 
Counter, from the Works of Prodicus and 
Tryphon. This fame Bubalion was one 
Night at Supper, talking againft the Im-* 
mortality of the Soul, with two or three 
grave Citizens, one of whom the next 
Day declared himfelf Bankrupt, with five 
thoufand Pound of Bubalion'^ in his 
Hands : And the Night following he re- 
ceived a Note from a Servant, who had 
during his Ledture wailed at Table, de- 
manding the Sum of fifty Guineas to be 
laid under a Stone, and concluding with 
moft terrible Threats and Imprecations, 
L TS. Not to repeat what hath been al-- 
ready demonftrated, That the Public is 
at bottom no Sufferer by fuch Accidents, 
which ia truth are inconvenient only to 
private 
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pfikatc Pcrfons, who in their turn too may D i At., 
reap the Benefit of them : I {ay, not to II. 
pepcat all that hath been demonftrated 
on ihect Head, I ihall only ask you whe- 
ither there would not be Rakes and 
Rogues, akhough we^did not make them? 
Believe me, the World always was, and 
aliways will be the fame, as long as Mea 
arc Men. CRL I deny that che World 
is always the fame. Humatxe Nature, 
to ufe Ahiphrons C^mparifon, is like 
Land, better or worfe, as it is improved, 
and according to the Seeds or Principles 
fown in it. Though no body held your 
Tenets, I grant there might lie bad Men 
by the Force of cofrrupt Appetites and 
irregular Paffions. fiut where Men, to 
the Force of Appetite and PafTion, add 
jchat of Opinion, and are wicked from 
Principle, there Will be more Men wick- 
ed, and thofe vaovt incuralfoly and ouc- 
rageouily fo. The £fror of a lively Rake 
lies in ^his ^a[01ons, and may be reform- 
ttd : iBut'thedry Rogue who fets up for 
judgment, is incorrigible. Jt is anOb- 
^tp^tion oi iMriJiotle\ Thxtx\»n are $wo 
forts of 'Debauchees, the ^xe^misy and the 
AMcJpktiv^, oi which the one is tfo ^ 
^ainft his Judgment, the o^tisc with it: 
And that 'dw^ may be hopes of the 
£ortDcr^ rbut Aoiie of the latter. And in 
Yaol. I. K ha 
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D I AL.fadl I have always obfervcd, that a Rake 
. II. who was a Minute Philofophcr, when 
grown old, becomes a Sharper in Bufinefs. 
L21S. I could name you feveral fuch who 
have grown moft noted Patriots. CRT. 
Patriots ! fuch Patriots as Catiline and 
Marc jintony. LTS. And what then? 
Thofe famous Romans were brave, though 
unfuccefsfui. They wanted neither Senfe 
por Courage ; and if their Schemes had 
taken efFedt, the brisker Part of their Coun- 
trymen had been much the better for 
them. 

XXi. The Wheels of Government go 
on, though wound up by different Hands: 
if not in the fame Form, yet in fomc o- 
ther, perhaps a better. There is an end- 
lefs Variety in things : weak Men, indeed, 
are prejudiced towards Rules and Syftemes 
in Life and Government : and think if 
thefe are gone, all is gone : But a Man of 
a great Soul and me Spirit, delights 
in the noble Eneriment of blowing up 
Syftemes, and diflblving Governments, to 
mold them anew upon other Principles, 
and in anodier Shape. Take my Word for 
it: there is a plaftic Nature in things that 
feeks its own End Pull a State to pieces, 
jumble, confound, and (hake together the 
Panicles of Humane Society, and then let 

them 
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them iland a while, and you ihall foon D i a l. 
fee them fettle of themfelves in fome 11. 
convenient Order, where heavy Heads 
are loweft, and Men of Gehiud upper- 
moft. EUPH. Lyficies fpeaks his Mind 
freely. LUS. W$erc was the Advan* 
tage of Free-thinking, if it were not M^ 
tended with Frec-fpeaking ; or of Frce- 
fpeaking, if it did not produce Free-ading? 
We are for thorough, independent, ori* 
ginal Freedom. Inward Freedom without 
outward is good for nothing, but to. fee a 
Man's Judgment at variance with his 
Praaice. CRL This free Way of Lyjl^ 
cles may feem new to you: it is not fb 
to me« As the Minute Philofophers lay 
it down for a Maxim, That there is nor 
thing facred of any kind, nothing hue 
what may be made a Jeft of, exploded, and 
changed like the Fafhion of their Clothes : 
fo nothing is more frequent than for them 
to utter their Schemes and Principles, noc 
only in Icledl Companies, but even in pub- 
lie. In a certain Part of the World, where 
ingenious Men are wont to retail their 
Speculations, I remember to have ieeii a 
Valetudinarian in a long Wig add. a 
Cloke, fitting at the upper End ofa Table, 
with half a dozen of Difciples about hiau 
After he had talked about Religion in a 
Manner, and with an Air that would make 

K 2 one 



iji The Mi NOTE 

Dial, one think, Atheifm eftabliflied by LaW 
II. and Religion only tolerated, he entered 

*-nr-*^upon Civil Government: and obferved to 
his Audience, that the natural World was 
in a perpetual Circulation. Aniraals, faid 
he, who draw their Suftenance from the 
Earth, mix with that fame Earth, and in 
their turn become Food for Vegetables, 
which again nourifh the Animal Kind: 
The Vapours that afcend from this Globe, 
defcend back upon it in Showers : The 
Elementsalternately prey upon each other: 
That which one part of Nature lofeth a- 
nother gains; the Sum total remaining 
always the fame, being neither bigger 
nor lefler, better nor worfe, for all thefe 
inteftine Changes. Even fo, faid thia 
learned ProfelTor, the Revolutions in the 
civil World are no Detriment to Humane 
Kind : one part whereof rifes as the other 
fells, and wins by another's Lofs. A Man 
therefore who thinks deeply, and hath an 
Eye on the whole Syfteme, is no more a 
Bigot to Government than to Religion. 
He knows how to fuit hitnfelf to Occafi- 
ons, and make the heft of every Event : For 
the reft , he looks on all Tranflations of 
Power and Property, from one Hand to 
smother, with a Philofophic Indifference. 
Our Ledhircr concluded his Difcourfe with 
4 moil ingenious Analyfie of all political 
and 




an^ moral Virtues, into their fkfl IVlnei- D i a i 
pics and Catifes, fhewing them to be WM&I XI« 
Fafhions, Tricks of State, and Jlhifions ofi 
the Vulgar. LTS. We have beea ofteii 
toW of the good Eficfts of Religion and 
Learning, Churehc^apdU^iverfitiesr But 
I dare afirm, that a dozen or two inge« 
nious Men of our Seft have done mor^ 
towards ad^anelng real Knowledge hr 
extenipofianeous Ledhires in thp CompaHk. 
ef a few Years^ than aN the Ecctefiaftica 
put t<«ther for as n^nj Centuri^ 
EVPIt. And the Natfon no doubt thrivet 
aecordingly. But, it feemd, Crito^ you 
have heard djem drfcourfe. CRI. Upon 
hearing this, and other Leisures of t^e 
fitme Tendency, mteAought it waaneedleft 
to eftablifh Profeflbrs for the Minute Phi- 
lofophy in either Univerfity : while there 
are fomanyfpontaneousLedhircrs in every 
Comer of the Streets, ready to open M^ns 
Eyes, and rub off their Prgudices about 
Religion, Loyalty, and public Spirit 
LTS. If Wishing was to any purpofe, I 
could wifh for a Tekftope that n^ight 
draw into my view things future in Tinfie, 
as well as diftant in Place. Ohf that I 
cpuld but look into the next Age, and be* 
hold what it is that we are preparing to be, 
the glorious HarVeft of our Principles : the 
SprndiA| of which hath produced a vifi^ 
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Dial, blc Tendency in the Nation towards feme- 
II, thing great and new, CRL One thing I 
dare fay you would exped to fee, be the 
Changes and Agitations of the Public 
what they will, that is, every Free- 
thinker upon his Legs. You are all Sons of 
Nature, who chcarfuTly follow the Fortunes 
of the common Mafs. LTS. And it tnuft 
be owned we have a Maxim, that each 
Jhould take care of one. CRL Alas, hy fides ^ 
you wrong your own Charafter. You would 
fein pafs upon the World and upon your 
felyes for interefted cunning Men : But can 
any thing be more difinterefted than to fa- 
crifice all Regards to the abftradted Specula? 
tion of Truth ? Or can. any thjng be more 
void of all Cuntiing than to publish your 
Difcoveries to the World, teach others ta 
play the whole Game, and arm Mankind 
againil your felves ? 

XXII. If a M^n may venture to fug- 
ged fo mean a Thought as the Love of their 
Country, to Spuls fired with the I^ove of 
Truth, apd the Love of Liberty, and grafp- 
ing the whole Extent of Nature : I would 
humbly propofe it to you. Gentlemen, to 
x?bferve the Caution pradtifed by all other 
Pifcoverers, Projedors, and Makers of Ex- 
periments, who never hazard all on the 
firft Trial. Would it pot be prudent to try 

t^c 
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the Succefs of your Principles on a fmall Dial. 
Model in fome remote Corner ? For in- 11. 
ftance, fet up a Colony of Atheifts in 
Monomotapa^ and fee how it profpers, be- 
fore you proceed any further at home: 
Half a dozen Shipload of Minute Philo- 
fophers might eafily be fpared upon fo 
good a Defign. In the mean time, you 
Gendemen, who have found out that there 
is nothing to be hoped or feared in another 
Life y that Confcience is a Bugbear : that 
the Bands of Government, and the Cement 
of Huniane Society are rotten things, to 
be difTolved and crumbled into nothing, by 
the Argumentation of every Minute Phi- 
lofopher: be fo good as to keep thefb 
fublime Difcoverics to your felves : Suffer 
us, our Wives, our Children, our Ser- 
vants, and our Neighbours, to continue in 
the Belief and way of Thinking efta- 
blifhed by the Laws of our Country* In 
good earneft, I wifh you would go try 
your Experiments among the Hottentots or 
^urks. LTS. The Hottentots we think 
well of, believing them to be an unpreju-^ 
diced People : but it is to be feared their 
Diet and Cuftoms would not agree with 
our Philofophers : As for the T'urkSy they 
are Bigots, who have a Notion of God and 
a Refpedt for Jefus Chrift. I cjueftioju 
whether it might be iafe to venture among 
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DiAt.them. CRL Nfaie your £ii^if^(mt 
II« then m fdme ot&fer parr of €lm0mddm 
LTS. We hold aU oi*i<rr ChirMtiart Na- 
tions to be mticlit oiicbn? tte pcMur ef PiHt^ 

ted' mii!ph pMjudiced in &trd«Ar ol tfMir 
ReUgion byLa^r (sftai^liiflied!^. ftxr a tw^dttut 
Man to attempt lunovatioix^ ttideir tlM^itf 
€k>vermt]ent. Upon ike trifok^ if-^M3s« 
wc can execuce otrr Schexm^ tto wifeifd wit& 
ib mticb Sectiritr^, andi focE F^c^e^ of 
Surcccfs as at home. Not to^ hf {^t w< 
have already made a good Prqgte^ Oh^l 
tifiat we could ben amt ks. a ParlkM»eiM 
of true, ibAchr KbertvM Free-thinkers ! 
CHJ' QoAftsxbiAl I fli6uld be Ibrry to 
hx^c fudb Mein^ fer 017 S^rvaJi'c^ &6t m 
kjf for my Maifa^s. X/S*. In ffaac \H 
diiffisir 

XXIII. BiYt you witi ^gye^ with m«» 
that the right Way tdJ tfomc at thi* wiafs' td 
begin with extir^ifi^ the Ffi^^i^e^ of 
particular Ptti^m. We have Carried on 
this Work for iuany Years with much Art 
and Induftry, arid ^t firft w}eh S>ecreey^ 
working )ik6 Mok$ ttncfor Oroorid^ con- 
cealing our Pro|re6 from the Ptihiic, and 
our ultimate Vkws from #kiaiiy, eten of 
mt own ProklyttB^ blowing the Coals 
l^weeq ^kqlical PiviM% laying bold 

on 



0ft Md kMppovmg every fecitknr, which DiALi, 
nhkt Pkffimi& afid Fcdly oi Churchmen af- H 
KMded, fty the Advantage o# o«rr Sedi As 
tfisF Pf iiiei|>fes obtai!Aed^ we ftill proceeded 
tor ferthef Intfepett^ey : am} a^ ocrr Nuitthers 
mttkiptied, we gradtralfy ditcfofed citf 
Sdh/>es aiidf ottf CypinJMs: wftere we are 
]M^*r, I need nof %. We hsiv« flubbed^ smd 
wet(fed, and eleared Humafxe Nattms to 
t^« degree, that m* ^ litcle time^ leavrng it 
ailbfM wii&kit aiiy Labouring orTeachir^ 
joo^ ihaff fee mitoralf and Vjm Ideas ipraut 
fotfth of diem&fves. CKl.JBnt I have 
hesafU 2 lHan, who had lived Jpig, andof)N 
fefved mnch, remfiark that the worft anti 
moft nnwholfom Weed was thi^ fame 
Minute PhiBofopligr. We hare had, laid 
he, divers epidemical Didcittpers in the 
State, Irat dm hath produced of all others 
the nirtft ddlrudive Pfcigue. Ehf hafiafitt 
had its thy^ its Effedfe were violent, and 
ibdn chrer : This infe£l!s more qoiedy, but 
Ifttfcads widrfy : Theformer bred a Fever 
iff the State : this breeds a Con&nnptioii 
arid final Decay. A RcbeHion, or an Inva- 
fiort, alarms and puts the Public upon its 
Defence; but a Corruption of Principfer^ 
works its Ruin more llowly perhaps, but 
more fttfefy. This may be ilhiftratcd by 
a Fable I fomewhcrc met with in the 
Wfitiftg? of a St^ Hiilofophcr, fcaing 
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P I A L. forth the Original of Brandy and Gun- 
II. powder. The Government of the North 
being once upon a time vacant, the 
Prince of the Power of the Air convened 
a Council in Hell : wherein, upon Compe- 
tition between two Daemons of Rank, it 
was determined they ihould both make 
trial of their Abilities, and he (hould fucceed 
who did moft Mifchief. One made his 
Appearance in the Shape of Gunpowder, 
the other in that of Brandy : The former 
was a declared Enemy, and roared with a 
terrible Noife, which made Folks afraid, 
and put them on their guard : The other 
pafled as a Friend and a Phyfician through 
the World, dif^ifed himfelf with Sweets, 
and Perfumes, and Drugs, made his way 
into the Ladies Cabinets, and the Apo- 
thecaries Shops, and under the Notion of 
helping Digeftion, comforting the Spirits, 
and cheering the Heart, produced direct 
contrary Effects j and having infenfibly 
thrown great numbers of Humane Kind 
into a lingring, but fatal Decay^ was found 
to People Hell and the Grave fo faft as 
to merit the Government, which he flill 
poflcfles; 

XXIV. LTS. Thofe who pleafe may 
amufe themfclves with Fables and Alle- 
gories. This is plain Englijh : Liberty is a 

good 
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good Thing, and wc are the Support of Di al. 
Liberty. CRT. To me it feems mat Li- IL 
berty and Virtue were made for each 
other. If any Man wifh to enflave his 
Country, nothing is a fitter Preparative 
than Vice : And nothing leads to Vice fo 
furely as Irreligion. For my part I cannot 
comprehend or find out, after having con- 
fidered it in all Lights, how this crying 
down Religion fhould be the EfFeft of 
honeft Views towards a juft and legal Li- 
berty. Some fcem to propofe an Indul- 
gence in Vice ; others may have in prof- 
pedt the Advantages which needy and am- 
bitious Men are ufed to make in the Ruin 
of a State: One may indulge a pert petu- 
lant Spirit ; another hope to be eftcemed 
among Libertines, when he wants Wit to 
pleafe, or Abilities to be ufeful. But, be 
Mens Views what they will, let us exa- 
mine what Good your Principles have 
done : Who has been the better for the 
Inftrudions of thefe Minute Philofophers? 
Let us compare what we are in refpedt of 
Learning, Loyalty, Honefty, Wealth, 
Power and public Spirit with what wc 
have been. Free-thinking (as it is called) 
hath wonderfully grown of late Years. 
Let us fee what hath grown up with it, or 
what Effedls it hath produced. To nfiake 
a Catalogue of Ills is difagreeable: And 
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Dial, the only Blefffng it can pretend ro h Lu- 
ll, xnry: That fame Bteffingvrhieh revenged 
*--v^^ the World upon old Rome^ : That fame 
Luxury that makes a Nation, like a diP- 
eafed pantpcred Body, look full and fa.t 
with one Foot in. the Grave. LTS. You 
miftake the Matter. There are noPiEople 
who think and argue better about the pub- 
lic Good of a State than our Seift ; who 
have atfo invented many Things tending 
to ihar End, which we cannot as yet con- 
veniently put in praftiee. CRI. But one 
Pcnnt there is, from which itmuft be own- 
ed the Public hath already received fome 
Advantage, which is the Effeifl of your 
Principles flowing from them, and fpread- 
ing as they do : I mean that old Roman 
Pradtice of Self-murder, which at once 
puts an End to all Diftrefs, ridding the 
World and themfelves of the miferablc. 
ZjTS. You were plcafed before to make 
fome Reflexions on this Cuftomj and 
laugh at the Irrefolution of our Free- 
thinkers : But I can aver for Matter of 
Fadt, that they have often recommended it 
by their Example as well as Arguments: 
And that is folely owing to them that a 
Praftice, fo ufeful and magnanimous, 
hath been taken out of the Hands of Lu- 
natics, and reftored to that Credit among 
^lenofSenfe, which it anciently had. In 
what'f 
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ipdsaieycr Light Touzraafconfider it, diis^Ajr* 
is m &6k a foM fionefiL Bwc the <lieft IL 
E&sSt t£ our Pnttcapics is that li^t 
Ti^uth ^o vifiblf iprcad afbrotd do the 
Wcrld. Fi(om Jqiow many {^rc^di^ Br- 
»)rs, PtrpleKitieB, and Conoradidions have 
"we l&eed the A^nds of Dilr(Fellow-^Sub<- 
5e£t6 f How )inaiiy hacd Wads and intri^ 
cate ^diiiird Nddons liad poflbfled the 
^Cfinds ^of Men hefoAe^our PJaybibpfaers 
tff|xeared ki the World f iBut now evien 
W<0nien and ChUdnai ha^ve right and 
^ond Notions of Hiings. What day you 
fo^is, CnitaS CRI. I fay^ utrith irefpeft 
to theft ^eat A^ams^es of deilrcying 
Msu wad Notions^ jdiat I queftion whc- 
tiher xbe Pdblic gsiins as mnchiby the latter 
^'it^ldfeth bytdhe^mer. Formy own 
|>ast ^I had r^ithfir my Wife and Children 
^1 ^believed what they had no Notion o^ 
lasid daity pronounced Worxls without a 
jiifasning, than that any :one of ihem fhould 
<nit ihis Tihroat, or leap out of a Window, 
errors and Nom&nfe as fuch ai% of fmall 
X^osDcern in the Eye of the iPublic, which 
xsohfider not the metaphyiical Truth of 
Notions, (6 much :as the Tendency thqr 
Im^ee to produce 'Good or £ viL Trudi it 
&lf tis valued by the Public^ as it ihath an 
influence, and is felt in theCouricof Life. 
;ina^confute a whole Shelf of School^ 

jpien. 



142. The Minute 

Dial. men, and difcover many fpeculativc 
II. Truths, without any gfeat Merit towards 
your Country* But if I am notmiftakcn, 
the Minute Philofophers are not the Men 
to whom we ;ire moft beholden for Difco- 
veries of that Kind. This, I fay, muftbe 
allowed; fuppofing, what I by no Means 
grant, your Notions to be true. For, to fay 
plainly what I think, the Tendency of 
your Opinions is fo bad, that no good 
Man can endure them, and your Argu- 
ments for them fo weak that no wife Man 
will admit them. LUS. Has it not been 
proved as clear as the Meridian Sun, 
that the politer Sort of Men lead much 
happier Lives, and fwim in Pleafure fince 
the fpreading of our Principles ? But, not 
to repeat or infift further on what has 
been fo amply deduced, I fhall only add, 
that the Advantages flowing from them> 
extend to the tendcreft Age and the fofter 
Sex. Our Principles deliver Children from 
Terrors by Night, and Ladies from fple- 
netic Hours by Day. Inftead of thcfc old 
fafhioned Things, Prayers and the Bible, 
the grateful Amufements of Drams, Dice, 
and Billet-doux have fuCcceded. The fair 
Sex have now nothing to do but drcfs and 
paint, drink and game, adorn and divert 
-themfelvts, and enter into all the fweet 
Society of Life, CRL I thought, Lyjiclef^ 

th^ 
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the Argument from Pleafure had been ex- D i a l. 
haufted: But fince you have not done IL 
with that Point, let us once more by £«r- 
pbranor*s Rule caft up the Account of 
rleafure and Pain, as Credit and Debt un- 
der diftindl Articles. We will fet down 
in the Life of your fine Lady, rich Clothes, 
Dice, Cordials, Scandal, late Hours againft 
Vapours, Diftafte, Remorfe, Loflcs at Play, 
and the terrible Diftrefs of ill fpent Age 
increafing every Day : Suppofe no cruel 
Accident of Jealoufy, no Madneis or In- 
famy of Love : Yet at the Foot of the Ac- 
count you (hall find that empty, giddy, gau-- 
dy, fluttering thing, not half fo happy as a 
Butterfly, or a Gra(hopperon a Summer's 
Day. And for a Rake or Man of Pleafure, 
the Reckoning will be much the fame, if 
you place Liftlefnefs, Ignorance, Rotten- 
^ nefs. Loathing, Craving, Quarrelling, and 
fuch Qualities or Accomplifliments over-- 
againft his little Circle of fleeting Amufe- 
ments: Long Woe againft momentary 
Pleafure : And if it be confidered, that 
when Senfe and Appetite go off, though 
he feek Refuge from his Copfcience in the 
Minute Philofophy, yet in this you will 
find, if you fift him to the Bottom, that 
he aflfefts much, believes little, knows no- 
thing. Upon which Lj^r/f^ turning to me 
^bfervcd, that Crito might difpute againft 

Faft 
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D I A L.5^^^ *^ ^^ iplcafed, but that crcty one muil 
H^ fise ifce Nation twas ;thc fmerrier for their 
Pcincipfles. Trroc, anCwicrecl €rito^ wc are a 
merry Nation indeirf : YjDiMigMen laugh 
at the. old: Children defpife their Patents 1 
and Sid3Je<fl8 make a Jeft of the Goii^m- 
ment: Happy £fie<9s of (the Minute Phi*' 
fefojdiy! 

XXV. LirS. Infer iiR*at Effefts you 
plea&) ihat «w)U not make our Principles 
fcfs true. CRI. Their Truth is not what 
I am now Gonfidering. The Point at pre- 
fent isthe'Ufcfolnefe'Of your Principles : 
And to decide ilhis Point we need only 
ta:ke a^fhort V^iew of them fairly tpropofed 
and laid ^together : That^re is no God or 
ProvidenGe : That Man is asthe Beafls^that 
perifli : That his^Happinafe as theirs con- 
fifts in obeying Animallnftint^^Sy Appetites^ 
andPaflions: That aill Stings of Confci- 
cnce and Senfe of Guilt are Prejudices and 
Errors of Education : That Religion is a 
State Tirick: That Vice fe beneficial to die 
Public : That the Soul of Man is corporeal 
and diflblvedi like a Flame or Vapour : 
That Man is a Machine abated accord^ 
ing to the Laws of Motion : Tlmt ccMife- 
quently »he is no Agent or Subject: of Guilt : 
That a wife Man will make his own par* 
ticukr iiHlividualjInterefl in thi$ prefent 
- Life, 
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Life, the Rule and Meafurc of all hisDiAL. 
Adlions: Thefe, and fuch Opinions, are, H. 
it feems, the Tenets of a Minute Philofo- ' 
pher, who is himfelf according to his own 
rrinciples an Organ play*d on by fenfible 
Objedis, a Ball bandied about by Appetites, 
and PajQions : So fubtile is he as to be able 
to maintain all this by artful Reafonings : 
So fharp-fighted and penetrating to the 
very Bottom of Things as to find out, that 
the moft interefted occult Cunning is the 
only true Wifdom, To compleat his Cha- 
radler, this curious Piece of Clock- Work, 
having no Principle of Aftion within it 
felf, and denying that it hath or can have 
any one free Thought or Motion, fets up 
for the Patron of Liberty, and earneftly 
contends for Free-thinking. Crito had no 
fooner made an end, bu t Ly fides addrefled 
himfelf to Euphranor and me : Crito^ faid 
he, has taken a world of Pains, but con- 
vinced me only of one fingle Point, to wit. 
That I muft defpair of Convincing him. 
Never did I, in the whole Courfe of my 
Life, meet with a Man fo deeply immer- 
fed in Prejudice ; let who will pull him 
out for me. But I entertain better Hopes 
of you. I can anfwer, faid I, for my felf, 
that my Eyes and Ears arc always open to 
Conviftion : I am attentive to all that 
paflesy and upon the whole Jliall form. 
Vol. L L who- 
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D I AL. whether right or wrong, a very impartial 
11. Judgment. CritOj faid Euphranor^ is a 
* more cnterprifing Man than I, thus to rate 
and ledure a Philofopher. For my part, I 
always find it eafier to learn than to teach. 
1 fhall therefore beg your Affiftance to rid 
me of fome Scruples about the Tendency 
of your Opinions; which I find my felf 
unable to mafter, though never fo willing. 
This done, though we fhould not tread 
cxaftly in the fame S'teps, nor perhaps go 
the fame Road ; yet we (hall riot run in all 
Points diametrically oppofite one to ano- 
ther- 

XXVI. Tell me now, LyJicleSy you who 
are a minute Obferver of Things, whe- 
ther a Shade be more agreeable at Morn- 
ing or Evening, or Noon-day. LTS. 
Doubtlefs at Noon-day. EUTH. And 
what difpofeth Men to Reft ? LTS. Ex- 
tercife. EUPH. When do Men make the 
greateft Fires ? LUS. In the coldeft Wea- 
ther. EUPH. And what creates a Love 
for iced Liquors? LTIS. Exceflive Heat. 
EUPH. What if you raife a Pendulum to 
a great Height on one Side ? LTS. It will, 
when left to it felf, afcend fo much the 
higher on the other. EXJTH. It fliould 
feem, therefore, that Darknefs enfues 
front Light, Reft from Motion, Heat 

from 
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frbih Cold, and in general that one Ex- D i al* 
treme is the Confequence of another. II. 
LTS. It fhopld feem fo. EUTH. And 
doth not this Obfervation hold in the ci- 
vil as well as natural World ? Doth not 
Power produce Licence, and Licence 
Power ? Do not Whigs make Tories, and 
Tories Whigs? Bigots make Atheifts, and 
Atheifts Bigots ? LTS. Granting this to 
be true. EUPH. Will it not hence follow 
that as we abhor Slavifh Principles, we* 
ihould avoid running ipto licentious ones ? 
I am, and always was, a iinccre Lover of* 
Liberty, legal Englijh Liberty ; which I 
efteem a chief Blefling, Ornament, and 
Comfort of Life, and the great Preroga-* 
tive of an Englijhman. But is it not to be 
feared, that upon the Nation's Running 
into a Licentioufnefs which hath never 
been endqred in any civilized Country, 
Men feeling the intolerable Evils of one 
Extreme may naturally fall into the other? 
You muft allow, the Bulk of Mankind 
are not Philofophers like you and Alciphron*^ 
LTS. This I readily acknowledge. EUPH* 
I have another Scruple about the Tenden- 
cy of your Opinions. Suppofe you (hould 
prevail and deftroy this Proteftant Church 
and Clergy : How could you congie at the 
Popifli? I am credibly informed there isi 
a great Number of Emiflaries of d;iO 

L a Church 
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DiAL.Church of Rome difEruifed m EnglandzS 
II. Who can tell what Harveft a Clergy fo \ 

^—v-*^ numerous, fo fubtle, and fo well furnifh- 
ed with Ar^umentsto work on vulgarand 
uneducated Minds, may be able to make 
in a Country defpoiled of all Religion, 
and feeling the Want of it ? Who can tell 
whether the Spirit of P'ree-thinking end- 
ing with the Oppolition, and the Vanity 
■, with the Diftindtion, when the whole 
Nation are alike Infidels, who can tell, I ' 
fay, whether in fuch a Junifture the Men 
of Genius themfelves may not affect a new 
Diftiniftion, and be the firft Converts to 
Popery? LTS. And fuppofe they ihould. 
Between Friends it would be no great Mat- 
ter. Thefe arc our Maxims. In the firft 
Place we hold it would be befttohave no 
Religion at all. Secondly, we hold that all 
Religions are indifferent: If, therefore, 
upon Trial, we find the Country cannot 
do without a Religion, why not Popery 
as well as another? I know feveral ingeni- 
ous Men of our Seft, who, if we had a 
Popifli Prince on the Throne, would turn 
Papifts to-morrow. This is a Paradox, 
but I fliall explain it. A Prince whom 
we compliment with our Religion, to be 
fure muft be grateful. EUPH. I under- 
ftand you. But what becoipies of Free- 
thinking all the while? LTS, 0\i\ we 
fliould 
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(houldhave more than ever of that, forDiAL. 
we ihould keep it all to our felves. As II, 
for the Amufement^ of retailing it, the 
Want of this would be largely compenfa- 
ted by folid Advantages of another Kind. 
EUPH. It feems then, by this Account, 
the Tendency you obferved in the Nation 
towards fomething great and new proves a 
Tendency towards Popery and Slavery. 
L21S. Miftake us not, good Eupbranor. 
The Thing firft in our Intention is Con- ^ 
fummatc Liberty : But if this will not do, ^ 
and there muft after all be fuch Things 
tolerated as Religion and Government, 
we are wifely willing to make the beft of 
both. ' CRI. This puts me in mind of a 
Thought I have often had. That Minute 
Philofophers are Dupes of the Jefuits. 
The two moft avowed, profefled, hufy 
Propagators of Infidelity in ^U Companies, 
and upon all Occafions, that I ever m^ 
with, were both Bigotted Papifts 5 anfi! 
being both Men of qonfiderable Eftates, " 
fuffered confiderably on that Score 5 which 
it is wonderful their Thinking Difciples 
fhould never r^fledt upon. Hegemony a 
moft diftinguiihed Writer among the 
Minute Philofophers, and Hero of the 
Sedt, I anx well afliircd, was once a Papift, 
and n?ver heard that he profefled any 
Other Religion. I know that many of 
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Dial. the Church of Rome abroad, are pleafei 
11. with the Growth of Infidelity among us, 
as Jhoping it may make way for them. 
The Emiffaries of Rome are known to 
have perfonated feveral other Seds, which 
from time to time have fprung up amongft 
us ; and why not this of the Minute Phi- 
lofophers, of all others the befl calcula- 
ted to ruin both Church and State ? I my 
felf have known a Jefuit abroad talk a-^ 
jhong Englifh Gentlemen like a Fr^-. 
thinker. I am credibly informed, ihzt 
Teftiits, known to be fuch by the Minute 
Philoibphers at home, are admitted into 
their Crabs: And I have obferved them 
to approve, and fpeak better of the Je- 
suits, than of any other Clergy whatfo- 
i^ver. Thofe who arc not acquainted with 
the fubtle Spirit, the refined Politics, and 
wonderful Oeconomy of that renowned 
Society, need only read the Account given 
of them by the Jefuit, Inchofer^ in his 
'Book De Monarchia Solipforum ; and thofe 
Vho are, will hot be furprized they (hould 
be able to mak? Dupes of our Minute 
Philofophers : Dupes, I fay, fori can 
jiever think they fufpedt they are only 
Tools to ferve the Ends of cunninger Men 
than themfelves. They feem to me drunk 
^nd giddy with a falfe Notion of Liberty, 
gnd fpur'd on by this Principle to make 

mad 
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mad Experiments on their Country, they Dial. 
agree only in pulling down all that flands IL 
in their Way; without any concerted 
Scheme, and without caring or knowing 
what to ered in its ftead. To hear 
them, as I have often done, defcant on 
the moral Virtues, refolve them into 
Shame, then laugh at Shame as a Weak- 
nefs, admire the unconfined Lives of 
Savages, defpife all Order and Decency 
of Education ; one would think the In- 
tention of thefe Philofophers was, when 
they had pruned and weeded the Notions 
of their Fellow-Subjedts, and diverted 
them of their Prejudices, to ftrip them 
of their Clothes, and fill the Country 
with naked Followers of Nature, enjoy- 
ing all the Privileges of Brutality. Here 
Crito made, a papfe, a»d , fixed his Eyes 
on j^lciphron^ wKb during this whole 
Converfation had fate thoughtful and at- 
tentive, without faying a Word ; and 
with an Air, one while diflatisfied at 
what Lyjicles advanced, another, ferenc 
and pleafed, feeming to approve fomc 
better Thought of his own. But the 
Day being now far fpent, Alcipbron pro- 
yofed to adjourn the Argument till the 
fdlowing; when, faid he, I fhall fet 
Matters on a new Foundation, and in 
fo full and clear a Light, as, I doubt 

L 4 not 
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DiAL.not, will give intirc Satisfadlion. So 
11. we changed the Difcourfc, and after a 
'—V—' Repafl upon cold Provifions, took a walk 

on the Strand, and in the cool of the 

Evening returned to Crito's. 
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Dial. 



IIL 




The third DIALOGUE. 

jr. Alciphron*i account of Honour. II. Cha- 
rosier and ConduSi of Men of Honour. 
IIL Senfe of moral Beauty. IV. The 
Honeftum or ro xoAoV of the Ancients. 
V. Uajiefor moral Beauty whether afure 
Guide or Rule. VI. Minute Philofophers 
ravijhedwith theAbflraB Beauty of Fir ^ 
tue. VIL T^heir Virtue alone dtjinterefl'- 
ed and heroic. VIII. Beauty of fenjible 
ObjeSis what and how perceived ? IX. 
The Idea of Beauty explained by T^aint^ 
ing and jircbiteSiure. X. Beauty of the 
moral Syjiemy wherein it confijis. XI. // 
fuppofeth a Providence. XII. Influence 
of TO xaAoV and to TrolTrov. XIII. £«- 
thufiafm of Cratylus compared with the 
Sentiments ^ Ariftotle. XIV. Compar^ 
ed with the Stoical Principles. XV. 
Minute Philofophers^ their Talent for 
Raillery and Ridicule. XVI. The Wif^ 
dom of thofe who make Virtue alone its 
OFwn Reward^ 



THE 
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Dial. 
IIL I'^^^iHE following Day as we fate 

v^V*^ 8Kfflw round the Tea-table, in a' 
^Hy^B Summer Parlour which looks 
^SmBB into the Garden, Alcipbron 
after the firft Difli turned down his Cup, 
and reclining back in hisChair proceeded 
as follows. Above all the Scdts upon Earth 
it is the peculiar Privilege of ours, not to 
be tied down by any Principles. While 
other Philofophers profefs a fcrvilc Adhe- 
rence to certain Tenets, ours aflert a noble 
Freedom, diifering not only one from a- 
nother, but very often the fame Man from 
himfelf. Which Method of Proceeding, 
befide other Advantages, hath this annex- 
ed to it, that we are of all Men the hard- 
, , eft to confute. You may, perhaps, confute 
a particular Tenet, but then this affedls 
only him who maintains it, and fo long 
only as he maintains it. Some of our Sedt 
dogmatize more than others, and in fame 
more than other Points. The Dodrine of 
the Ufefuinefs of Vice is a Point wherein 
we are not all agreed. Some of us arc 
great Admirers of Virtue. With others the 
Points of Vice and Virtue are problemati- 
cal. For my own part, though I think 
the Doiftrine maintained Yefterday by Ly~ 
Jiclei an ingenious Speculation ; yet, upon 
the whole, there are divcrsReafons which 
5 incline 
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incline fric to de]f)art from it, and rather Dial. 
to clpoufe the virtuous fide of the Queftion ; III. 
Wirfi the fmalleft, perhaps, but the moft 
contemplative and laudable Part of our 
Sed:. It feemeth, I fay, after a nice In- 
iquiry and balancing on both fides, that we 
ought to prefer Virtue to Vice ; and that 
fuch Preference would contribute both to 
the public Weal, and the Reputation of 
our Philofophers. You are to know then, 
we have among us feveral that without 
one Grain of Religion, are Men of > the 
niceft Honour, and therefore Men of Vir- 
tue, becaufe Men of Honour. Honour is a 
noble unpolluted Source of Virtue, with- 
out the leaft Mixture of Fear, Intereft, 
or Superftition. It hath all the Advan- 
tages, without the Evils, which attend Re- 
ligion. It is the Mark of a great and fine 
Soul, and is to be found among Perfons of 
Rank and Breeding. It afifedls the Court, 
the Senate, and the Camp, and in general 
every Rendezvous of People of Fafliion. 
BUPH. You fay then. That Honour is the 
•Source of Virtue. JLC. I do. EUPH. 
Can a thing be the Source of it felf ? 
j4LC. It cannot. EUPH. The Source, 
therefore, is diftinguiftied from that of 
which it is the Source. j4LC. Doubtlefs. 
BtlPH. Honour then is one thing, and 
Virttfcaftothcr, j4LC. I grant it. Virtu- 
ous 
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Dial, ous Adtions are the Ejffea, and Honour is 
III. the Source or Caufe of that EfFca. EUPH, 
Tell me. Is Honour the Will producing 
thofe Anions, or the final Caufc for which 
they are produced ; or right Reafon, which 
is their Rule and Limit, or the Objed: about 
which they are converfant ? Or do you by 
the Word Honour underftand a Faculty, or 
Appetite? All which are fuppofed, in one 
Senfe or other, to be the Source of Humane 
Actions. ALC. Nothing of all this. 
EUPH. Be pleafed then to give me fome 
Notion or Definition of it. Alcipbron having 
mufed a while anfwered, that he defined 
Honour to be a Principle of virtuous 
Adtions. To which Euphranor replied; 
if I underftand it rightly, the Word Prin- 
ciple is varioufly taken. Sometimes by 
Principles, we mean the Parts of which a 
Whole is coriipofed, and into which it 
may be refolved. Thus the Elements are 
faid to be Principles of compound Bodies. 
And thus Words, Syllables, and Letters arc 
the Principles of Speech. Sometimes by 
Principle we mean a fmall particular Seed, 
the Growth or gradual Unfolding of which 
doth produce an organized Body, animal 
or vegetable, in its proper Size and Shape. 
Principles at other times are fuppofed to 
be certain fundamental Theorems in Arts 
and Sciences, in Religion and Politics. 

Let 
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Let me know in which of thcfc ^cnfes, Dial. 
or whether it be in fome other Senfe, III. 
that you underiland the Word, when you t/VNJ 
fay, Honour is a Principle of Virtue. 
To this Alciphron replied, that for his 
part, he meant it in none of thofe Senfes, 
but defined Honour to be a certain Ardour 
or Enthufiafm that glowed in the Breaft of 
a gallant Man. Upon this, Eupbranor ob- 
fcrved, it was always admitted to put the 
Definition in place of the thing defined. 
Is this allowed, faid he, or not ? ALC. 
It is. EUPH. May we not therefore fay, 
that a Man of Honour is a warm Man, 
or an Enthufiaft? Alciphron hearing this, 
declared, that fuch Exadtnefs was to no 
purpofe; that Pedants, indeed, may dis- 
pute and define, but could never reach 
that high Senfe of Honour which diftin- 
guifhed the fine Gentleman, and was a 
thing rather to be felt than explained. 

II. CritOy perceiving that Alciphron 
could not bear being prcfled any farther 
on that Article, and willing to 'give fome 
Satisfaftion to Euphranor^ faid. That of 
himfelf indeed he fhould not undertake to 
explain fo nice a Point ; but he would re- 
tail to them part of a Converfation he 
once heard between Nicander a Minute 
Philofopher, and Menecles a Chriftian, 

upon 
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.upon the fame Subjeil, which 
Subllance as follows. M. From what 
■> Principle are you Gentlemen virtuous ? 
N. From Honour. We are Men of IIo- 
nour, M. May not a Man of Honour de- 
bauch another's Wife, or get drunk, or 
fell a Vote, or refufe to pay his Debts, 
without lefTening or tainting his Honour ? 
JV. He may have the Vices and Faults 
of a Gentleman: But is obliged to pay 
Debts of Honour, that is, all fuch as are 
contrafted by Play. M. Is not your Man 
of Honour always ready to refent Affronts, 
and engage in Duels? A^. He is ready to 
demand and give Gentleman's Satisfaftion 
upon all proper Occafions, M. It fhould 
feem by this Account, that to ruin 
Tradefmen, break Faith to one's own Wife, 
corrupt another Man's, take Bribes, cheat 
the Public, cut a Man's Throat for a 
Word, are all Points confiftent with your 
Principle of Honour. N. It cannot be de- 
nied that we are Men of Gallantry, Men 
of Fire, Men who know the World, and 
all that, M. It fcems therefore chat Ho- 
nour among Infidels is like Honefly a- 
mong Pirates: fomething confined to 
themfelves, and which the Fraternity per- 
haps may find their Account in, but e- 
very one elfe fhould be on his guard 
againft. By this Dialogue, continued 
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CritOj a Man who lives out of the grand Dial. 
Mondej may be enabled to form fomc III. 
Notion of what the World calls Ho- 
nour, and Men of Honour. EUPH. I 
rouft intreat you not to put me off with 
Nicander'% Opinion, whom I know nothing 
of: but rather give me your own Judg- 
ment, drawn from your own Obfervation 
upon Men of Honour. CRL If I muft 
pronounce, I can very fincerely aflureyou 
that by all I have heard or feen, I could 
never find, that Honour^ conficfcred as a 
Principle diftindl from Confcience, Reli- 
gion, Rcafon, and Virtue, was more than 
an empty Name. And I do verily believe, 
that thofe who build upon that Notion 
have lefs Virtue than other Men; and 
that what they have or feem to have, is 
owing to Fa(hi6n, (being of the reputable 
Kind) if not to a Confcience early imbued 
with religious Principles, and afterwards 
retaining a Tinfture from them, without 
knowing it. Thefe two Principles feem 
to account for all that looks like Virtue 
in thofe Gentlemen. Your Men of Faihion, 
in whom animal Life abounds, a fort of 
Bullies in Morality, who difdain to have 
it thought they are afraid of Confcience; 
thefe defcant much upon Honour, and 
affeft to be. called Men of Honour, rather 
than cODfcientious or honcil Men» Bur» 

by 
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D I A L. by all that I could ever obferve, this fpe* 
III. cious Charafter, where there is nothing 

^-^Ar^-- of Confcience or Religion underneath, to 
give it Life and Subftance, is no better 
Sian a Meteor or painted Cloud. EUPH. 
I had a confufed Notion that Honour was 
fomething nearly conneifled with Truth: 
and that Men of Honour were the great- 
eft Enemies to all Hypocrify, Fallacy, and 
Difguife. CRI. So far from that, an In- 
fidel, who fets up for the niceft Honour, 
Ihall, without the leaft grain of Faith or 
Religion, pretend himfeif a Chriftian, 
take any Teft, join in any Ad: of Wor- 
th ip, kneel, pray, receive the Sacrament 
to ferve an Intereft. The fame Fcrfon, 
without any Impeachment of his Ho- 
nour, (hall moft folemnly declare and pro- 
mife, in the face of God and the World, 
that he will love his Wife, and forfaking 
all others, keep only to her, when at the 
fame time it is certain, he intends never 
to perform one Tittle of his Vow; and 
convinceth the whole World of this asfoon 
as he gets her in his Power, and her For- 
tune, for the fake of which this Man of 
untainted Honour makes no Scruple to 
cheat and lye. EUPH, Wc have a No- 
tion here in the Country, that it was of 
all things moft odious, and a Matter of 
much Rifque and Peril, to give the Lye 
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to a Man of Honour. CRT. It is vci^t>iAL4 
true* Hfc abhors to take the Lye, but not III* 
to tell iu '} 

III. jilcipbf^on^ iiavitig heard all this 
with great Compoftire of Mind and Coun« 
tenance, fpake as follows. You are not to 
think, that our greateft Strength lies in 
our greateft Number, Libertines, and meer 
Men of Honour. No : we have among us 
Philofophers of a very different Charader^ 
Men of curious Contemplation, not go^ 
vemed by fuch grofs things as Senfe and 
Cuftom, but of an abftradted Virtue and 
fublime Morals : and the lefs religious the 
mate virtuous. For Virtue of the high and 
difihterefted Kind, no Man is (o well qua-^^ 
lified as an Infidel, it beine a mean and 
felfifh thine to be virtuous through Fear or 
Hope^ The Notion of a Providence, and 
future Sute of Rewards and Punifhments^ 
may indeed tempt or fcare Men of abjedt 
Spirit into Pradlices contrary to the nam^^ 
ralBent of their Souls,, but will never 
producer true and genuine Virtue. To ga 
to die bottom of things, to analyfe Virtue 
into its firft Principles, and fix a Scheitier 
of Duty on its true Bafis, you miiift un« 
derftand, that there is an Idea of Beautjr 
natural to the Mind of Man» > This all 
Meil ddSn^ this dbcy arc j^fisd >and 

Vot^ L M delighted 
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Dr AL.dclightcd with for its own fake, purely 
III. from an Inftina of Nature. A Man needs 

**-v^no Arguments to make him difcern and 
approve what is beautiful : Jt ftrikes at 
firft Sight, and attrads without a Reafon. 
And as this Beauty is found in the Shape 
and Form of corporeal Things; fo alfo is 
there analogous to it, a Beauty of another 
Kind, an Order, a Symmetry, and Comeli- 
nefs in the moral World. And as the Eye 
pcrceivcth the one, fo the Mind doth, by a* 
certain interior Senfe, perceive the other; 
which Senfe, Talent, or Faculty, is ever 
quickeft and pureft in the nobleft Minds. 
Thus as by Sight I difcern the Beauty of 
a Plant or an Animal, even fo the Mind 
apprehends the moral Excellence, the 
Beauty, and Decorum of Jufticc and 
Temperance, And as we readily pro- 
nounce a Drcfs becoming or an Attitude 
graceful, we can, with the fame free un- 
tutored Judgment, at once declare, whe- 
ther this or that Condud: or Adtion b« 
comely and beautiful. To relifh this kind 
of Beauty, there muft he a delicate and 
fine Tafte: But where there is this natu- 
ral Tafte, nothing further is wanting, 
cither as a Principle to convince, or as a 
Motive to induce Men to the Love of Vir- 
tue, And more or lefs there is of this 
Tafte or Senfe in every Creature that hath 
-Rcofon. 
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Rcafon. All rational Beings arc by lu^DiAt. 
turc focial They af<r drawn one tow^ds Itl. 
another by natural Affc<aions. They unite 
and incorporate into Families^ Clubs, Pari- 
ties, and Commonwealths by mutual Sym»- 
pathy. As by means of the feniitive Soul, 
our fevcral diftind): Parts and Members d6 
confent towards the animal Functions, and 
arc connected in one Whole: Even ibi 
the fcveral Parts of thefe rational Syftemsi 
or Bodies Politic, l^ virtue of this moral 
or interior Senfe, are held together, have a 
Fellow-feeling, dp fuccour and prote3:each 
other, and jointly cooperate towards the 
lame End. Hence that Joy in Society, that 
Propenfion towards doing good to our 
Kind, that Gratulation and Delight in be- 
holding the virtuous Deeds of other Men^ 
or in TdAc&ing on our own. By Contem*- 

flation of the Fitnefs and Order of the 
arts of a moral Syftem^ regularly ope- 
rating, and knit together by benevolent 
AfFe^ions, the Mind of Man attaineth to 
the higheft Nc^ion of Beauty, Excellence^ 
and Perfeiftion. Seized and rapt with this 
fublime Idea, our Philofophers do infinite- 
ly defpilie and pity whoever fhall propofcor 
accept any other Motive to Virtue, IfltCK 
left is a mean ungenerous thing, deftroying 
the Mierk£)f Virtue : and Faluood of every 
kind is t&tfonfiitent with the geiiuiiie ^rit 

M 2 - of 
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DiAL.of Phllofopfay. CRT. The Love i 
III, fore that you bear to moral Beauty, and 

V" >— ^your Paffion for abftraftcd Truth, will 
not fuffer you to think with Patience of 
thofe fraudulent Impofitions upon Man- 
kind, Providence, the Immortality of the 
Soul, and a future Retribution of Rewards 
andPunilhments ; which under the Notion 
of promoting, do, it fecms, deftroy all 
true Virtue, and at the fame time contra- 
dict and difparage your noble Theories, 
manifeftly tending to the Perturbation and 
Difquiet of Mens Minds, and filling them 
with fruitlefs Hopes, and vain Terrors, 
ALC. Mens firft Thoughts and natural 
Notions are the beft in moral Matters. And 
there is no need that Mankind Ihould be 
preached, or reafoned, or frightened into 
Virtue, a thing fo natural and congenial to 
every Humane Soul. Now if this be the 
Cafe, as it certainly is, it follows that all 
the Ends of Society are fecured without 
Religion, and that an Infidel bids fair to 
bethemoft virtuous Man, in a true, fub- 
liige, and heroic Senfe. 

IV. EUPH. O Alciphron! while you 
talk, I feel an Affeftion in my Soul, like 
the Trembling of one Lute upon ftriking 
the unifon Strings of another. Doubtlels 
there is a Beauty of the Mind, a Charm in 
6 Virtue, 
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Virtue, a Symmetry and Proportion in theDi al, 
moral World. This moral Beauty was HI. 
known to the Ancients by the Name of 
Hdne/lum, or to jtotAoV. And in order to 
know its Force and Influence, it may not 
be amifs to inquire, what it was under- 
flood to be, and what Light it was placed 
in by thofe who firft confldered it, and 
gave it a Name. To xacAoV, according to 
jirijlotle^ is the i^rctLyerov^ or laudable: ac- 
cording to Plato^ it is the w J^J, or (a(pi?\^iJLov^ 
pleaiant, or profitable, which is meant 
with refpedt to a reafonable Mind, and its 
true Interefl. Now I would fain know 
whether a Mind, which confiders an 
Adlion as laudable, be not carried beyond 
the bare A&ion it felf, to regard the Opi«- 
nion of others concerning it ? AI4C. It 
is. EUPH. And whether this be a fuf- 
ficient Ground or Principle of Virtue, for 
a Man to a(9t upon, whf n he thinks him- 
lelf rem,oyed from the Eye apd Obferva- 
tion of every other intelligent Being? 
jiLC. It feems not. l^UPH. Again, I ask 
wh?th?r a M^n, who doth a thing pleafant 
or profitable as fuch, might not be fuppo- 
fed to forbear doing it, or even to do the 
contrary, upon the profpedl of greater 
pleafure or Profit? ALC. He mighty 
EUPH. Doth it pot fpllow frpin Jience, 
that the Beauty of Virtue, or to xap \oy, in 

M 3 feither 
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Dial, either Ariftotle's or Plato'& Scnfe, : 
III. fufficient Principle or Ground, to engage 

*— ^— ' fenfual and worldly-minded Men in the 
Praaice of it? ALC. What then? 
EUPH. Why. then it will follow that 
Hope of Reward and Fear of Punifliment 
are highly expedient to caft the Balance 
of Pleafant and Profitable on the Side of 
Virtue, and thereby very much conduce to 
the Benefit of Humane Society, jilcipkron 
upon this appealed : Gentlemen, faid he, 
youareWitneffes of this unfair Proceed- 
ing of Eiiphranor, who argues againft us, 
from Explicatiorts given by Plato and 
^ry^o/Zeof the Beauty of Virtue, whichare 
things we have nothing to fay to; the 
Philofophers of our Sedt abftradtlng from 
all Praife, Pleafure, and Intereft, when 
they are enamoured and iranfported with 
that fublime Idea. I beg pardon, replied 
Euphratior, for fuppofing the Minute Phi- 
lofophers of our Days think like thofe 
ancient Sages. But you muft tell me, Al- 
ciphron, fince you do not think fit, to adopt 
the Senfe of Plaio or Ariftotle, what Senfe 
it is in which you underftand the Beauty 
of Virtue? Define it, explain it, make me 
to underftand your Meaning, that fo we 
may argue about the fame thing, without 
which we can never come to a Conclu- 
fion. 

y. ALC, 
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'. V. ' jiLC. Some things are better un- D i al. 
derAood by Definitions and Dcfcriptions: III. 
But I have always obferved, that thofe who 
would define, explain, and difpute about 
this Point, make the leaft of it. Moral 
Beauty is of fo peculiar and abftrafted a 
nature, fomething To fobtilc, fine, and fu- 
gacious, that it will not bear being hand- 
led and infpedted, like every grofs and 
common Subjcift. You will, therefore,* 
pardon me, if I ftand upon my Philofopfaic 
Liberty ; and choofe rather to intrench my 
Self, within the general and indefinite 
Senfe, rather than, by entering into a prc- 
dfe and particular Ejcplication of this 
Beauty, perchance lofe fight of it j or give 
ytvL feme Hold whereon to cavil, and infer, 
and raiife Doubts, Queries, and Difficulties 
about a Point as clear as the Sun, when no 
body reafons upon it. BUPH. How fay 
you, Akiphron^ is that Notion clearen: 
when it i^ not confidered? ALC I fay, 
it i« father to be felt than understood, a 
fctcx^xtijt ne j^aj^ytiti^- An Obpft, not of 
the dircurfii^ Faculty, but ot a peculiar 
Senfe, which is properly called the mor^l 
Senfe, being udapted to the Perception of 
fiit)rai Beantjr, a^ the Eye to Colours, or 
the Eat to Sonnds. WPJ& That Men 
have certain inftin£iive Senfations or Paf- 
&mt from Nature , which m^e them 

M 4 amiable. 
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DiAL.amiable and ufeful to each other, I am- 
lU. clearly convinced. Such are a Fellow-feel-i 

V*-'v— ^ ing with the Diftrefled, a Tendernefs for 
our Offspring, an Affedlion towards our 
Friends, our Neighbours, and our Country, 
an Indignation againft things bafe, cruel, 
orunjuft. ThefePaflions are implanted in 
the Humane Soul, with feveral other 
Fears and Appetites, Averfions and Defires, 
,fome of which are ftrongeft and upper- 
moft in one Mind, others in another. 
Should it not therefore feem a very uncer- 
uin Guide in Morals, for a Man to fol- 
low his Paflion or inward Feeling? And 
would not this Rule infallibly lead dif-? 
ferent Men different ways, according to 
the Prevalency of this or that Appetite or 
Paffion? Jia I do not deny it. EUPH. 
And will h not follow from hence, that 
Duty and Virtue are in a fairer way of 
being praflifed, if Men are led by Reafon 
and Judgment; balancing low and fen- 
fual Pleafures with thole of a higher 
Kind, comparing prefentLofles with futurp 
Gains, and the Uneafipefs and Difguft qf 
every Vice, with the delightful Pradtice of 
the oppoiite Virtue, and the pleafing Re- 
. flexions and Hopes which attend it ? Or» 
can there be a ilronger M itive to Virtu?, 
than- the fixvting uii" ^ ^idertd in all 
-J^iffhts a js eveiy M;iij ^ t-u.. Intereft? 
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VL ALC. I tell you, EuphranoTj wcDiAi- 
contemn the Virtue of that Man, 'who III. 
computes and deliberates, and muft have 
a Reafon for being virtuous. The refined 
Moral ids of our Se£t are raviihed and 
tranfported with the abftra£t Beauty of 
Virtue. They difdain all forinfecal Mo- 
tives to it J and love Virtue only for Vir- 
tue's fake. Oh Rapture! Qh Enthufiafm! 
Oh the Q^ntellence of Beauty ! Methinks 
I could dwell for ^ver on tnis Contem- 
plation.^ But rather than entertain my 
felf, I muft endeavour to convince you* 
Make an Experiment on the firft Man 
you meet. Propofe a villanous or un- 
juft AiStion. Take his firft Senfe of the 
Matter, and you fhall find he detefts it. 
He may, indeed, be afterwards mifled by 
Arguments, or overpowered by Tempta- 
tion; but his original, unpremeditated, and 
genuine Thoughts, are juft a|id orth^^^^ 
How can we account for this but by a moral 
$pnfe, which, left to it felf, hath as quick 
and true a Perception of the Beauty and 
peformity of Humane Adtions, as the Eye 
hath of Colours. EXJPH. May not this 
be fufficiently agcoynted for, by Con- 
fcience, Affedipn, Fafiion, Education^ 
Reafon, Cuftom, Religion, which Princi- 
ples and Habits, for ought I know, may 
}^ what yp^ n^etaphorically call a Moral 
V Senfe? 
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D 1 A L. Senfe ? ALC. What I call a Moral Scnfe, is 
III. ftrialy, properly, and truly fucb, and in 
Kind different from all thofe things you 
enunierate. It is what all Men have, though 
all may not obferve it. Upon this, Euphra- 
nor fmiled, and faid, Mciphron has made 
Difcoverics where I leafl expedted it. For, 
faid he, in regard to every other Point, I 
Jhould hope to learn from him : but for 
the Knowledge of my felf, or the Faculties 
and Powers of my own Mind, I fhould 
have looked at home. And there I might 
have looked long enough, without finding 
this new Talent, which even now after be- 
ing tutored I cannot comprehend. For 
Alciphron^ I muft needs fay, is too Sublime 
and ^Enigmatical upon a Point, which of 
all others ought to be moll clearly under- 
ftood. I have often heard that your deepcft 
Adepts and oldeft Profeflbrs in Science are 
the obfcureft. Lyjicles is young, and fpeaks 
plain. Would he but favour us with his 
Senfe of this Point, it might perhaps prove 
more upon a Level with my ApprehenJion. 

VII. hyficles ftiook his Head, and in a 
grave and earneft manner addrefled the 
Company. Gentlemen, faid he, Alciphrm 
ftands upon his own Legs. I have no pare 
in thcfe refined Notions he is at prefcnten- 
gaged to defend. If I muil fubdue my 
PailionSy 
6 
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Faffioni^ abftraA, contemplate, beenft-»DiAL« 
moured of Virtue; in ft word, if I muft HI. 
be an Bnthufiafl : I owe fo much Deference 
to the Laws of my Country, as to chooiJb 
being an Enthufiaft in tneir way. Be« 
fides, it is better being fo for fome End than 
for nohe. This Do^ine hath all the {o^ 
lid Inconveniencies, without the amufing 
Hopes and Pr ofpeds of the Chriftian. ALC^ 
I never counted on Lyjichs for my Second 
in this Point; which after all doth not heed 
his Ailiftance or Explication. All Subject 
ought not to be treated in the fame man^ 
ner. The way of Definition and DivU 
fion is drv and pedantic. Befides, the 
Subjed is iometimes too obfcure, fometlmei 
too fimple for this Method. One while 
we know too litde of a Point, another 
too much, to make it plainer by Difcourfe. 
ckl. To hear Aldpmrm talk, puts me in 
mind Of that ingenious Qnek^ who ha^ 
ving wrapt a Man's Brother up in a Cloke^ 
asked him whether he knew that Perfon ? 
being ready, either by keeping on, or pul- 
ling 0^ the Cioke, to confute his Anfwer, 
whatei^ it (hould be. For my part, I be» 
lie?e, if Miittirs were fairly ikted. that 
rational Satisfaaicm^ that Peace of Mind^ 
diat inward Oomfort^ and confeientious 
Joy, which a goodChriftiau finds in good 
A^tioni, W(mld not be fiHind c&fall ihore 

of 
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D I At. of all theEcftafy, Rapture, and Enthufiaftn 
III. fuppofed to be the EfFeift of that high and 

'•—V—' undefcribed Principle. In earneft can any 
Ecftafy be higher, any Rapture more affec- 
ing, than that which fprings from the Love 
of God and Man, from a Confcience void 
of Offence, and an inward Difcharge of 
Duty, with the fecret Delight, Truft, and 
Hope that attend it ? ALC. O Eupbra- 
nor^ we Votaries of Truth do not envy, 
but pity, the groundlefs Joys and miftaken 
Hopes of a Chriflian. And, as for Con- 
fcience and rational Pleafure, How can we 
allow a Confcience without allowing a 
vindictive Providence ? Or how can we fup- 
pofe, the Charm of Virtue conlifts in any 
Pleafure, or Benefit attending virtuous Ac- 
tions, without giving great Advantagesto 
the Chriftian Religion, which, it feems 
excites its Believers to Virtue by the high- 
eft Interefts and Plcafures in Reverfion, 
Alas ! fhou'd we grant this, thpre would 
be 3 Door opened to all thofe rufty De- 
tlaimers upon the Neceffity and Ufeful- 
nefs of the great Points of Faith, the Im- 
mortality of the Soul, aFuture State, Re- 
wards and Punifliments, and the like ex- 
ploded Conceits ; which, according to our 
Syftem and Principles, may perhaps pro- 
duce a low, popular, intereftcd Kind of Vir- 
tue, but muft abfolutely deftroy ^nd ex- 
fingulth it in the fublime and heroic Senfe, 
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Vni, EUPU. what you now fay isDiAL. 
very iiftelligible : I wiih I underilood your IIL 
main Principle as well. ALC. And are 
you then in earneft at a lofs ? Is it poflible 
you (hould have no Notion of Beauty, or 
that having it you fhould not know it to 
be amiable, amiable I fay, in it felf, and 
for it felf? EUPH. Pray tell me, Alci-^ 
pbrtm^ are all Mankind agreed in the No- 
tion of a beauteous Face ? ALC. Beailty 
in Humane Kind feems to be of a more 
mixt and various Nature : forafmuch as 
the Paffions, Sentiments, and Qualities of 
the Soul being feen through and blending 
with the Features, work differently on dif- 
ferent Minds, as the Sympathy is more or 
iefs. But with regard to other things is 
there no fl)eady Principle of Beauty ? Is 
there upon Eann a Humane Mind with* 
out the Idea of Order, Harmony, and Pro- 
portion? EUPH. O Akiphrm^ it is my 
Weaknefs that I am apt to be loft in A1>- 
ffaradtions and Generalities, but a particular 
thing is better fuited to my Faculties, i 
find it eafy to confider and keep ill View 
the Objects of Senfe ; let us therefore try 
to difcover what their Beauty is, or where- 
in it confifts ; wd to^ by the help of thefe 
£miible things, as a Scale or Ladder; aicend 
to moral and intdledual Beauty. Be plea^ 
then to inform, me, -what it' is- we call 

Beauty 



/ 
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DiAt.Beauty in the Objctfls of Scnfe? ALC. 
III. Every one knows Beauty ii that which 
pleafe$, EXJPH. There 19 then Btauty in 
the Soiell of a Rofc, or the Tafte of an 
Apple* JlXi. By no means. Beauty is^ 
to ipeak properly^ perceived only by the 
Eye. JSC/P-HT, It cannot dio-efore be defi^ 
oed in gneral that which pleafeth. ALC. 
I grant it cannot BUPH. How then 
(haJJ we iioHt or define it ? Alciphrm^ after 
a ihort Paui^» iaid> that Beauty coniifted 
in a certain Symnaery or Proportion plea- 
fing to the Eye. EUPH. Is this Proportion 
one and the mnt in all things, or it is diffe* 
rent in different Kinds of Things? uiLC. 
Different doubtlefi. The Proportions of an 
Ox would not be beautiful in an Horfe. 
And we obferye alfo in things Inanimate, 
that the Beauty of a Table, a Chair, a 
Door, oonfifts in different Proportions* 
EUPH. Doth not this Proportion imply 
the Relation ofone thing to another ? ALC. 
It doth, EUPH. And are not thefe Rela- 
tions founded in Size and Shape ? ALC. 
They are. EUPH. And to make the Pro- 
]K)rtions juft, muft not thafc mutual Rela-^ 
tion9 of Si;?e and Shape in the Parts be 
Aich, as fludl <nake the whole compleac 
and per^ in its Kind ? ALC. 1 grant 
they muft. EUPH. foiiora thing faid to 
bo peite^in its Kindj, wfaenlt anfwers thi) 

End 
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End for which it was made ? jiLC. It is, D i a l* 
JSL/PH. The Parts, therefore, in true Pro- IIL 
portions muft be related, and adjufted to 
one another, as that they may beft con- 
fpire to the Ufe and Operation of the Whole, 
ALC. It feems fo. EUPH. But the coni- 
paring Parts one with another, the confi- 
dering them as belonging to one Wholes 
and the referring this Wliole to its Uie <^ 
End, fliould fbem the Work of Reafon: 
Should it not ? ALC. It (houlA EUPH. 
Proportions therefore are not,ftriftly fpeak- 
ing, perceived by chc Senfe of Sight, buc 
only by Reafon through the Means of 
Sight. ALC. This I grant. EUPH. Confe- 
quently Beauty, in your Senfe of it, is aa 
Objedtj not of the Eye, but of the Mind* 
ALC. It is. EUPH The Eye, therefore, 
alone cannot fee that a Chair is handiboi, 
or a Door well proportioned ALC^ It 
feems to follow ; but I am not dear as ca 
this Point. EUPH Let us &e if there 
be any Difficulty in it. Could the Chair 
you fit on, think you, be reckoned wdl 
proportioned or handfom, if it ,bad not 
fucn a Height, Breadth, Widened, and 
was not fo far reclined as to afibnl a com* 
venientSeat ? ALC.ltxxmlA not. EUPH. 
Thk Beauty, therefore, or Synunetry of a 
Chair cannot be apprehended but i>yJuiow« 
iligiidsiiiifibyiaivlx^onipanag itsFijgwe wkk 

thac 
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Dial, that ufe, which cannot be done by the Eyit 

III, alone, but is the EfFedt of Judgment, tt 

*—%-*' is therefore, one thing to fee an Obje<3« 

and another to difcern its Beauty. ALCa 

I admit this to be true. | 

IX. EUPH. The Architefls judge ^ 
Door to be of a beautiful Proportion^ 
when its Height is double of the Breadths 
But if fyou (hould invert a well-propor- 
tion'd Door making its Breadth becomo 
the Height, and its Height the Breadth, tl 
Figure would ftill be the fame, but wii * 
out that Beauty in one Situation, whichTc 
had in another. What can be the Caufe of 
this, but that in the forementioned Suppo- 
fition, the Door would not yield a conve-, 
nient Entrance to Creatures of a Humane 
Figure ? But, if in any other Part of the 
Univerfe, there ihould be fuppofed ratio- 
nal Animals of an inverted Stature, they 
muft be fuppofed to invert the Rule for 
Proportion of Doors : and to them that 
would appear beautiful, which to us was 
dilkgreeable. ALC.h%z\nii this I have no 
Objedion. EUPH. Tell me, Alciphron, is 
there not fomeihing truly decent and beau- 
tiful in Drefs ? ALC. Doubtlefs there is. 
EUPH. Are any likelier to give us an Idea 
of this Beauty in Drefs, than Painters and 
Sculptors, whofe proper Bulinefs and Study 
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It is, to aim at graceful Reprefen tat ions ? D i a t» 
ALC. I believe not. EJJPH^ Let us then III. 
examine the Draperies of the great Ma- 
ilers in thefe Arts: How^ for inftance, 
they ufe to clothe a Matron, or a Man of 
Rank. Caft an eye on thofe Figures: (faid 
he, pointing to fonie Prints after Raphael 
and Guidoy that hung upon the Wall) what 
Appearance, do you think, an Englijh 
Courtier or Magiftrate, with his Gothic^ 
fuccin<ft, plaited Garment^ and his full-^ 
bottomed Wig ; or one of our Ladies in 
her unnatural Drefs, pinched, andftiiFened, 
and enlarged with Hoops and Whale->bone, 
and Buckram, muft make 3 among thofe 
Figures fo decently clad in Draperies, \ that 
fall into fuch a variety of natural, eafy, 
and ample Folds j that appear with fo mtich 
Dignity and Simplicity ; that cover the 
Body without incumbering it, and adorn 
without altering the Shape? ALC. Truly^ 
I think they muft make a very ridiculous 
Appearance. EUPH. And what do you 
think this proceeds from ? Whence is it 
that the Eaftern Nations, the Greekiy and 
the RomanSy naturally ran into the mofl 
becoming Drefles; while our Gothic Gen*- 
try^ after fo many Centuries racking theif 
Inventions, mending, and altering, and 
improving, and whirling about in a per- 
petual Rotation of Fafhions, have never 
Vol. L N yet 
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DiAi-.yethaHtbeLucktoftumbleonanythatwaj 
III. not r.bfLird and ridiculous? Is it not from 
»—%——' hence, that inftcad of confulting Ufe, Rea- 
fon, and Convenience, they abandon them- 
fclves to irregular Fancy, the unnatural 
Parent of Monfters? Whereas the Anci- 
ents, confidering the Ufe and End of Drefs, 
made it fubfervient to the Freedom, Eafe, 
and Convenience of the Body, and, ha- 
ving no Notion of mending or changing 
the natural Shape, they aimed only at 
Shewing it with Decency and Advantage. 
And, if this be fo, are we not to conclude 
that the Beauty of Drefs depends on its 
Subferviency to certain Ends and Ufes? 
JLC. This appears to be true. EUPH. 
This fubordinare relative Nature of Beau- 
ty, perhaps will be yet plainer, if we exa- 
mine the refpedlive Beauties of a Horfe 
and a Pillar, Firgil's Defcription of the 
former is. 
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Jirgutumque caput^ brevisalvus, obefaquetfrgaj 
Luxuriatqud tor is animofum ptHus. 

Now I would fain know, whether thePer- 
fc£tions and Ufes of a Horfe may not be 
reduced to thefe three Points, Courage, 
Strength, and Speed? and whether each of 
the Beauties enumerated doth not occafion, 
or betoken one of thefc Perfedtions ? Af- 
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tef die fame manner, if we inquire intdDi AL4 
the Parts and Proportions of a beautiful IIL 
Pillar, we ihall perhaps find them anfwer 
to this fame Idea. Thofe who have con* 
fidered the Theory of Architcdlure, tell 
us ♦, the Proportions of the three Grecian 
Orders were ttiken from the Humane Body^ 
as the moft beauti^ and perfed Produc* 
tion of Namre. Hence were derived thoft 
graceful Ideas of Columns, which had a 
Charader of Strength without Clumfmefs^ 
or of Delicacy without Weaknefs. Thofc 
beautiful Proponions were, I fay, taken 
originally from Nature, which, in her 
Creatures, as hath been already obferved^ 
referreth them to fonieEnd,Ufe, or Dcfign« 
The Gonfiezza alfo, or Sl¥elling, and the 
Diminution of a Pillar, is it not in fuch 
Proponion, as to make it appear flrong and 
light at the fame time? In the fame manner^ 
mufk not the whole Entablature, with its 
Projedticms, be fo proportioned as to feein 
great but not heavy^ light but not little; 
inafmuch as a Deviation into either Ex- 
treme would thwart that Reafon and Ufe of 
Things, wherein their Beauty is founded^ 
and to which it is fubordinate? TheEn^ 
ublature, and all its Parts and Ornaments, 
Architrave, Freeze, Cornice, Triglyphs, 

* ^ the learned Patriarch of Jquiliid% Commentaiy 
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Di AL.Metopes, Modiglions, and the reft, hare 
HI. eachanUfe, or Appearanceof Ufe, in giv- 

*— ^'— ^ ingFirmnefs and Union to iheBuilding, in 
prorcdling it froitiihc Weather, and calling 
off the Rain, in rcprcfeniing the Ends of 
Beams with their Intervals, the Produi5tion 
of Rafters, and io forth. And if we con- 
fider the graceful Angles in Frontlfpieces, 
the Spaces between the Columns, or the 
Ornaments of their Capitels ; (hall we not 
find, that their Beauty rifeth from the Ap- 
pearanceof of Ufc, or the Imitation of na- 
tural Things, whofe Beauty is originally 
founded on the fame Principle? which is, 
indeedjthe grand Diftindtion between Gra- 
cian and Gothic Architecture; the latter 
being fantaftical, and for the moll part 
founded neither in Nature, nor in Reafon, 
in Neceflity nor Ufe, the Appearance of 
which accounts for all the Beauty, Grace, 
and Ornament of the other. CRI. What 
B.uphramr\\z% i:A\A confirms the Opinion I 
always entertained, that the Rules of Ar- 
chitcdture were founded, as all other Arts 
which flourifhed among the Greeks^ in 
Truth, and Nature, and good Senfe. But the 
Ancients, who, from a thorough Confide- 
ration of the Grounds and Principles of 
Art, formed their Idea of Beauty, did not 
always confine themfelves llridly to the 
fame Rules and Proportions: But, when^ 
■■"- :. ■' ever 






Pmilosopher. xSc 

€vcr the jJarticular Diftance, Pofition, Ele-D i al. 
vation, ior Diihenfibn of the Fabric, or its IIL 
Parts feemcd to require it, made no Scruple 
to depart from them, without deferting the 
original Principles of Beauty, which go- 
verned whatever Deviations they made.' 
This Latitude or Licenfe might not, per- 
haps, be fafely trufted with moft modern- 
Architedls, who in their bold Sallies feem 
to 2,6: without Aim or Defign ; and to be 
governed by no Idea, no Reafon, or Princi- 
ple of Art, but pure Caprice, joined with 
a thorough Contempt of that noble Sim- 
plicity of the Ancients, without which 
there can be no Unity, Gracefulnefs, or 
Grandeur in their Works ; which of con- 
fcquence muft ferve only to disfigure and 
dimonour the Nation, being fo many Mo- 
numents to future Ages of the Opulence 
and ill Tafte of the prefent ; virhich, it is 
to be feared, would fucceed as wretchedly 
and make as mad Work in other Affairs, 
were Men to follow, inftead of Rules, 
Precepts, and Models, their own Tafte and 
firft Thoughts of Beauty. JLC. I ihould 
now, methinks, be glad to fee a little more 
diftin<aiy, the Ufe and Tendency of this Di- 
greffion upon Architcdure. EUPH. Was 
not Beauty the very thing we inquired 
after ? ALC. It was. EUPH. What 
tYiinkyou^jilciphrony can the Appearance 

N 3 of 
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D I A L, of a thing pleafe at this Time, and in this 
III. Place, which pleafed two thoufknd Years 

V^v^^ago, and two thoufand Miles off, with- 
out fome real Principle of Beauty ? ALC. 
It cannot. EUPH. And is not this the 
Cafe with refped: to a juft Piece of Archi- 
tefture? ALC. Nobody denies it. EUPH. 
Architedlure, the noble Offspring of Judg- 
ment and Fancy, was gradually formed in 
the moil: police and knowing Countries of 
AJia, Egypt, Greece, and Italy. It was 
cheriflied and efteemed by the moft flou- 
rishing States, and moft renowned Princes, 
who with vaft Expencc improved and 
brought it to Perfedtion. It feems, above 
all other Arts, peculiarly converfant about 
Order, Proportion, andSymmetry, Mayit 
not therefore be fuppofed on all accounts, 
moft likely to help us to fome rational No- 
tion of they't' ne f^ay quoy in Beauty ? And, 
in effedt, have we not learned from this 
Digreflion, that as there is no Beauty with- 
out Proportion, fo Proportions are to be 
efteemed juft and true, only as they are 
relative to fome certain Ufe or End, their 
Aptitude and Subordination to which End 
is, at bottom, that which makes them 
pleafe and charm ? ALC. I admit all this 
to be true. 

X. EUPH, 



X. BUPH. According to this Doftrinc, Dial. 
I ivould fain know what Beauty can be III. 
immd in a moral Syftem, formed, connec- 
ted^ and governed by Chance, Fate or any 
odier blind unthinlung Principle t Foraf^ 
much as without Thouffhc there can be no 
End or Defign i and withouc an End there 
can be no Ule, and without Ufe there is no 
Aptitude or Fitneft of Proportion, from 
whence Beauty fprings. jiLC. May we 
not fuppoie a certain vital Principle of 
Beauty, Order, and Harmony difFufed 
throughout the World, without fuppofing 
a Providence infpe£ting, punifliing, and 
rewarding the moral A£):ioqs of Men? 
Without fuppofing the Immortality of the 
Soul, or a Life to comes in a word, 
without admitting any Part of what is 
commonly called Faith, Worfhip, and 
Religion? CRT. Either you fuppofe this 
Principle intelligent, or not intelligent: If 
the latter, it is all one with Chance, or 
Fate, which was juft now argued againft : 
If the former, let me intreat Alciphron to 
explain to me, wherein confifts the Beauty 
of a moral Syftem, with a fupreme InteU 
ligence at the Head of it, which neither 
protects the Innocent, puniftics the Wicked, 
nor rewards the Virtuous? To fuppofe in- 
deed a Society of rational Agents acting 
UWier the Eye of Providence, concurring 

N 4 in 
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D 1 A L . in one Dcfign to promote the common Be- 
lli, nefit of the Whole, and conforming their 

*_-v^^ Adtions to the eftabliOied Laws and Order 
of the Divine Parental Wifdom: Whereia 
each particular Agent fliall not confider 
himfelf apart, but as the Member of a 
great City, whofe Author and Founder is 
God: In which the Civil Laws are no 
other, than the Rules of Virtue, and the 
Duties of Religion : And where every one's 
true Intereft is combined with his Duty: 
To fuppofe this would be delightful : On 
this Siippofition, a Man need be no Stoic 
or Knight-errant, to account for his Vir- 
tue. In fuch a Syftem Vice is Madnefs, 
Cunning is Folly, Wifdom and Virtue are 
the fame thing, where, notwirhftanding 

0^'' all the crooked Paths and By-roads, the 
wayward Appetites and Inclinations of 
Men, fovereign Reafon is fure to reform 
whatever feems amifs, to reduce that 
which is deviousj make ftraight that which 
is crooked, and in the lall Ad, wind up 
the whole Plot, according to the exadeft 
Rules of Wifdom and Jurtice. In fuch a. 
Syftem or Society, governed by the wifeft 
Precepts, enforced by the higheft Rewards 
and Difcouragements, it is delightful to 
confider, how the Regulation of Laws, the 
Diftribution of Good and Evil, theAimof 
, pioral Agents, do all confpire in due Sub- 
ordination 
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ordination to promote the nobleft End, toDi At. 
wit, -the complcat Happinefs or Well- III. 
being^ of the wnole. In contemplating the 
Beauty of fuch k moral Syftcm, we may 
cry out with the P^dmift, Very excellent 
.^ings areffokenofthee^ thou City of God. 

XL In a Syftem of Spirits, fubordinate 
to the Will, and under the Direftion, of 
the Father of Spirits, governing them by 
Laws, and conaudting them by Methods 
fuitable to wife and good Ends, there will 
be great Beauty, But in an incoherent 
fortuitous Syftem, governed by Chance, 
or in a blind Syftem governed by Fate, or 
in any Syftem where Providence doth not 
prefide, how can Beauty be, which cannot 
be without Order, which cannot be with- 
out Defign ? When a Man is conicious 
that his Will is inwardly conformed to 
the Divine Will, producing Order and 
Harmony in the Univerfe, and conducing 
the whole by the jufteft Methods to the 
heft End : This gives a beautiful Idea. But 
on the other hand, a Confcioufnefs of Vir- 
tue overlooked^ negledled, diftrefled by 
Men, and not regarded or rewarded by 
God, ill-ufed in this World, without Hope 
or Profpedt of being better ufed in ano- 
ther, I would fain know, where is the 
Plealure of this Reflexion, where is the 

Beauty 
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Dial. Beauty of this Scene ? Or, how could any 
III. Man, in his Senfes, think the fpreading 

*— v*^ fuch Notions the way to fpread or propa- 
gate Virtue in the World? Isicnot, I be- 
fecch you, an ugly Syftcm in which you 
can fuppofe no Law and prove no Duty, 
wherem Men thrive by Wickednefs and 
fuffer by Virtue ? Would it not be a dif- 
agreeable Sight to fee an honeft Man peel- 
ed by Sharpers, to fee virtuous Men in- 
jured and defpifed while Vice triumphed? 
An Enthufiaft may entertain himfclf with 
Vilions and fine Talk about fuch a Syf- 
tem ; but when it comes to be confidcrcd 
by Men of cool Heads, and clofc Reafon, 
I believe they will find no Beauty nor Per- 
fection in it; nor will it appear, that fuch 
a moral Syftemcanpoflibly come from the 
fame Hand, or be of a Piece with the na- 
tural, throughout which there fhines fo 
much Order, Harmony, and Proportion. 
ALC, Your Difcourfe ferves to confirm 
me in my Opinion. You may remember, 
I declared, that touching this Beauty of 
Morality in the high Senfe, a Man's firil 
Thoughts are befl ; and that, if we pre- 
tend to examine, and infpedt, and reafon, 
we are in danger to lofe Sight of it. That 
in Fadt there is luch a Thing cannot be 
doubted, when we confider that in thefe 
Days Ibnie of our Philofophcrs have a 
high 
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^lighSenfe of Virtue, without the leaftDiAL* 
Notion of Religion, a clear Proof of the III. 
Uieiiilnefs and Efficacy of our Principles ! 

XII. CRT. Not to difputc the Virtue 
of Minute Philofophere, we may venture 
to call its Caufe in queflion, and make a 
doubt, whether it be an inexplicable En** 
thufiafllc Notion of Moral Beauty, or ra*t 
ther, as to me it ieems, what was already 
afligned by Eupbramr^ Complexion, Cuf^ 
torn, and Religious Education ? But, al-^ 
lowing what Beauty you pleafe to Virtue 
in an Irreligious Syftem, it cannot be lefs 
in a Religious, unlefs you will fuppofe 
that her Charms diminifli as her Dowry 
incrcafeth, ' The Truth is, a Believer hath 
all the Motives from the Beauty of Virtue 
in any Scnfc whatfoever that an Unbeliever 
can poffibly have, bcfidcs other Motives 
which an Unbeliever hath not. • Hence it 
is plain, thatthofe of yourScft, who have 
Moral Virtue, owe it not to their peculiar 
Tenets, which ferve only to Icffen '^the 
Motives to Virtue. Thofe therefore, who 
are good, are lefs good, and thofe who are 
bad are more bad, than they would have 
been were they Believers. EUPH. To 
me it feems, thofe heroic Infidel Inamora- 
to's of abftrafted Beauty are much to be 
pitied, and muqh to be admired* Lyficles^ 

hearing 
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Dial. hearing this, faid with fome Impatience; 
III. Gentlemen, You (hall have my whole 
"— iT— ' Thoughts upon this Point plain and frank. 
All that is faid about a Moral Senfe, or 
Moral Beauty, in any Signification, either 
of Alciphron or Euphranor, or any other, 
I take to be at bottom meet Bubble and 
Pretence. The y.axlv and the irfiirov, the 
beautiful and the decent, are Things out- 
ward, relative, and fuperficial, which have 
no EfFedl in the dark, but are fpecious 
Topics to difcourfe and exfpatiate upon, 
as fome formal Pretenders of our Seft, 
though in other Points very Orthodox, are 
ufed to do. But fliould one of them get 
into Power, you would find him no fuch 
Fool as Euphranor imagines. He would 
foon ihew he had found out, that the 
Love of one's Country is a Prejudice : 
That Mankind are Rogues and Hypocrites, 
and that it were Folly to facrince one's 
felf for the fake of fuch: That all Re- 
gards center in this Life, and that, as this 
Life is to every Man his own Life, it clear- 
ly follows that Charity begins at home. 
Benevolence to Mankind is perhaps pre- 
tended, but Benevolence to himfelf is prac- 
tifed by the Wife. The livelier Sort of our 
Philofophers do not fcruple to own thefe 
Maxims; and as for the graver, if they 
arc true to their Principles, one may guefa 
what 
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what they muft think at the Bottom. Dial. 
Ckl. Whatever may be the Eflfeft of pure HI. 
Theory upon certain fcledt Spirits, of a 
peculiar Make, or in fome other Parts of 
the World ; I do verily think that in this 
Country of ours, Reafon, Religion, Law, 
are all together little enough to fubdue 
the Outward to the Inner Man j and that 
it muft argue a wrong Head and weak 
Judgment to fuppofe, that without them 
Men will be enamoured of the golden 
Mean. To which my Countrymen per- 
haps are lefs inclined than others, there 
being in the Make of an Englijh Mind a 
certain Gloom and Eagernefs, which car- 
ries to the fad Extreme; ReKgion to Fa- 
naticifm 5 Free-thinking to Athcifm ; Li- 
berty to Rebellion : Nor fliould we ven- 
ture to be governed byTafte, even in Mat- 
ters of lefs Confequence. The beautiful in 
Drefs, Furniture,- and Building, is, as£^- 
phranor hath obferved, fomething real and 
well grounded : And yet our Englijh do 
not find it out of themfclves. What wretch- 
ed Work do they and other Northern 
People make, when they follow their own 
Tafte of Beauty in any of thefe Particu- 
lars, inftead of acquiring the true, which 
is.. to begot from ancient Models and the 
Principles of Art, as in the Cafe of Virtue 
from great Models and Meditation, fo far 

as 
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D I A L. a« natural Means can go ? But in no Cafe 
III. is it to be hoped, that to x«?tcV will be 
'— V— 'the leading Idea of the many, who have 

quick Senfes, ftrong Paffions, and grofs 

Intel lefts. 

XIII. JLC. The fewer they are, the 
more ought we to efteem and admire fuch 
PhilofopherSj whofe Souls are touched and 
tranfpoited with this fublime Idea. CRT. 
But then one might expeft from fuch Phi- 
lofophers, fo much good Senfe and Phi- 
Janthropy, as to keep their Tenets to them- 
fclves, and confider their weak Brethren, 
who are more ftrongly affedtedby certain 
Senfes and Notions of another Kind, than 
that of the Beauty of pure difmterefted 
Virtue. Cratylus, aMan prejudiced againfl: 
the Chriftian Religion, of a crazy Confti- 
tution, of a Rank above mofl; Mens Am- 
bition, and a Fortune equal to his Rank, 
had little Capacity for fenfual Vices, or 
Temptation to diflioneft ones. Cratylus 
having talked himfelf, or imagined ihac 
he had talked himfelf, into a Stoical En- 
thufiafm about the Beauty of Virtue, did, 
under the Pretence of making Men heroi- 
cally virtuous, endeavour to deflroy the 
Means of making them reafonably and hu- 
manly fo: A clear Inflance, that neither 
Birth nor Books nor Conversation can in- 
troduce 
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troducc a Knowledge of the World into a D i A £• 
conceited Mind, which will ever be its HI, 
own ObjeS:, and cQOfiemjphtte Mankind in 
its awn Mirrourl ALC. Cratylus was a 
Lover of Liberty, and of his Country, and 
had a mind to make Men incorrupt and 
virtuous, upon the pur^ft and moft diiin* 
terefted Principles. CRI. His Conduct 
ieems juft as wiie^ as if a Monarch fhould 
five out, that there was neither Jail nor 
)xecutioner in his Kingdom to enforce 
the Laws, but that it would be beautiful 
to obferve them, and that in fo doing Men 
would tafte the pure Delight which re- 
fults from Order and Decorum. ALC. After 
all, is it not true that certain ancient Phi- 
lofophersy of great Note, held the fame 
Opinion with Cratylus^ declaring that he 
did not come up to the Charader, or de« 
ferve the Title of a good Man, who prac- 
tifed Virtue for the fake of any Thing but 
its own Beauty ? CRI. I believe, indeed, 
that fomc of the Ancients faid fuch Things 
as gave Occafion for this Opinion. AriJ-- 
totle * diftinguiflietb between two Charac- 
ters of a good Man, the one he calleth 
ft>a8(Jf,. or fimply good, the other x^AoV 
K^tVficS'oV, from whence the Compound 
Term )c<xAo)c^>a>./<x, which canpof, per- 
haps, be rendered by any one Wwd inour 

^.Etmc^adiEudeii^umt lib. 7. cap^uk . ^f ]■■ 

5 Language. 
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Dr AL.Language. But his Senfe Is plainly this ; 
III. dydiios he defineth to be that Man to whom 

^— '/*— ' the good Things of Nature are good : For, 
according to him, thofe Things, which 
are vulgarly efleemed the greateft Goods, 
as Riches, Honours, Power, and Bodily 
Perfedtions, are indeed good by Nature, 
but they happen neverthelers to be hurtful 
and bad to fome Perfons, upon rhe account 
of evil Habits: Inafmuch as neither a Fool, 
nor an unjuft iVIan, nor an Intemperate can 
be at all the better for the Ufe of them, any 
more than a fick Man for uling the Nou- 
rifliment proper for thofe who are in Health. 
But xaAo5 xaycc^cs is that Man in whom 
are to be found all Things worthy and de- 
cent and laudable, purely as fuch, and for 
their own fake, and whopraftifeth Virtue 
from no other Motive but the fole Love of 
her own innate Beauty. ThatPhiiofopher 
obferves likewife, that there is a certain po- 
litical Habit, fuch as the i'^rtr/(7HJ and o- 
thcrs had, who thought Virtue was to be 
valued and pradtifed on account of thena- 
xural Advantages that attend it. For which 
Reafon he adds. They are indeed good 
Men, but they have not the xaAojca'^j-aft/a. 
or fupreine confummate Virtue. From 
hence it isplain that, according to v^7'//?o//?, 
a Man may be a good Man without believ- 
ing Virtue its own Reward, or being only 
moved 
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moved to Virtue by the Senfe of mpralDiAL* 
Beauty. It is alfo plain that he diftin- IIL 
guiflicth the political Virtue of Nations,'*- 
which the Publick is every where con- 
cerned to maintain, from this fublime and 
fpeculative Kind. It might alfo be ob- 
ferved, that his exalted Idea did confift 
with fuppofing a Providence, which in- 
fpedls and rewards the Virtues of the 
beftMen. For> faith he in another Place*, 
if the Gods have any Care of Humane 
Affairs, as it appears they have, it fhould 
feem reafonable to fuppofe, they are moft 
delighted with the moft excellent Nature, 
and moft approaching their own, which is 
the Mind, and that they will reward thofe 
who chiefly love and cultivate what is 
moft dear to them. The fame Philofopher 
obferves -f*, that the Bulk of Mankind are 
not. naturally difpofed to be awed by 
Shame, but by Fear: nor to abftain from, 
vicious Praftices, on account of their De- 
formity, but only of the Punifliment 
which attends them. And again ;};, he tells 
us, that Youth, being of it felf averfe from 
Abftinence and Sobriety, ihould be under 
the Reftraint of Laws regulating their 
Education and Employment, and that the 
fame Difcipline ftiould be continued even 
after they became Men. For which, faith 

* Ad Nicom. 1. 10. c. 8. f Ibid. c. 9. J Ibid. 

Vol. I. O • he. 
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Dial, he, we want Laws, and, in one Word, for 
III. the whole ordering of Life: inafmuch as 
the Generality oi Mankind obey rather 
Force than Reafon, and are influenced ra- 
ther by Penalties, than the Beauty of Vir- 
tue ; ^nfJLious ri tdJ* xaA^. ' From all which 
it is very plain, what Arijlotle would have 
thought of thofe, who fhould go about to 
lefTen or deftroy the Hopes and Fears of 
' Mankind, in order to make them virtu ou s on 
this fold Principle of the Beauty of Virtue. 

XIV. ALC. But, whatever the Stagi^ 
rite and his Peripatetics might think, is it 
not certain the Stoics maintained this Doc- 
trine in its higheft Senfe, aflerting the 
Beauty of Virtue to be all-fufEcient^ that 
Virtue was her own .Reward ; that this 
alone could make a Man happy, in fpite 
of all thofe things which are vulgarly 
ejfteemed the greateft Woes and Miferies of 

' Humane Life ? And all this they held at 
the fame time that they believed the Soul 
of Man to be of a corporeal Nature, and 
in Death diflipated like a Flame or Vapour. 
CRL It muft be owned, the Stoics fome- 
times talk, as if they believed the Morta- 
lity of the Soul. Seneca, in a Letter of his 
to Lucilius, fpeaks much like a Minute 

' Philofopher, in this Particular. But in 
feveral other Places, he declares himfelf of 

a clear 
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a clear contrary Opinion, affirming, that Dial. 
the Souls of Men after Death mount aloft III. 
into the Heavens, look down upon Earth, 
entertain themfclves with the Theory of 
Caelcftial Bodies, the Courfe of Nature, 
and the Converfation of wife and excel* 
lent Men, who having lived in diftant 
Ages and Countries upon Earth, make one 
Society in the other World. It muft alfo 
be acknowledged, that Marcus Antoninus 
fometimes fpeaks of the Soul as periifliing 
ordiflblving into its Elementary Parts: 
But it is to be noted, that he diftinguifheth 
three Principles in the Compofition of 
Humane Nature, the aooixa.^ -{^z^y v^y * 
Body, Soul, Mind; or as he otherwife 
exprefleth himfelf, act^ycia^ ^mvevfjioLriovy and 
iy^fjLovviLov^ Flefti, Spirit, and governing 
Principle. What he calls the ^y;;^*?, or 
Soul, containing the brutal Part of our 
Nature, is indeed reprefente^ as a Com- 
pound diflbluble, and adlually diflblved 
by Death: But the yS$, or to i^ye/movixov^ the 
Mind or ruling Principle, he held to be of 
a pure Coeleftial Nature, Sreov dTroairoiafJLco 
a Particle of God, which he fends back 
intire to the Stars and the Divinity. Be- 
fides, among all his magnificent Leflbns 
and fplendid Sentiments, upon the Force 
and Beauty of Virtue, he is pofitive as to 

L. 3. c. 16. 

O 2 the 
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D I AL.thelBeing of God, and that not mcerly as 
III. a plaftic Nature, or Soul of the World, 
but in the ftridt Senfe of a Providence in- 
fpefting and taking care of Humane ' Af- 
favrs *. The Stoics therefore, though their 
Style was high, and often above Truth and 
Nature, yet, it cannot be faid, that they 
fo reiblved every Motive to a virtuous Life 
into the fole Beauty of Virtue, as to en- 
deavour to deftroy the Belief of the Im- 
mortality of the Soul and a diftributive 
Proyidence. After all, allowing the difin- 
tereftcd Stoics (therein hot unlike our mo- 
dern Quietifts) to have made Virtue its 
own folc Reward, in the moft rigid and 
abfolute Senfe, yet what is this to thofc 
who are no Stoics ? If we adopt the whole 
Principles of that Seft, admitting their 
Notions of Good and Evil, their cele- 
brated Apathy, and, in one Word, fetting 
up for ccmpleat Stoics, we may poflibly 
maintain this Dodlrine with a better Grace : 
at leaft it will be of a Piece, and confiftent 
with the Whole. But he who flhall bor- 
row this fplendid; Patch from the Stoics, 
and hope to make.a Figure by inferting it 
in a Piece of modern Compofition, fea- 
foned with the Wit and Notions of thefe 
Times, will indeed make a Figure, but 

* Marc. Antonin. 1. 2. J. 11. 

jperhaps 
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perhaps it may not be in the Eyes of a D i a l. 
wife Man the Figure he intended. HI. 

XV. Though it muft be owned, the 
prefent Age is very indulgent to every 
thing that aims at profane Raillery ; which 
is alone fufficient to recommend any fan- 
taftical Compofition to the Public. You 
may behold the Tinfel of a modern Au- 
thor pafs upon this knowing and learned 
Age for good Writing; affeded Strains 
for Wit; Pedantry for Pol itenefs; Obfcu- 
rities for Depths 3 Ramblings for Flights; 
the moft aukward Imitation for original 
Humour; and all this upon the fole Merit 
of a little artful Profanenefs. ALC. Every 
one is not alike pleafed with Writings of 
Humour, nor alike capable of them. It 
is the fine Irony of a Man of Quality, 

* That certain Reverend Authors, wKo 

* can condefcend to Lay--wit, are nicely 
^ qualified to hit the Air of Breeding and 

* Gentility, and that they will in time, no 

* doubt, refine their Manner to the Edifi- 

* cation of the polite World; who have 

* been fo long feduced by the way of Rail- 

* lery.and Wit.' The Truth is, the vari- 
ous Tafte of Readers requireth various 
Kinds of Writers. Our Secft hath pro- 
vided for this with great Judgment. To 
profelyte the graver fort we have certain 

O 3 pro- 
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Dial, profound Men at Reafon and Argument. 
III. For the CofFee-houfcs and Populace, we 
have Declaimers of a copious Vein. Of 
fuch a Writer it is no Reproach to fay, 
Jluit Ititulenfus; he is the fitter for his 
Readers. Then, for Men of Rank and 
Politenefs, we have the fineft and wittieft 
Railleurs in the World, whofe Ridicule is 
the fure Teft of Truth. EUPH./VtW 
me, Alctphroriy are thofe \n%tmo\xs Railleurs 
Men of Knowledge ? jiLc. Very know- 
ing. EUPH. Do they know, for inftance, 
the Copernican Syftem, or the Circulation 
of the Blood? ALC. One would think 
you judged of our Sed, by your Country 
Neighbours : There is no body in Town 
but knows all thofe Points. EUPH. You 
believe then, Antipodes, Mountains in the 
Moon, and the Motion of the Earth. 
ALC. We do. EUPH. Suppofe, five 
or fix Centuries ago, a Man had main- 
tained thefe Notions among the Beaux 
Efprits of an Englifh Court ; how do you 
think they would have been received .? 
ALC. With great Ridicule. EUPH. 
And now it would be ridiculous to ridicule 
them. ALC. It would. EUPH. But 
Truth was the fame then and now. ALC. 
It was. EUPH. It fliould feem, there.- 
fore, that Ridicule is no fuch fovereign 
Touchftone and Teft of Truth, as you 

Gentle- 
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Gentlemen imagine. ALC. One thingDiAL. 
we know: Our Raillery and Sarcafms gall III. 
the black Tribe, and that is our Comfort. 
CRI. There is another thing it may be 
worth your while to know : That Men in 
a laugning Fit may applaud a Ridicule, 
which fliall appear contemptible when 
they come to themfelves: witnefs the Ri* 
dicule of Socrates by the Comic Poet, the 
Humour and Reception it met with no 
more proving that, than the fame will 
yours, to be juft, when calmly confidered 
by Men of Senfe. ALC. After all, thus 
much is. certain, our ingenious Men make 
Converts by deriding the Principles of Re- 
ligion. And, take my Word, it is the moft 
fuccefsftil and pleafing Method of Convic- 
tion. Thefe Authors laugh Men out of 
their Religion, as Horace did out of their 
Vices : Admtjji circum pracordia ludunt. 
But a Bigot cannot reliih or find out their 
Wit. 

XVI. CRI. Wit, without Wifdom, if 
ther?, be fuch a thing, is hardly worth 
finding. And as for the Wifdom of thefe 
Men, it is of a Kind fo peculiar, one may 
well fufpedl it. Cicero was a Man of 
Senfe, and no Bigot, neverthelefs he makes 
Scipio own himfelf much more vigilant 
and vigorous in the Race of Virtue, from 

O 4 fup* 
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Di AL.fuppofing Heaven the Prize*. And he In- 
III. troduceth Cato declaring, he would never 
have undergone thofe virtuous Toils for 
the Service of the Public, if he, had 
thought his Being was to end with this 
Life-j^. ALC. I acknowledge Cato^ Sci^ 
pio^ and Cicero^ were very well for their 
Times: but you inuft pardon me, if I do 
not think they -arrived at the high con- 
fummate Virtue of our modern Free- 
thinkers. EUPH. It {hould feem then^ 
that Virtue flourifheth more than ever 
among us. ALC. It (hould. EUPH. 
And this abundant Virtue is owing to the 
Method taken by your profound Writers 
to recommend it. ALC. This I graftt. 
EUPH. But you have acknowledged, 
that the Enthufiaftic Lovers of Virtue are 
not the many of your Sedl, but only a few 
feledl Spirits. To which Alciphron making 
po Anfwer, Crito addrefled himfelf to Eu^ 
phranor : To make, faid he, a true pfti- 
mate of the Worth and Growth of mo- 
dern Virtue, you are not to count the vir- 
tuous Men, but rather to conlider the Qua- 
lity of their Virtue. Now you muft 
know, the Virtue of thefe refined Theo- 
rifts is fomething fo pure and genuine, 
that a very little goes far, and is in truth 
invaluable. To which that rcafopable in- 

^ Somn.Sdpionis, t ^e Seneiflmc. 

terefted 
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tcrefted Virtue, of the old Englijh or Spar^ Dial. 
/^» kind, can bear no Proportion. EUPH. III. 
Tell me, Alciphroriy are there not Difeafes 
of the Soul, as well as of the Body? 
4LC. Without doubt. EUPH. And 
are not thofe Difeafes, vicious Habits? 
ALC. They are. EUPH. And, as 
bodily Diftempers are cured by Phyfic, 
thofe of the Mind are cured by Philofo- 
phy : are they not ? ALC. I acknow- 
ledge it. EUPH. It feems, therefore, 
that Philofophy is a Medicine for the Soul 
of Man. ALC. It is. EUPH. How 
fhall we be able to judge of Medicines, or 
know which to prefer ? Is it not from the 
EfFedts wrought by them ? ALC. Doubt- 
lefs. EUPH. Where an Epidemical Dif- 
temper rages, fuppofe a new Phyfician 
fliould condemn the known eftabliflied 
Praftice, and recommend another Method 
of Cure : Would you not, in proportion as 
the Bills of Mortality increafed, be tempt- 
ed to fufpedl this new Method, notwith- 
ftanding all the plaufible Difcourfe of its 
Abettors ? ALC. This ferves only to a- 
mufe and lead us from the Queftion. CRL 
It puts me in mind of my Friend LamprO" 
cles, who needed but one Argument againft 
Infidels. I obferved, faid he, that, as In- 
fidelity grew, there grew Corruption of 
every kind, and new Vices. This fimple 

Obfer- 
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DiAL.Obfcrvation on Matter of Faft was fuffi- 
III. cient to make him, notwithftanding the 

V- v-^Remonftrance of fevcral ingenious Men, 
imbue and feafon the Minds of his Chil- 
dren betimes with the Principles of Reli- 
gion. The new Theories, which our acute 
Moderns have endeavoured to fubftitutc in 
place of Religion, have had their full 
Courfe in the prefent Age, and produced 
their Effeft on the Minds and Manners of 
Men. That Men are Men, is a fure 
Maxim: But it is as fure that EngHJbmen 
are not the fame Men they were : whether 
better or worfe, more or lefs virtuous, I 
need not fay. Every one may fee and 
judge. Though, indeed, after Ariftides 
had been baniihed, and Socrates put to 
Atd.x.]\ &t Athens, a Man, without being a 
Conjurer, might guefs what the Beauty of 
Virtue could do in England. But there is 
now neither room nor occafion for Guef- 
fmg. We have our own Experience to 
open our Eyes; which yet if we continue 
to keep fliut, till the Remains of religious 
Education are quite worn oiF from the 
Minds of Men ; it is to be feared we (hall 
then open them wide, not to avoid, but 
to behold and lament our Ruin. ALC. 
Be the Confequences what they will, I 
can never bring my felf to be of a mind 
with thofe, who meafure Truth by Con- 
venience. 
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, venicncc. Truth is the only Divinity that Dial. 
I adore. Wherever Truth leads, I (hall III. 
follow. EUPH. You have then a Paf- 
fion for Truth? ALC. Undoubtedly. 
EUPH. For all Truths? ALC. For all. 
EUPH. To know, or to publifli them? 
ALC. Both. EUPH. What! would 
you undeceive a Child that was taking 
rhyfic ? Would you ofHcioufly fet an Ene- 
my right, that was making a wrong At- 
tack ? Would you help an enraged Man 
to his Sword? ALC. In fuch Cafes, 
common Senfe directs one how to behave. 
EUPH. Common Senfe, it feems then, 
muft be confulted whether a Truth be fa- 
lutary or hurtful, fit to be declared or 
concealed. ALC. How ! you would have 
me conceal and ftifle tne Truth, and 
keep it to my felf ? Is this what you 
aim at? EUPH. I only make a plain 
Inference from what you grant. As for 
my felf, I do not believe your Opinions 
true. And although you do, you fhould 
not therefore, if you would appear con- 
fident with yourfelf, think it neceflary or 
wife to publifli hurtful Truths. What 
Service can it do Mankind to leflen the 
Motives to Virtue, or what Damage to in- 
creafethem? ALC. None in the World. 
But I muft needs fay, I cannot reconcile 
the received Notions of a God and Pro- 

videng? 
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Dial, vidcncc to my Underftanding, and my Na- 
III, ture abhors the Bafencfs of conniving at 

i — » — 'a Falftwod. EUPH. Shall we Uierefore 
appeal to Truth, and examine the Reafons 
by which you are withheld from believ- 
ing' thcfe Points? j^LC. With all my 
Heart, but enough for the prefent. We 
will make this the Subjei^ ,of our next 
Conference. 




The 
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The fourth DIALOGUE. 

I. Prejudices concerning a "Deity. II. Rulei 

laid down by Alciphf on to be obferved in 
proving a God. III. IVhatfort of Proof 
he expeSls. IV. ff^hence we colleSt , the 
Being of other I'hinking Individuals. 
V. nefame Method a fortiori proves the 
Being of God. VI. Alciphron'.f fecond 
thoughts on this Point. Y\\. God Jpeaks- 
to Men. VIII. How Dijiance is per- 
ceived by Sight. IX. The proper ObjeSls 
of Sight at no dijiance. X. Lights, 
Shades^ and Colours y varioujly combined 
form a Language. XL The Signification 
of this Language learned by Experience. 
XII. God explaineth himfelf to the Eyes 
of Men by the arbitrary Ufe of fenfible 
Signs. XI 11. The Prejudice and two^ 
fold jifpeSi of a Minute Philofother. 
XIV. God prefent to Mankind^ informs^ 
admoniJheSy and direSls them in a fenfible 
manner. XV. Admirable Nature and 
XJfeof this vifual Language. XVI. Mi- 
nute Philofophers content to admit a God 
in certain Senfes. XVII. Opinion of 
fome^ who bold that Knowledge and Wif- 

dom 
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Dial, dom are not properly in God. XVIII. Dan-- 

IV. gerous Tendency of this Notion. XIX. Its 

Original. XX. The Senfe of Schoolmen 

upon it, XXI. Scholajiic XJfe of the 

Terms Analogy and Analogical explained: 

Analogical PerfeSiions of God mifunder-- 

fiood. XXII. God intelligent^ '^ifiy and 

goody in the proper Senfe of the fVords. 

XXIII. ObjeSiion from moral Evil con-- 

fdered. XXIV. Men argue from their 

own DefeSis again/l a Deity. XXV. Re^ 

ligious tVorJhip reafonable and expedient. 

L W^S^^ ARLY the next Morning, as 

I looked out of my Window, 
I faw Alciphron walking in 
the Garden, with all the 
Signs of a Man \ in deep 
Thought. Upon which I went down to 
him. Alciphron^ faid I, this early and 
profound Meditation puts me in no fmall 
Fright. How fo! Becaufe I fliould be 
forry to be convinced there was no God. 
The Thought of Anarchy in Nature is to 
me more (hocking than in Civil Life : in- 
afmuch as Natural Concerns are more im- 
portant than Civil, and the Bafis of all 
others. I grant, replied Alciphron^ that 
fome Inconvenience may poffibly follow 
from^difproving a God : but as to what you 
fay of Fright and Shocking, all that is no- 
5 >^ ^hing 
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thing but Prejudice, mcer Prejudice. Men Dial. 
fhtme an Idea or Chimaera in their own IV. 
Minds, and then fall down and worihip it. ^>*-v*- ^. 
Notions govern Mankind : but of all No- 
tions, that of God's governing the World 
hath taken the ckepeft Root, and fpread 
the fartheft : It is therefore in Philofophy 
an heroical Atchievement to difpoflefs this 
imaginary Monarch of his Government, 
^d banifli all thofe Fears and Speftres 
which the Light of Reafon alone can difpel; 

Non radii folis^ non lucida tela diei 
Difcutiunt^ fed Nature [pedes ratioque^. 

My Part, faid I, (hall be to ftand by, as I 
have hitherto done, and take Notes of all 
that pafleth during this memorable Event: 
while a Minute Philofopher npt fix Foot 
high attempts to dethrone the Monarch of 
the Univerfe. Alas! replied Alcipbron^ 
Arguments are not to be meafured by Feet 
and Inches. One Man may fee more than 
a Million : and a fhort Argument, managed 
by a Free-thinker, may be fufficient to 
overthrow the moft Gigantic Chimaera. 
As we were engaged in thisDifcourfe, Crito 
and Eupbranor joined us. I find you have 
been beforehand with us to day, faid Crito 
to Alciphrony and taken the Advantage of 
Solitude and early Hours, while Eu- 
pbranor and I were afleep in our Beds. 

• Lucretius. 

Wefc^^/, 
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Dial. We may therefore expeft to fee Atheifin 
IV. placed in the beft Light, and fupported 
by the ftrongeft Arguments. 

11. ALC. The Being of a God is a 
Subjcft upon which there has been a world 
of Common-place, which is needlefs to 
repeat. Give me leave therefore to lay 
down certain Rules and Limitations, in 
order to fhorten our prefent Conference. 
For as the End of Debating is to perfuade, 
all thofe Things which are foreign to this 
End, fhould be left out of our Debate. 
Firft then, let me tell you, I am not to 
be perfuaded by Metaphyfical Arguments : 
fuch for Inftance as are drawn irom the 
Idea of an All-perfeft Being, or the Ab- 
furdity of an infinite Progreflion of Cau- 
fes. This fort of Arguments I have al- 
ways found dry and jejune: and, as they 
are not fuited to my way of Thinking, 
they may perhaps puzzle, but never will 
convince me. Secondly, I am not to be 
perfuaded by the Authority either of paft 
or prefent Ages, of Mankind in general, 
or of particular wife Men : all which paf- 
feth for little or nothing with a Man of 
found Argument and free Thought. Third- 
ly, All Proofs drawn from Utility or Con- 
venience are. foreign to the Purpofe. They 
may prove indeed the Ufefulnefs of the 

Notion^ 
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Noiion, but not the Exiftcnce of the Dial. 
Thing. Whatever Legiflators or Statef- IV. 
men may think, Truth and Convenience 
are very different Things to the rigorous 
Eyes of a Philofophen And now, that 
I may not feem partial, I will limit myfelf 
alfo not to objeft, in the lirft place, from 
any thing that may feem irregular or un- 
accountable in the Works of Nature, 
againft a Caufe of infinite Power and 
Wifdom : becaufe I already know the An- 
fwer you would make, to wit. That no 
one can judge of the Symmetry and Ufe 
of the Parts of an infinite Machine, which 
are all relative to each other, and to the 
whole, without being able to comprehend 
the intire Machine, or the whole Univerfe. 
And in the fecond place, I fhall engage my 
fclf not to objedt againft the Juftice and 
Providence of a Supreme Being, from the 
Evil that befalls good Men, and the Pro- 
sperity which is often the Portion of 
wicked Men in this Life : Becaufe I know 
that, inftead of admitting this to be an 
Objeftion againft a Deity, you would make 
it an Argument for a future State ; in 
which there ftiall be fuch a Retribution of 
Rewards and Puniftiments, as may vindi- 
cate the Divine Attributes, and fet all 
Things right in the End. Now thefe An- 
fwers, though they ftiould be admitted for 
Vol, L P good 
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pi AL. good ones, are in truth no Proofs of the 
IV. Being of God, but only Solutions of cer- 
tain Difficulties which might be objeded, 
fuppofing it already proved by proper Ar- 
guments. Thus much I thought fit to 
premUie, in order to fave Time and Trouble 
both to you and myfelf CRL I think 
that, as the proper End of our Conference 
ought to be fuppofed the Difcovery and 
Defence of Truth, fo Truth may be jufti- 
fied, not only by perfuading its Adverfa- 
ries, but, where that caniiot be done, by 
Shewing them to be unreafonable. Argu- 
ments, therefore, which carry Light, have 
their EfFeft, even againft an Opponent 
who (huts his Eyes, becaufe they fhev^r 
him to be obftinatft and prejudiced. Be- 
fides, this Diftinftion between Arguments 
that puzzle and that convince, is leaft of 
all obferved by Minute Philofophers, and 
need not therefore be obferved by others 
in their favour. But, perhaps, Eupbranor 
may be willing to encounter you on your 
own Terms, in which Cafe I have nothing 
farther to fay. 

III. EUPH. Alciphron afts like a skil- 
ful General, who is bent upon gaining the 
Advantage of the Ground, and alluring 
the Enemy out of their Trenches. We, 
who believe a God, arc intrenched within 

Tra^ 
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Tradition, Cuftom, Authority, and Law. Dial. 
And neverthdcfs, inftcad of attempting to IV. 
force us, he propofcs that we (hould vo*- 
luntarily abandon thefe Intrenchments, 
and make the Attack : when we may adt 
on the defenfive with much Security and 
Eafe, leaving him the Trouble to difpoi&fs 
us of what we need not rcfign. Thofe 
Reafons (continued he, addreffing himfelf 
to Alcipbron) which you have muftered up 
in this Morning's Meditation, if they do 
not weaken, mufl eftablifh our Belief of 
a God : for the utmoft is to be expe<fted 
fvom fo great a Matter in his Profeffion, 
when he fets his Strength to a Point* 
ALC. I hold the confufcd Notion of a 
Deity, or fome invifible Power, to be of 
all Prejudices the mott unconquerable. 
When half a dozen ingenious Men are 
got together over a Glafs of Wine, by a 
chearful Fire, in a Room well lighted j we 
banifh with eafe all the Spedlres of Fancy 
or Education, and are very clear in our 
Deciiions. But, as I was taking a folitary 
Walk before it was broad Day-light in 
yonder Grove, methought the Point was not 
quite fo clear: nor could I readily recoiled: 
the Force of thofe Arguments, which ufed 
to appear fo conclufive at other times. I 
had I know not what Awe upon my Mind, 
and feoncd l^unted by a lort oi Panic, 

P z which 
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Dial. which I cannot otherwifc account for,' 
IV. than by fuppofing it the Effeft of Preju- 
dice : For you muft know, that I, like 
the reft of the World, was once upon a 
Time catechifed and tutored into the Be- 
lief of a God, or Spirit. There is no furer 
Mark of Prejudice, than the believing a 
Thing without Reafon. What Neceffity 
then can there be that I ftiould fet myfelf 
the difficult Task of proving a Negative, 
when it is fufficient to obferve, that there 
is no Proof of the Affirmative, and that 
the admitting it without Proof is unrea- 
fonable ? Prove therefore your Opinion, 
or, if you cannot, you may indeed remain 
in po£feffion of it, but you will only be 
poffeffedof a Prejudice. EUPH. O Al^ 
ciphroriy to content you we muft prove, 
it fecms, and we muft prove upon your 
own Terms. But, in the firft place, let 
us fee what fort of Proof you expedt. 
ALC. Perhaps I may not exped it, but 
I will tell you what fort of Proof I would 
have : And that is in fhort, fuch Proof as 
every Man of Senfe requires of a Matter 
of Fadt, or the Exiftencc of any other 
particular thing. For Inftance, fhould a 
Man ask why I believe there is a King of 
Great Britain? I might anfwer, Becaufe I 
had fcen him : Or a King of Spain ? Be- 
caufe I had feen thofe who faw him. But 
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as for this King of Kings, I neither fawDi al. 
him myfelf, nor any one elfe that ever did IV. 
fee him. Surely if there be fuch a thing 
as God, it is very ftrange that he (hould 
leave himfelf without a Witnefs; that 
Men (hould ftill difpute his Being; and 
that there (hould be no one evident, fen- 
fible, plain Proof of it, without recourfe 
to Philofophy or Metaphyfics. A Matter 
of Fad: is not to be proved by Notions, 
but by Fadts. This is clear and full to 
the Point. You fee what I would be at. 
Upon thefe Principles I defy Superftition. 
EUPH. You believe then as far as you 
can fee. ALC. That is my Rule of Faith. 
EUPH. How ! will you not believe the 
Exiftence of Things which you hear, un- 
lefs you alfo fee them ? ^LC. I will not 
fay fo neither. When I in(ifted on Seeing, 
I would be underftood to mean Perceiving 
in general. Outward Objefts make very 
different Impreffions upon the animal Spiw 
rits, all which are conxprifed under the 
common Name of Senfc. And whatever 
we can perceive by any Senfc we may be 
fure of. 

IV. EUPH. What ! do you believe 
then there are fuch things as animal Spi-« 
rits? jiLC. Doubtlefs. EUPH. By 
what Scnfe do you perceive them? jiLCL 
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D I A L.I do not perceive them immediately by any 
IV. of my Senfcs. I am ncverthclefs perfuaded 
of their Exiftence, becaufc I can collect it 
from their Eflfedts and Operations. They 
are the Meflengers, which running to and 
fro in the Nerves, preferve a Communica- 
tion between the Soul and outward Ob- 
jedts. EUPH. You admit then the Being 
of a Soul. jiLC. Provided I do not ad- 
mit an immaterial Subftance, I fee no In- 
convenience in admitting there may be 
fuch a Thing as a Soul. And this may be 
no more than a thin fine Texture of fubtile 
Parts or Spirits refiding in the Brain. 
EUPH. I do not ask about its Nature. 
I oiily ask whether you admit that there 
is a Principle of Thought and Adlion, and 
whether it be perceivable by Senfe. ALC. 
I grant that there is fuch a Principle, and 
that it is not the Objedt of Senfe itfelf, 
but inferred from Appearances which arc 
perceived by Senfe. EUPH. If I under- 
fland you rightly, from animal Funftions 
and Motions, you infer the Exiftence of 
animal Spirits; and from reafonable Adls, 
you infer the Exiftence of a reafonable 
Soul. Is it not fo ? ALC. It is. EUPH. 
It (hould feem, therefore, that the Being 
of Things imperceptible to Senfe may be 
colleded from Effedts and Signs, or {tn- 
fible Tokens. JLC. It may. EUPH. 

Tell 
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Tell me, Alcfphroriy is not the Soul thatDiAL. 
which makes [the principal Diftinftion be- IV. 
tween a real Peribn and a Shadow, a living 
Man and a Carcafe? ALC. I grant it is. 
EUPH. I cinnot, therefore, know that 
you for ^ftance are a diftind: thinking In- 
div^idual, or a living real Man, by furer 
or other Signs, than thofe from which it 
can be inferred that you have a Soul. 
ALC. You cannot. EUPH. Pray tell 
me, are not all A<Ss Immediately and pro- 
perly perceived by Senfe reducible to Mo- 
tion? ALC. They are. EUPH. From 
Motions therefore you infer a Mover, or 
Caufe : and from reafonable Motions (or 
fuch as appear calculated for a reafonable 
End) a rational Caufe, Soul, or Spirit. 
ALC. Even fo. 

V. EUPH. The Soul of Man aftuates 
but a fmall Body, an infignificant Parti- 
cle, in refpedl of the great Mafles of Na- 
ture, the Elements, and heavenly Bodies 
and Syftem of the World. And the Wif- 
dom that appears in thofe Motions, which 
are the Effe<a of Humane Reafon, is in-^ 
comparably lefs than that which difco- 
vers it felf, in the Structure and Ufe of 
organized natural Bodies, Animal or Ve- 
getable. A Man with his Hand can make 
no Machine fo admirable as the Hand it 
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Dial, felf : Nor can any of thofe Motions, by 
IV. which we trace out Humane Reafon, ap- 
proach the Skill and Contrivance of thofe 
wonderful Motions of the Heart and 
Brain and other vital Parts, which do nat 
depend on the Will of Man. jiLC. All 
this is true. EUPH. Doth it not fol- 
low then, that from natural Motions, in- 
dependent of Man's Will, may be in- 
ferred both Power and Wifdom incompa- 
rably greater than that of the Humane 
Soul? jiLC. It (hould feem fo. EUPH. 
Further, is there not in natural Produc- 
tions and Effefts a vifible Unity of Coun- 
fel and Defign ? Are not iht Rules fixed 
and immoveable? Do not the fame Laws 
of Motion obtain throughout ? The fame 
in China and here, the fame two thou- 
fand Years ago, and at this Day ? ALC. 
All this I do not deny. EUPH. Is there 
not alfo a Connexion or Relation between 
Animals and Vegetables; between both, 
and the Elements; between the ElementSi 
and heavenly Bodies ; fo that from their 
mutual Refpefts, Influences, Subordina- 
tions, and Ufes, they may be coUeded to 
be Parts of one Whole, confpiring to one 
and the fame End, and fulfilling the fame 
Defign ? ALC. Suppofing all this to be 
true. EUPH. Will it not then follow, 
that this vafUy great or infinite Power 

and 
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and Wifdom muft be fuppofed in oncDiAL. 
and the fame Agent, Spirit, or Mind ; and IV. 
that we have, at leaft, as clear, full, and 
immediate Certainty of the Being of this 
infinitely wife and powerful Spirit, as of 
any one Humane Soul whatfoever befides 
our own ? ALC. Let me confider : I fuf- 
pedt we proceed too hi^ftily. What ! Do 
you pretend you can have the fame Af- 
lurance of the Being of God, that you 
can have of mine whom you adtually fee 
ftand before you and talk to you ? EUPH. 
The very fame, if not greater. ALC. 
How do you make this appear ? EUPH. 
By the Perfon Alcipbron is meant an in- 
dividual thinking Thing, and not the 
Hair, Skin, or vifible Surface, or any 
Part of the outward Form, Colour, or 
Shape of Alcipbron. ALC. This I grant. 
EUPH. And in granting this, you grant 
that, in a flrift Senfe, I do not fee Alcu 
pbrouj i, e. that individual thinking Thing, 
but only fuch vifible Signs and Tokens, 
as fuggefl: and infer the Being of that in- 
vifible thinking Principle or Soul, Even 
fo, in the felf fame manner it feems to 
me, that though I cannot with Eyes of 
Flefli behold the invifible God ; yet I do 
in the ftridleft Senfe behold and perceive 
by aU my Senfes fuch Signs and Tokens, 
fuch Eflfe^ and Operations, as fuggeft, 
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Dial. indicate, and dcmonftrate an invifiblc 
IV. God, as certainly atnd with the fame Evi- 
dence, at leaft, as any other Signs, per- 
ceived by Senfc, do fuggeft to me the 
Exiftence of your Soul, Spirit, or think- 
ing Principle ; which I am convinced of 
only by a few Signs or Effeds, and the 
Motions of one fmali organized Body: 
Whereas I do at all Times and in all Places, 
perceive fenfible Signs, which evince the 
Being of God. The Point, therefore, 
doubted or denied by you at the beginning 
now feems manifcftly to follow from the 
Premifes. Throughout this whole In- 
quiry, have we not confidered every Step 
with Care, and made not the leaft Advance 
without clear Evidence ? You and I exa- 
mined andaflented finglv to each foregoing 
Propofition : What (hall we do then with 
the Conclufion ? For my part, if you do 
not help me out, I find my fclf under an 
abfolute Neceffity of admitting it for true* 
You muft therefore be content, hencefor- 
ward to bear the Blame, if I live and die 
in the Belief of a God. 

VI, ALC. It muft be confeft, I do not 
readily find an Anfwer. There feems to 
be fome Foundation for what you fay. 
But on the other hand, if the Point was 
fp clear as you pretend, I cannot Conceive 

how 
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how fo many fagacious Men of our ScdDi aju 
fhould be fo much in the dark, as not to IV. 
know or believe one Syllable of it. EUPH. 
O Alciphrony it is not our prefent Bufinefs 
to account for the Overfights, or vindi- 
cate the Honour of thofe great Men the 
Free-thinkers, when their very Exiftence 
is in danger of being called in queftion, 
ALC. How fo ? EUPH. Be pleafed to 
recollect the Conceflions you have made, 
and then (hew me, if the Argun>ents for 
a Deity be not conclufive, by what better 
Argument you can prove the Exiftence of 
that thinking Thing, which in ftridtnefs 
conftitutes the Frce-thinkerr As foon as 
Eufbranor had uttered thefe Words, Al^ 
ciphron ftopt (hort and flood in a Pofture 
of Meditation, while the reft of us con- 
tinued our Walk and took two or three 
Turns, after which he joined us again 
with a fmiling Countenance, like one 
who had made fome Difcovcry, I have 
found, faid he, what may clear up the 
Point in difpute, and give Euphramr in- 
tire Satisfaftion ; I would fay an Argu* 
ment which will prove the Exiftence of a 
Free-thinker, the like whereof cannot be 
applied to prove the Exiftence of a God. 
You muft know then, that your Notion 
of our perceiving the Exiftence of God, 
as certainly and immediately us we do 

that 
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Dial. that of a Humane Pcrfon, I could by 
IV. no Means digcft, though I niuft own it 
puzzled me, till I had coniidered the 
Matter. At firft methought, a particular 
Strudlure, Shape, or Motion was the 
moft certain Proof of a thinking, rea- 
fonable Soul. But a little Attention fa- 
tisfied me, that thefe Things have no 
neceffary Connexion with Reafon, Know- 
ledge, and Wifdom. And that allowing 
them to be certain Proofs of a living 
Soul, they cannot be fo of a thinking and 
reafonable one. Upon fecond Thoughts, 
therefore, and a minute Examination of 
this Point, I have found that nothing 
fo much convinces me of the Exiftence 
of another Perfon as his fpeaking to 
me. It is my hearing you talk that, 
in ftrift and philofophical Truth, is to 
me the beft Argument for your Being. 
And this is a peculiar Argument in- 
applicable to your Purpofe: For you 
will not, I fuppofe, pretend that God 
fpeaks to Man in the fame clear and 
fenfible manner, as one Man doth to 
another. 

VII. EUPH. How ! is then the Im- 
preflion of Sound fo much more evident 
than that of other Senfes ? Or, if it be, 
is the Voice? of Man louder than diat of 

Thun- 
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Thunder? ALC. Alas! Youmiftakc thcDiAL. 
Point. What I mean is not the Sound of IV. 
Speech meerly as fuch, but the arbitrary 
Ufe of feniible Signs, which have no Si- 
militude or neceflary Connexion with the 
Things fignified ; fo as by the appofite Ma- 
nagement of them, tofuggeftandexhibite 
to my Mind an endlefs Variety of Things, 
differing in Nature, Time, and Place : 
thereby infwming me, entertaining me, 
and diredling me how toad, not only with 
regard to Things near and prefent, but 
alfo, with regard to Things diftant and 
future. No matter, whether thefe Signs 
are pronounced or written, whether they 
enter by the Eye or the Ear: They have 
the fame Ufe, and are equally Proofs of 
an intelligent, thinking, defigning Caufe. 
El) PH. But what if it ftiould appear that 
God really fpeaks to Man ; would this 
content you ? ALC. I am for admitting no 
inward Speech, no holy Inftindls, or Sug- 
geftions of Light or Spirit. All that, you 
muft know, paffeth with Men of Senfc 
for nothing. If you do not make it plain 
to me, that God fpeaks to Men by out- 
ward fenfible Signs, of fuch fort and in 
fuch manner, as I have defined, you do 
nothing. EUPH. But if it fliall appear 
plainly, that God fpeaks to Men, by the 
Intorventioa arid Ufe of arbitrary, out- 
ward. 
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Dial. ward, fenfible Signs, having no Refcm- 
IV. blancc or ncceflary Connexion with the 
Things they ftand for and fugged : If 
it (hall appear, that by innumerable Com- 
binations of thefe Signs, an cndlefs Va- 
riety of Things is difcovered and made 
known to us ; and that we are thereby 
inftrufted or informed in their different 
Natures ; that we are taught and admo- 
xiifhed what to fhun, and what to pur- 
fue J and are diredted how to regulate our 
Motions, and how to aft with refpedt to 
Things diftant from us, as well in Time as 
Place ; will this content you ? ALC. It 
is the very Thing I would have you make 
out ; for therein confifts the Force and 
Ufe and Nature of Language. 

VIII. EUPH. Look, Alciphron^ do you 
not fee the Caftle upon yonder Hill ? 
jILC. I do. EUPH. Is it not at a great 
Diftance froni you ? ^LC.Itis. EUPH. 
Tell me, Alciphroriy is not Diftance a Line 
turned End- wife to the Eye? ALC^ 
Doubtlefs. EUPH. And can a Line, in 
that Situation, projcd: piore than one 
ifingle Point on the Bottom of the Eye ? 
ALC. It cannot. EUPH. Therefore the 
Appearance of a long and of a fhort Dif- 
tance is of the fanac Magnitude, or rather 
of no Magnitude at all^ being ia all Cafes 
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one fingle Point. ALC. It feems fo.DiAL* 
EUPH. Should it not follow from hence IV. 
that Diftance is not iounediately perceived 
by the Eye ? ALC. It fliould, EUPH. 
Muft it not then be perceived by the Me- 
diation of fome other Thing ? ALC. It 
muft. EUPH. To difcover what this is, 
let us examine what Alteration there may 
be in the Appearance of the fame Objed:, 
placed at dii^rent Diftaoces from the Eye. 
Now. I find by Experience that> when an 
Objeft is removed ftill farther and farther 
off in a direct Line from the Eye, its vi- 
fible Appearance ftill grows lefter and 
fainter : And this Change of Appearance, 
being proportional and univerfal, feems to 
me to be that by which we apprehend the 
various Degrees of Diftance. ALC. I 
have nothing to objc<a to this. EUPH. 
But Littlenefs or Faintnefs, in their own 
Nature, feem to have no neceffary Con- 
nexion with greater Length of Diftance. 
ALC. I admit this to be true. EUPH. 
Will it not follow then, that they could 
never fuggeft it but from Experience ? 
ALC. It will. EUPH^ That is to fay, 
we perceive Diftance, not immediately, 
Jxit by Mediation of a Sign, which hath 
no Likenefs to it, or neceflary Connexion 
with.it, but only fuggefts it from repeated 

ExperieosCy as Words do Things. ALC 
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Di AL.Hold, Eupbranorx Now I diink of it, the 
IV. Writers in Optics tell us of an Angle made 
by the two Optic Axes, where they meet 
in the vifible Point or Objeft; which 
Angle, the obtufer it is the nearer it fhews 
the Objeft to be, and by how much the 
acuter by fo much the farther off; and 
this from a neceflary dembnftrable Con- 
nexion. EUPH. The Mind then finds 
out the Diftance of Things by Geometry. 
ALC. It doth. EUPH. Should it not 
follow, therefore, that no body could fee 
but thofe who had learned Geometry, 
and knew fome thing of Lines and Angles? 
ALC. There is a fort of natural Geome- 
try, which is got without Learning. 
EUPH. Pray inform me, Alciphron^ in 
order to frame a Proof of any Kind, or 
deduce one Point from another, is it not 
neceffary, that I perceive the Connexion 
of the Terms in the Premifes, and the 
Connexion of the Premifes with the Con- 
clufion : And, in general, to know one 
Thing by means of another, muft I not 
firft know that other Thing ? when I per- 
ceive your Meaning by your Words, muft 
I not firft perceive the Words themfelves ? 
and muft I not know the Premifes before 
I infer the Conclufion ? ALC. All this is 
true. EUPH. Whoever, therefore, col- 
\t&,% a nearer Diftance from a wider Angle, 

5 or 
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©r a farther Diftance from an acuter Angle, Dial* 
muft firft perceive the Angles themfelves. IV. 
And he v/hodoth not perceive thofe Angles, 
can infer nothing from them. Is it fo oi" 
not? ALC. It is as you fay. EUPHi 
Ask now the firft Man you meet, whether 
he perceives or knows any Thing of thofe 
Optic Angles? Or w^hetherhe ever thinks 
about them, or makes any Inferences from 
them, either by natural or artificial Geo- 
metry ? What Anfwer do you think he 
would make ? j4LC. To fpeak the Truth, 
I believe his Anfwer would be, that he 
knew nothing of thofe Matters. EUPHi 
It cannot therefore be, that Men judge of 
Diftance by Angles: Nor confequently 
can there be any Force in the Argument 
you drew from thence, to prove that Dif- 
tance is perceived by means of fomething 
which hath a neceflary Connexion with it* 
j^LCi I agree with you< 

IX. EUPH. To me it feemsj that a Man 
may know whether he perceives a Thing 
or no : and if he perceives it, whether it 
be immediately or mediately: and if me- 
diately, whether by means of fomething 
like or unlike, neceflTarily or arbitrarily 
connefted with it. ALC. It feems fo* 
£t/P7/.Andisitnot certain, that Diftance 
is perceived only by Experience, if it be 
Vol. I. Q^ neither 
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P(Al'«;)tcitker perceived immediately by it^if> 
IV. oor by Means of any Image, nor of any 
j^ines and Angks, which are like it^or have 
a oeceflary Conne:(cion widi it ? j4LC. It k|^ 
EUPH. Dpth it not feem to follow ftwx 
wbftt hath been faid and allowed by you^ 
that before all Experience a Man would 
Dpt imagine, the Things he faw were at 
my Difknc^ froo^ him ? j4LC. H<^ I let 
m^. fee. EUPIf. The Littlenefs or ^ Faiac^ 
9ef3 of Appearance, or any other |dfist^ 
$enfation, not neceflarily coijnedted with, 
or refembling Diftance, can no more.iug- 
gfi^: diiferent Degrees of Diftance^ or apjr 
pi^nce at all^ to the Mindi which k^th 
i^ot experienced a Connexion of the things 
jig^ifying and iigni^d^ than Words can 
ii^eft Notiott^b^fpiie a Man hath lea^n^ 
tb< Language^ .^C. I allo^ this ^.be 
tru?. EUPH. Will it not thence follo«gr, 
that a Man bom Uind, and made to.iec> 
would, upon firft receiving his Sight, take 
lljft.rfiings he faw, not to be at any Diftafice 
frooahim, but in his Eye, or rather ia W^ 
Mind? ^LC. Iiawft own it feems fy : 
A»4 yeft, on the other hand, I can har<tty 
Dwfu^ any felf, that^ if I were in fuch a 

^tajp, I,ibould think thofeObjeas, which 
J now fee ^t fQ.^rat Diftance^ to be at no 
JXiftance at ajl, EUPH.: It foemB theti^ 
that you n^m think the Q^q^ of S^Ix 
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are at a Dlftance from you. jiLC^ t)ti\Ax^ D i A b« 
lefs I do. Can any one queflion but yon^ 1 V. 
der Caftle is at a great Diftance? £C/jP^. 
Tdt me, Alciphrofiy can you difcfifn thd 
Dobrs^ Windows, and Battlements of thai 
fame Caftle ? ALC. I cannot. At this Dif^ 
tance it feems only a linall round Towet?* 
EUPH. But I, who have been at it^ kno^ 
that it is no fmall found Tower, but a 
large fquare Building with Battlements 
and Turrets, which it ieemg^ Jrou do not 
feeit j4LC. What will y<^ infer from 
thehce ? EUPH, I would i^^ cbac the 
very Objedl, which you ftr^y and pro-* 
perly perceive by Sight, is Hot that Thing 
which is feverai Miles diftant. jiLCs 
Why fo ? EUPH. Becaufe a little round 
Objefib is one Thing, and a great fquarS 
Objed is another. Is it not ? JfLC I ean-^ 
^(Mtdcny it. EUPH. Tell me, is not the 
Vm^ Appearance alone the proper Otn 
>at of Sight? j4LC. It is. Whatthinfc; 
you now, ( faid Etipbranor pointing to* 
wards the Heavens) of the vifible Appear* 
anse pf yonder Planet ? Is it not a round 
luniW>us Flat, no bigger than a Sixpence? 
.4LC. What then? £C7Pfl: Tell metheio, 
what you think of the Planet itfel£ Do 
you not conceive it to be a vaft Opaque 
Olobe^ with feverai unequal Rifings and 
Vattic* > : ALC. I do, mPH. How can 
^ 0^3 you 
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DiAL.you therefore conclude, that the proper 
IV. Objedl of your Sight exifts at a Diftance ? 
ALC. I confefs I know not^ EUPH. For 
your farther Convidlion, do but conlider 
that crimfon Cloud. Think you that if 
you were in the very Place where it is, 
you would perceive any Thing like what 
you now fee ? jiLC. By ho means. I 
fhould perceive only a dark Mift. EUPH. 
Is it not plain, therefore, that neither 
the Caftle, jhe Planet, nor the Cloud, 
which you fee heref, arc thofe real ones 
which you fuppofc exift at a Diftance ? 

X. jiLC. What am I to think then ? 
po we fee any thing at all, or is it altoge- 
ther Fancy and lUufion ? EUPH. Upon 
the whole, it feems the proper Objedts of 
Sight are Light and Colours, with their 
ieveral Shades and Degrees; all which, 
tieing infinitely diverfified and combined, 
form a Language wonderfully adapted 
to fuggeft and exhibit to us the Diftances, 
Figures, Situations, Dimenfions^ andr^a- 
rious Qualities of tangible Objeifts : not 
by Similitude, nor yet by Inference of 
ficceflary Connexion, but by the arbitrary 
linpofition of Providence : juft as Words 
fuggeft the Things fignified by them. 
'jiLC. How! Do we not, ftridlyfpeak- 
ing, perceive by Sight fuch Things as 

Trees, 
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Trees, Houfes, Men, Rivers, and theDiAL* 
like ? EUPH. We do, indeed, perceive IV.. 
or apprehend thofe Things by the Fa*- 
culty of Sight. But vvriil it follow from 
thence, that they are the proper and im- 
mediate Objedls of Sight, any more than 
that all thofe Things are the proper and, 
immediate Objeds of Hearing, which are 
fignified by the Help of Words 6f Sounds ? 
jiLC. You would have us think then, 
that Light, Shades, and Colours, vari- 
oufly combined, anfwer to the feveral Ar- 
ticulations of Sound in Language : and 
that, by means thereof, all Sorts oY Ob- 
jefts are fuggefted to the Mind through 
the Eye, in the fame Manner as they 
are fuggefted by Words or Sounds 
through the Ear : that is, neither from 
neceffary Deduftion to the Judgment, nor 
from Similitude to the Fancy, but purely 
and folely from Experience, Cuftom^ and 
Habit. EUPH. I would not have you 
think any Thing, more than the Nature 
of Things obligeth you to think, nor fub- 
mit in the leaft to my Judgment, but only 
to the Force of Truth : which is an 
Impbfition that I fuppofe the frecft Think- 
ers will not pretend to be^ exempt from. 
ALC. You have led me, it feems, Step 
by Step, till I am got I know not where, 
jlvit J fliall try to get out again, if not 
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Dial. by the Way I came, ycc by fome other j 

IV. of my own finding. Here Alciphron^ i 

>*'V^ having made a ftiort Paufe, proceeded sa^, 1 

follows. 

XI. Aniwer me, Euphramr, fhould it 
not follow fom thcfe Principles, that 
Man born blind, and made to fee, would 
at firft Sight, not only not perceive their 
Diftance, but alfo not fo much as know 
, the very Things themfelves whichhe faw, 
forlnftance. Men or Trees? which fureiy 
to fuppofe muft be abfurd. EUPH. ' 
grant, in confcquence of thofe Principles, 
■which both you and I have admitted, that 
fuch a one would never think of Men, 
Trees,, or any other Objefts that he had 
been accuftomed to perceive by Touchy 
upon having his Mind filled with new Sen-i 
fations of Light and Colours, whoie vari- 
ous Combinations he doth not yet under- 
ftand, or know the Meaning of; no more 
ihan a Chinefe^ upon firft hearing the Words 
Man and Tree^ would think of the Things 
fignified by them. In both Cafes, there 
^uft be Time and Expericnccj by repeated 
Afts, to acquire a Habit of knowing the 
Connexion between the Signs and Things 
fignified ; that is to fay, of underftanding 
ihe Language, whether of the Eyes or of 
|he Ears. And I conceive no Abfurdity in 
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all diis. ALC. I fee, dierefore, in ftridDt At. 
Philofophical Truth, that Rock only to IV. 
the fame Senfe that I may be faid to bear 
it, when the Word Rock is pronounced. 
EUPH. In the very fame. jiLC. Hey* 
comes it to pais then, that every ont fhalt 
fay he fees, for Inftance, a Rock or i 
Houfe, when thofe Things are before hii 
Eyes; but no body will fay be hears l 
Rock or a Houfe, but only tne Words c^ 
Sounds themfelves, by which thofe thingik 
are faid to be fignified or fuggefted, but 
not heard ? Bcfides, if Vifion be only A 
Language fjpeaking to the Ejres, ic may be 
asked; When did Men learn this Lan* 
guage ? To acquire the Knowledge of to 
many Signs, as go to the making up a 
Language, is a Work of fome Difficulty^ 
38ut will any Man fay he hath fpent Time 
Of" been at Pains, to learn this Language 
of Vifion? EUPH. No Wonder, wc 
cannot aiii^n a Time beyond our remoteft 
Memory. If we have been all pradifing 
this Language, ever fince our firft En- 
trance into the World ; If the Author of 
Nature conftantly fpeaks to the Eyes of all 
Mankind, even in their earlieft Infancy^ 
whenever the Eyes are open in the Light, 
whether alone or in Company : It doth 
not febm to me at al} ilrange, th^t Men 
i)f ould not bo aware they had ever learned 
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Di A L,a Language, begun fo early, and praftifed 
IV. fo conftantly, as this of Vifion, And, if 
wc alfo confider that it is the fame through- 
out the whole World, and not, like other 
Languages, differing in different Places : 
it will not feem unaccountable, that Men 
ihould miflake the Conne^xion between 
the proper Objed:s of Sight and the Things 
fignified by them, to be found in neceffary 
Relation, or Likenefs ; Or, that they 
ihould even take them for the fame things. 
Hence it feems eafy to conceive, why 
Men, who do not think, fhould confound 
in this Language of Vifion the Signs with 
the Things fignified, otherwife than they 
are wont to do, in the various particular 
Languages formed by the feveral Nations 
pf Men^ ', 

XII, It may be alfo worth while to ob- 
ferve, that Signs being little confidered in 
themfelves, or for their own fake, but 
only in their relative Capacity, and for 
' the fake of thofe things whereof they are 
Signs, it. comes to pafs, that the Mind 
often overlooks them, fo as to carry its 
Attention immediately on to the Things 
^gnified. Thus, for example, in reading 
we run over the Charadlers with the 
ilightefl regard, and pals on to the mean- 
ipg, JJeace it is frequent for. Men to fay. 
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tlicy fee Words, and Notions, and Things, Dial. 
in reading of a Book : whereas in Strift- IV. 
ncfsy they fee only the Characters, which 
fuggeft Words, Notions, and Things. And 
by parity of Reafon, may we not fup- 
pofe, that Men, not refting in, but over- 
looking the immediate and proper Ob- 
jefts or Sight, as in their own Nature of 
fmall moment, carry their Attention on- 
ward to the very Things fignified, and talk 
as if they faw the fecondary Objedls? 
which, in Truth and Striftnefs, are not 
feen, but only fuggefted and ajpprehended 
by means of the proper Objefts of Sight, 
which alone are feen. jiLC. To fpeak 
my Mind freely, this DifTertation grows 
tedious, and runs into Points too dry and 
minute for a Gentleman's Attention. I 
thought, faid Crito, we had been told, the 
Minute Philofophcrs loved to confider 
things clofely and minutely. j4LC. That' 
is true, but in fo polite an Age, who would 
be a meer Philofopher ? There is a certain 
Scholaftic Accuracy which ill fuits the 
Freedom and Eafe of a well-bred Man. But, 
to cut fliort this Chicane, I propound it 
fairly to your own Confcience, whether 
you really think that God himfelf fpeaks 
every Day and in every Place to the Eyes 
of all Men ? EUPH. That is really and 
In truth my Opinion : and it fhould be 

yours 
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Dial, yours too, if you are confiftent with your 
IV. lelf, and abide by your own Definition of 
«--v-^ Language. Since you cannot deny, that the 
Great Mover and Author of Nature con- 
flantly explaineth himfelf to the Eyes of 
Men by the fenfible Intervention of ar- 
bitrary Signs, which have no Similitude 
or Connexion with the Things fignified;fa 
as by compounding and difpofing them, 
to fuggeft and exhibit an endlefs Variety 
of Objedls, differing in Nature, TimCj and 
Place, thereby informing and direfting 
Men how to adt with relpeft to things 
diftant and future, as well as near and 
prefent. In confequence, I fay, of your 
own Sentiments and Conceffions, you 
have as much reafon to think, the univer- 
fal Agent or God ipeaks to your Eyes, aa 
you can have for thinking any particular 
Perfon fpeaks to your Ears. AhC I can-r 
not help thinking, that fome Fallacy runs 
throughout this whole Ratiocination, 
though perhaps I may not readily point it 
out. Hold ! let me fee ! In Language the , 
Signs are arbitrary, are they not ? £&PH. 
They are. ALC. And confequently, they 
do not always fuggert real Matters of Fadl. 
Whereas this natural Language, as you 
call it, or thefe vifible Signs, do always 
fuggeft Things in the fame uniform way, 
and have the fanie conftant regular Con- 
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pexion with Matters of Fad: whence itD i At; 
ihould lfiem» the Conneadofi was neoeflary, JV. 
and therefore^ according to the Deiiniti^i 
premifed, it can be no Language. How 
do you folve this Ot^edion ? EUPH, 
You may folve it your felf, by the help of 
» Pidkure or Looking-glafs, ALC. You 
are in the right. I fee there is nothing in 
it. I know not what elfe to fay to this 
Opinion more, than that it is fo odd and 
contrary to my way of thinkings that i 
iball never aflent to ic 

XIII. mJPH. Be pleafed to recolIcA 
your own Ledures upon Prejudice, and 
apply them in the prefent Cafe. Perhaps 
they tiiay hejip you to follow where Raa^ 
fon leads, and to fufpe£l Notions which 
are ftrongly riveted^ without having been 
ever examined. AlXl. I difdain the Sus- 
picion of Prejudice. And I do not fpeak 
0nly for my felf. I know a Club of moft 
ingenious Meh) the freeft from Prejudice 
b/any Men alive, who abhor the Notion 
€>f a God, and 1 4oubt not would be very 
able to untie this Knot^ Upon which 
Words of Aldpbrott^ I, who had aded 
the Part of a^ indifferent Stander-by, ob- 
ferved to him : That it misbecame his Cha* 
rafter and repeats! ProfeffionSi' to own an 
Attachment to die Judgment^ or buik! 

upon 
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Dial, upon the prcfumed Abilities of other Men, 
IV. hpw ingenious foever: and that this PrO' 
ceeding might encourage his Adverfaries 
to have recourfe lo Authority, in which 
perhaps they would find their Account 
more than he. Oh! faid Crifo^ I have 
often obferved the Conducft of Minute 
Philofophers. When one of them has got 
a Ring of Difciples round him, his Me- 
thod is to exclaim againft JPrejudice, and 
recommend Thinking and Reafoning, giv- 
ing to underftand that himfelf is a Man of 
deep Refearches and clofe Argument, one 
who examines impartially, and concludes 
warily. The fame Man in other Com- 
pany, if he chance to be preffed with 
Keafon, fliall laugh at Logic, and aflbme 
the lazy fupine Airs of a fine Gentleman, 
a Wit, a Railleur, to avoid the Drynefs of 
a regular and exaft Inquiry. This double 
Face of tlie Minute Philofopher is of no 
fmall Ufe to propagate and maintain his 
Notions. Though to me ;t feems a plain 
Cafe, that if a fine Gentleman will ftiake 
off Authority, and appeal from Religion 
toReafon, unto Reafon he muft go : And 
if he cannot go without Leading-Strings, 
furely he had better be led by the Autho- 
rity of the Public, than by that of any 
Knot of Minute Philofophers. j4LC^ 
QentleipeU;^ this Difcourfe is very irkfome 
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and needlefs. For my part, I am a Friend Dial. 
to Inquiry. I am willing Reafon (hould IV. 
have its full and free Scope. I build on ' "" 
no Man's Authority. For my part, I have 
no Intereft in denying a God. Any Man 
may believe or not believe a God, as he 
pkafes, for me. But after all, Euphranor 
muft allow me to ftare a little at his 
Conclufions. EUPH. The Conclufions 
are yours as much as mine, for you were 
led to them by your own Conceffions. 

XIV. You it feems ftare to find, that 
God is not far from every one of us; and 
that in him we live, and move, and have 
cur Being. You, who in the beginning of 
this Morning's Conference, thought it 
ftrange, that God fhould leave himfelf 
without a Witnefs, do now think it ftrange 
the Witnefs fhould be fo full and clear. 
ALC. I muft own I do. I was aware, 
indeed, of a certain Metaphyfical Hypo- 
thefis, of our feeing all things in God by 
the Union of the Humane Soul with the 
intelligible Subftance of the I>eity, which 
neither I, nor any one elfe could make 
Senfe of. But I never imagined it could 
be pretended, that we faw God with our 
fleftily Eyes, as plain as we fee any Hu- 
mane Perfon whatfoever, and that he daily 
fpeaks to our Senfes in a manifeft and 

dear 
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P I A L. clear Dialed. CRL As for that Metapinr^ 
IV^ iical Hypothefis, I can make no mcM-e of k 
"^ tban you. But I think it jplaini This op- 
tic Language hath a necs£uuy Connexion 
with Knowledge^ Wifdom, and Goodneis. 
It is equivalent to a conftant Creation, be- 
tokening an in>nfiediate A& of Power and 
Providence. It cannot be accounted for 
1^ m^hankal Principles, by Atoms^ Au 
tradions, CMf Effluvia. The inftantaneous 
Produ<£tion and Reprodudion of {o many 
Signs combined, diiiblved, tranfpofed, di-^ 
vef fified> and adEkpted to fuch an^endlefs va^ 
f iety of Purpofes, ever ihifting with the 
Occafions, and fuifiedto them, being utterly 
inexplicable aind unaccountable by xm 
Laws of Motion,- by Chance, by Fate, or 
the like blind Principles, doth fet forth 
-- jrnd teftify the inwnediate Operation of a 
Spirit or thinking Being: and not meerly of 
a Spirit, which every Motion or Gravita* 
tion may poffibly inter, but of one wifc^ 
good, and provident Spirit, who direfls, 
and rules, and governs the World. Some 
Philofophers , being convinced of the 
Wifdom and Power of the Creator, from 
the Make and Contrivance of organized 
Bodies, and orderly Syftem of the World^ 
did neverthclefs imagine, that he left this 
Syftem, wich all its Pm^s a»d Contents 
well adjufted and pi^ ic^ motion, as aa 

Artitt 
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Aftift leaves a Clock, to go thenceforward D1AL4 
of it i(elf for a c^tain Period. But this IV. 
vifoajl Language proves, not a Creator 
sneeirly, but a provident Governor adxially 
BBd intimately prefent and attentive to aU 
our Interefts and Motk^na: vrho vratches 
over pur ConduA, and take& care of our 
ipinuteil; Aj3ions and Defignfi, throughout 
the whole courie of our Lives, informing, 
admpwfliing, and dirking incejQandy, in 
a mpft evidtiot and ienfible manner. This 
1$ truly wonderfiil. EUPH.And is it not 
fo, that Men fliould be encompaiied by 
iUch a Wonder, \lithout reflecting on it? 

XV. Something there is of Divine and 
Admirable ia this Language, addrefled to 
our Eyes, that maywella^v^ken the Mind, 
md defjbrve its iitmoft: Attention: it ia. 
learned with fb littlj& Paias: it expr^th 
the Difiibrences of Things ib clearly and 
aptly : it inftnids witk fiich Facility and 
Difpatch, by one Glance of the Eye con- 
vcymg a greater Variety of Advices, and a 
more diftitta Knowledge of Things, than 
could be got by a Diicourfe of feveral 
Hours. And, vidiile it informs^ it amufes 
and entertains the Mind widi fuch fingular 
Pleafure and Deli^. It is of fuch excel- 
lent U& in giving a Stability and Perma-^ 
;Beiiqr.€o Httnaane Difcoucfej ia recording 

Sounds 
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Di AL. Sounds and beftowing Life on dead Laft-^ 
I v. guages, enabling us to convcrfc with Men 
of remote Ages and Countries. And it 
anfwers fo appofite to the Ufes andNeCef- 
fities of Mankind, informing us more di-* 
ftindlly of thofe Objeas, whofe Neamefs 
and Magnitude qualify them to be of 
greateft Detriment or Benefit to our Bodies, 
andlefs exadly, in proportion as their Li t- 
tlenefs or Diftance make them of lefs Con- 
cern to us. j4LC, And yet thefe ftrange 
Things afFeft Men but little. EUPH. 
But they are not ftrange, they are familiar, 
and that makes them be overlooked^ 
Things which rarely happen ftrike ; where- 
as Frequency leflens the Admiration of 
Things, though in themfelves ever fo ad^ 
mirable. Hence a common Man, who is 
not ufed to think and make Reflexions, 
would probably be more convinced of the 
Being of a God, by one fingle Sentence 
heard once in his Life from the Sky^ than 
by all the Experience he has had of this 
vifual Language, contrived with fuch 
exquifite Skill, fo conftantly addreffed to 
his Eyes, and fo plainly declaring the 
Ncarnefs, Wifdom, and Providence of him 
with whom we have to do. /iLC. After 
all, I cannot fatisfy my felf, how Men 
ihould be fo little furprifed or amazed a- 
bout this vifive Faculty;, if it w^s really of 

a Nature 
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a Naturie fo furprifing and amazing. Dial J 
EUPH. But let us fiippofc a Nation IV. 
of Men blind from their Infancy, a- 
mong whom a Stranger arrives, the only 
Man who can fee in all the Country : Let 
us fuppofe this Stranger travelling with 
fome of the Natives, and that one while he 
foretells to them, that, in cafe they walk 
ftraight forward, in half an Hour they 
fhall meet Men, or Cattle, or come to 
a Houfc : that if they turn to the right, 
and proceed, they fliall in a few Minutes 
be in danger of falling down a Preci- 
pice: that ftiaping their courfe to the 
left, they will in fuch a time arrive at 
a River, a Wood, or a Mountain. What 
think you ? Muft they not be infinite- 
ly furprifed, that one, who had never 
been in their Country before, fhould 
know it fo much better than them- 
felves? And would ;iot thofe Predic- 
tions feem to them as unaccountable and 
incredible, as Prophefy to a Minute 
Philofopher ? ALC. 1 cannot deny it. 
EUPH. But it feems to require intenfe 
Thought, to be able to unravel a Pre- 
judice that has been fo long forming, 
to get over the vulgar Error of Ideas 
common to both Senfes, and fo to di- 
ftinguifti between the Objeias of Sight 
Vol, I. R and 
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Dial, and Touch *, which have grown (if I may 
IV. fo fay) blended together in our Fancy, as 
to be able to fuppofe our felves exadtly in 
the State, that one of thofc Men would 
be in, if he were made to fee. And yet 
this I believe is poflible, and might feem 
worth the pains of a little Thinking, es- 
pecially to thofe Men whofe proper Em- 
ployment and Profeflion it is to think, and 
unravel Prejudices, and confute Miftakes. 
I frankly own I cannot find my way out 
of this Maze, and fhould gladly be fct 
right by thofe who fee better than my 
felf. CRT. The purfuing this Subjedt in 
their own Thoughts would poflibly open 
a new Scene to thofe fpeculative Gen- 
tlemen of the Minute Philofophy. It 
puts me in mind of a Pailage in tl:^ 
Pfalmift, where he reprefents God to be 
covered with Light as with a Garment, 
and would methinks be no ill Comment 
on that ancient Notion of fome Eaftern 
Sages : That God had Light for his Bo- 
dy, and Truth for his Soul. This Con- 

* See tie annexed Treati/e, nvherein this Point and the 
nuboU 'tbeery of Vifim are more fulfy explained: The Para* 
doxes of *wbicb ^eory^ though at firfi received nuith great 
Ridicule^ ^ thofe who think Ridicule the Tefl of Truth, 
'were many Years after furprifngfy confirmed ^ fy a Cafe of 
a Per/on made to fee^ 'who had been blind from bis Birth. 
See PJuloC Txanika. Num. 402. 

Yerfation 
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Vef fation lafted till a Servant came to tell D i al* 
us the Tea was ready : Upon which we IV* 
walked in, and found Lyiclei at the Tea- 
table. 

XVI. As fbon as we fate dowtii 1 atil 
jlad, faid Alctphrm^ that I have here 
tound my Second, a frefti Man to main-^ 
tain our conunon Caufe, which, I doubt^ 
L^cles will think hath fuflFered by hia 
Abfence. LTS. Why fo ? ALC. I have 
been drawn into fome Conceflions you 
won*t like. LTS. Let me know what 
they are. ALC. Why, that there is fuch 
a thing as a God, and that his Exiftence 
is very certain. LTS. Blefs me ! Hov^ 
came you to entertain fo wild a Notion ? 
ALC. You know we profefs to follov^f 
Reafon wherever it leads* And in ftiort I 
have been reafoned into it* LTS. Rea- 
foned ! You ihould fay amufed with Words^ 
bewildered with Sophiftry, EUPH. Have 
you a mind to hear the fame Reafoning 
that led Alciphron and me Step by Step, 
that we may examine whether it be So- 
phiftry or no ? LTS. As to that, 1 am 
very eafy. I guefs all that can be iaid 
on that Head. It fhall be my Bufinefs 
to help my Friend out, whatever Argu- 
ments drew him in. EUPH. Will you 
adn^it the Premiibs, and deny the Conclu-* 

R a fions? 
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Di AL.fions? LTIS. What if I admit the Con-. 
IV. clufion ? EUPH. How ! will you grant 
there is a God? L7*S. Perhaps I may. 
EUPH. Then we are agreed. LTIS. 
Perhaps not. EUPH. O Lyjicles ! you arc 
a fubtle Adverfary. I know not what you 
would be at. LTS. You muft know 
then, that at bottom the Being of God 
is a Point in it felf of fmall confequence, 
and a Man may make this Conceffion 
without yielding much. The great Point 
is, whatSenfe the Word God is to be taken 
in. The very Epicureans allowed the Be- 
ing of Gods: but then they were indolent 
Gods, unconcerned with Humane Affairs. 
Hobbes allowed a corporeal God : and Sj^i^ 
no/a held. the Univerfe to be God. And 
yet no body doubts they were ftanch 
Free-thinkers. I could wifti indeed the 
Word God were quite omitted, becaufe in 
moft Minds it is coupled with a fort of 
fuperftitious Awe, the very Root of all 
Religion. I fhall not, neverthelefs, be 
much difturbed, though the Name be re- 
tained, and the Being of God allowed in 
any Senfe, but in that pf a Mind : which 
knows all things, and beholds Humane 
Anions, like fome Judge or Magiftrate, 
with infinite Obfcrvation and Intelligence. ] 
The Belief of a God in this Senfe fills a \ 
Man's Mind with Scruples, lays him un- * 

der 
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dcr Conftraints, and imbitters his very Bc-D i al* 
ing : But in another Senfe, it may be at- IV. 
tended with no great ill Confequence. 
•This I know was the Opinion of our 
great DiagoraSy who told me he would 
never have been at the pains to find out 
a Demonftration that there was no God, 
if the received Notion of God had been 
the fame with that of fome Fathers and 
Schoolmen, BUPH. Pray wh^t was 
that? 

XVII, LT:S. You muft know, Deago^ 
rasy a Man of much Reading and Inquiry, 
had difcovered, that once upon a time the 
moft profound and fpeculative Divines 
finding it impoflible to reconcile the At- 
tributes of God, taken in the con^mon 
Senfe, or in any known Senfe, with Hu- 
mane Reafon, and the Appearances of 
things, taught that the Words Knowledge, 
Wifdom, Goodnefs, and fuch like, when 
fpoken of the Deity, muft be underftood 
in a quite different Senfe, fi'om what they 
fignify in the vulgar Acceptation^ or from 
any thing that wc can form a Notion of, or 
conceive. Hence, whatever Objections 
might be made againft the Attributes of 
God they eafily folved, by denying thofe 
Attributes belonged to God, in this or thar,- 
or any known particular Senfe or Notion: 
wHcn was the fame thing as to deny they 

R3 bclongecj, 
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Dial, belonged to him at all. And thus denying 
IV. the Attributes of God, they m efFedt dc- 
ny'd his Being, though perhaps they were 
not aware of it. Suppofe, for inftance, a 
Man fhould objeft that future Contin- 
;encie8 were inconfiftent with the Fore*- 
:nowledge of God, bccaufe it is repugnant 
that certain Knowledge fhould be of an un<^ 
certain thing : it was a ready and an eafy An<> 
fwer to fay, that this may be true, with re- 
fpeft to Knojvledge taken in the common 
3enfe, or in' any Senfe that we can poC- 
fibly form any Notion of: but that there 
would not appear the fame Inconfiftency, 
between the contingent Nature of Things 
and Divine Foreknowledge, taken to fig-^ 
nify fomewhat that we know nothing of, 
which in God fupplies the place of what 
we undefftand by Knowledge; from 
which it differs not in Quantity or De- 
;rec of Perfedtipn, but altogether, and in 
:incl, as Light doth from Sound ; and even 
more, fince thefe agree in that they arc 
both Senfations : whereas Knowledge ixt 
God liath no fort of Refembl^nce or A- 
greement with ajiy'Nption, that Man can 
frame of Kpowlcdgc. Jhe like may be 
faid of all the other Attributes, which 
indeed may by this mcjyis be equally re^- 
conciled with every thing, or with no- 
thing. Bp? all MeniyhQ ^i^jfc flau^ need^ 
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fee, this is cutting Knots, andnotuhtyingDi al. 
them. For how are things reconciled IV. 
with thp Divine Attributes, when thefc' 
Attributes themfelves arc in every intelli* 
gible Senfe denied ; and confequently the 
very Notion of God taken away, and 
nothing left but the Name, without any 
Meaning annexed to it ? In ftiort, the Be- 
lief that there is an unknown Subjedt of 
Attributes abfolutely unknown, is a very 
innocent Doftrine : which the acute Dpa^ 
goras well faw, and was therefore wonder* 
fully delighted with this Syftem. 

XVIII. For, faidhe, if this could once 
make its way, and obtain in the World, 
there would be an end of dll natural or 
rational Religion, which is the Bafis both 
of the Je wilh and the Chriftian : for he 
who comes to God, or enters himfelf m 
the Church of God, muft firft believe 
that there is a God, in fomc intelligible 
Senfe: and not only that there is fome- 
thing in general without aiiy proper No- 
tion, though never fo inadequate, of ?iny 
of its Qualities or Attributes: for thisr 
may be Fate, or Chaos, or FlaftiQ Na-« 
ture, or any thing elfe as well as Qod, 
Nof will it avail to fay, there is fome-^ 
thing in this unknown Being analogous 

to I^owledge and Goodnefs ; that is to 

R 4 fay^ 
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D I A L. fay, which produceth thofe EfFeds, which 
IV. we could not conceive to be produced by 
Men in any Degree, without Knowledge 
and Goodnefs. For this is in Fa<fl to 
give up the Point in difpute between 
Theifts and Atheifts, the Queftion having 
always been, not whether there was a 
Principle, (which Point was allowed by all 
Philofophers as well before as fincc 
Anaxagoras) but whether this Principle was 
ayw, a thinking intelligent Being : that is 
to fay, whether that Order and Beauty and 
Ufe, vifible in Natural EfFeds, could be 

{)roduced by any thing but a Mind or Intel- 
igeiice, in the proper Senfe of the Word ? 
And whether there rnuft not be true, real, 
and proper Knowledge in the firft Caufe ? 
We will therefore acknowledge, that all 
thofe natural EfFeds which arc vulgarly 
afcribed to Knowledge and Wifdom, pro- 
ceed from a Being in which there is, 
properly fpeaking, no Knowledge or Wif- 
dom at all, but only fomething elfe, which, 
in reality, is the Caufe of thofe things 
which Men, for want of knowing better, 
^feribe to what they call Knowledge, and 
Wifdom, and Underflanding. You wonder 
perhaps to hear a Man of Pleafure, who 
diyerts himfelf as I do, philofophize at 
this rate. But you ftiould confider, that 
much is to be got by convcrfing with in- 
genious 
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genious Men, which is a fhort way toDiAL. 
Knowledge, that faves a Man the Drud- IV. 
gery of Reading and Thinking. And now 
we have granted to you that there is a 
God in this indefinite Senfe, I would fain 
fee what ufe you can make of this Con- 
ceflion. You cannot argue from unknown 
Attributes, or which is the fame things 
from Attributes in an unknown Senfe. 
You cannot prove, that God is to be loved 
for his Goodnefs, or feared for his Juftice, 
or refpe6led for his Knowledge : All which 
Confequences, we own, would follow 
from thofe Attributes admitted in an in- 
telligible Senfe. But we deny, that thofe 
or any other Confequences can be drawn 
from Attributes admitted in no particular 
Senfe, or in a Senfe which none of us un- 
derhand. Since, therefore, nothing can 
be inferred from fuch an Account of God, 
about Confcience, or Worfhip, or Religi- 
on, you may even make the beft of it: 
And, not to be Angular, we will ufe the 
Name too, and fo at once there is an End 
of Atheifm. EUPH. This Account of a 
Deity is new to me. I do not like it, and 
therefore £hall leave it to be maintained 
by thofe who do. 

I ^ 
XIX. CRT. It is not new to me. I re* 
member not long fmce to have heard a 

Minute 
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Di AL. Minute Philofophcr triumph upcJn thi« 
IV. very Point ; which put mc on inquiring 
^ what Foundation there was for it in the 
Fathers or Schoolmen. And fat ought 
that I can find, it owes its Original to 
thofc Writings, which have been publifh- 
cd under the Name of Dhnyjius the Areth^ 
fagite. The Author of wnich, it muft 
be owned, hath written upon the Divine 
Attributes in a very Angular Style. In 
his Treatife of the Cd&leftial Hierarchy * 
he faith, that God is fomething above all 
Eiienceand Life, verg^ -areo-ay Httictf j^^wV* 
and again in his Treatife of the Divine 
Names -f-, that he is above all Wifdom and 
Underftanding, xsari^ 'woitretf (roftccr^Gruhcip, 
ineffable and innominable, i'fmrr©^ a^ 
dfmvfjL^ : the Wifdom of God ne terms 
an unreafonanable, unintelligent, dnd fooU 

ifll Wifdom ; r a^oyov a^ oivtgtt ^ yttft^^y 

^otplav. But then the Reafon he gives, 
for cxprefling himfelf in this ftratige Matn- 
ner, is, that the Divine Wifdom is the 
Caufe of all Reafon, Wifdom, and Under* 
ftanding, and therein arc contained the 
Treafures of all Wifdom and Knowledge. 
He calls God 's^eperofp^ and iW^p^do^i 
As if Wifdom and Life were Wor^ not 
worthy to exprefs the Divine Perfcdions ; 
And he adds, that the Attributes unin- 

• Dc Hierarch. Caldl. C 2t f I>cNoin. JWv. c. 7. 

5 telligent 
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telligent and unpcrcciving muft be afcrib- Dial. 
cd to the Divinity, not xar fA?i€t\ip by IV. 
way of Defeift, but jcafi' ^as^^y by way ol 
Eminency : which he explains by our 
giving the Name of Darknefs to Light 
inacceilible. And, notwithilanding the 
Harfhnefs of his ExprefQons in fome 
Places, he affirms over and over in others, 
that God knows all Things ; not that 
be is beholden to the Creatures for his 
Knowledge, but by knowing hinoielf^ 
from whom they all derive their Being, 
and in whom they are contained as in their 
Caufe. It was late before thefe Writings 
appear to have been known in the World : 
And although they obtained Credit during 
the Age of the Sdboolmen, yet fince cri- 
tical Learning hath been cultivated, they 
have loft that Credit, and are at this Day 
given up for fpurious, as containing ieve** 
ral evident Marks of a much later DatQ 
than the Age of Dionyfius. Upon the 
whole, although this Method of growing 
in Expreffion, and dwindling in Notion^ 
of clearing up Doubts by Nonfenfe, and 
avoiding Difficulties by running into af- 
feded Contradi^ons^ may perhaps pro^ 
ceed from a well-meant Zeal ; yet it ap- 
pears not tp be according to. Knowledge^ 
and inftead of reconciling Atheifts to the - 
Tjruth^hathi I dcwbt, a Tendency to con- 
firm 
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Dial. firm them in their own Perfuafion. Ic 
IV. fliould feem, therefore, very weak and 

»— V— 'rafli in a ChriftJan to adopt this har{h 
Language of an Apocryphal Writer, pre- 
ferably to that of the Holy Scriptures. 
I remember, indeed, to have read of a 
certain Philofophcr, who lived fome Cen- 
turies ago, that ufed to fay, if thefe fiip- 
pofed Works of Diony/ius liad been known 
to the Primitive Fathers, they would have 
furniihed them admirable Weapons againft 
the Ha;retics, and would have faved a 
■world of Pains, But the Event fince their 
Difcovery hath by no means confirmed his 
Opinion. It muft be owned, the celebrat- 
ed Pkus of Mirandula, among his Nine 
Hundred Conclufions {which that Prince, 
being very young, propofed to maintain 
by public Difputation at Rome) hath this 
for one; to wit, that it is more improper 
to fay of God, he is an Intelledl or intelli- 
gent Being, than to fay of a reafonablc 
Soul that it is an Angel: Which DoiSrine 
it fcems was not relifhed. And Pkus, 
when he comes to defend it, fupports 
himfelf altogether by the Example and 
Authority of Dionyfius, and in effedt ex- 
plains it away into a meer verbal Diffe- 
rence, affirming, that neither Dionyjius nor 
himfelf ever meant to deprive God of 
Knowledge, or to deny chat hq knows all 
Things; 
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Things : But that, as Reafon is of kind Dial. 
peculiar to Man^ fo by Intellcdlion he un- IV. 
derftands a kind or manner of Knowing. 

{)eculiar to Angels : And that the Know- 
edge, which is in God, is ^^o^e above the 
Intelledion of Angels, than Angel is above 
Man. He adds that, as his Tenet confifts 
with admitting the moft perfect Know- 
ledge in God, fo he would by no Means 
be underftood to exclude from the Deity 
Intelledion itfelf, taken in the common 
or general Senfe, but only that peculiar 
fort of Intelle<aion proper to Angels, which 
he thinks ought not to be attributed to 
God any more than Humane Reafon*. 
Picus^ therefore, though he fpeaks as the>^ 
Apocryphal DionyJiuSy yet when he ex- 
plains himielf, it is evident he fpeaks like 
other Men. And although the fornien- 
tioned Books of the Coeleftial Hierarchy 
and of the Divine Names, being attribu- 
ted to a Saint and Martyr of the Apoftoli- 
cal Age, were refpedled by the Schoolmen; 
yet it is certain they rejeSed or foftned his 
harfli Expreflions, and explained away or 
reduced his Dodtrine to the received No- 
tions taken from Holy Scripture, and the 
Light of Nature. 

^PicMirand. in Apolog. p. 155. Ed. Baf. 

V XX. Tiomas 
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Dial. XX. Thomas Aquinas exprcflethhis Senfc 
IV. of this Point in the following manner; All 
Perfe&ions, faith he, derived from God to 
the Creatures are in a certain higher Senfe, 
or (as the Schoolmen term it) eminently in 
God. Whenever, therefore, a Name bor- 
rowed from any Perfedion in the Creature 
is attributed to God, we muft exclude from 
its Signification every thing that belongs to 
the imperfcd: Manner, wherein that Attri- 
bute is found in the Creature. Whence he 
concludes, that Knowledge in God is not 
an Habit, but a pure Adt *. And again the 
fame Doftor obferves, that our Intelleft gets 
its Notions of all forts of Perfections from 
the Creatures, and that as it apprehends 
thofe Perfedions, fo it fignifies them by 
Names. Therefore, faith he, in attributing 
thefe Names to God, we are to confidcr 
two Things ; firft. The Perfedlions them- 
felves as Goodnefs, Life, and the like, 
which are properly in God; and, fecondly. 
The Manner which is peculiar to the Crea- 
ture, and cannot,ftridUy and properly fpeak- 
ing, be faid to agree to the Creator "f-. And 
although Suarez^ with other Schoolmen, 
teacheth, that the Mind of Man conceiv- 
. eth Knowledge and Will to be in God, as 
Faculties or Operations, by Analogy only 

* Sum. Thcolog. p. i. Qgacft. 14. Art. i, 
f Xbid.Qusft. 13. Art 3. 

CO 
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to created Beings ; yet he gives it plainly Dial. 
as his Opinion, that when Knowledge is IV. 
faid not to be properly in God, it mud be 
underftood in a Senfe including Imperfec- 
tion, fuch as difcurfive Knowledge, or the 
like imperfect kind found in the Creatures: 
And that, none of thofe Imperfeftions in 
the Knowledge of Men or Angels belonging 
to the formal Notion of Knowledge, or to 
Knowledge asfuch, it will not thence follow 
that Knowledge, in its proper formal Senfe, 
may not be attributed to God : And of 
Knowledge taken in general for the clear 
evident underftanding of all Truth, he cx- 
preily affirms that it is in God, and that 
this was never denied by any Philofopher 
who believed a God *. It was, indeed, a 
current Opinion in the Schools, that even 
Being itfelf fhould be attributed analogi- 
cally to God and the Creatures. That is, 
they held that God, the fupremc, indepen- 
dent, felf-originatc Caufe and Source of all 
Beings, muft not be fuppofed to exift in 
the fame Senfe with created Beings, not that 
he exifts lefs truly, properly, or formally 
than they, but only becaufe he exifts in 
a more eminent and perfeft Manner. 

XXI. But to prevent any Man's bping 
led, by miftaking the Scholaftic Ufe of the 

*SuarcKl>ifp. Meuph, Tosu^. Di^3o. Se^ 15. 

Term* 
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Dial. Terms Analogy zxidi Analogical^ into an 
IV. Opinion that we cannot frame in any De- 
gree, a true and proper Notion of Attri- 
butes applied by Analogy, or, in the School 
Phrafe, predicated analogically, it may 
not be amifs to inquire into the true Senfe 
and Meaning of thofe Words. Every one 
knows, that Analogy is a Greek Word ufed 
by Mathematicians, to fignify a Similitude 
of Proportions. For Inftance, when we 
obferve that Two is to Six, as Three is to 
Nine, this Similitude or Equality of Pro- 
portion is termed Analogy. And although 
Proportion ftridly fignifies the Habitude or 
Relation of one Quantity to another, yet 
in a loofer and tranflated Senfe, it hath 
been applied to fignify every other Habi- 
tude: And confequently the Term Ana logy 
comes to jQgnify all Similitude of Relations^ 
or Habitudes whatfoever. Hence, the 
Schoolmen tell us there is Analogy be- 
tween Intelled: and Sight : Forafmuch as, 
Intelleft is to the Mind, what Sight is to 
the Body ? And that he who governs the 
State is analogous to him whoftcers a Ship. 
Hence a Prince is analogically ftiled a Pi- 
lot, being to the State as a Pilot is to his 
Veffel*. For the farther clearing of this 
Point it is to be obferved, that a two-fold 
Analogy is diftinguiftied by the School- 

* Vide Cajetan. A^fH^rn. Analog, e. 3. 
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incn, metaphorical and proper. Of tlieDiAL. 
firft Kind there are frequent Inftadces ih IV. 
Holy Scripture, attributing Humane Parts " 
and Paffions to God. When he is repre^ 
ffented as having a Fingef , art Eye, or an 
Ear: when he is faid to repent, to be an- 
gry, or grieved: every one fees the Analo- 
gy is meerly metaphorical. Becaufe thofe 
Parts and Paffions, taken in the propei^ 
Signification, muft in every Degree necef^ 
farily, and from the fomial Nature of the 
Thing, include Itoperfedion. Wheii 
therefore it is faid. The Finger of God 
appears in this ot thlsit Event, Men of 
common Setife mean no more, but 
that it is as truly afcribed to God, as the 
Works wrought by Huiiiane Fingers are 
to Man t and fo of the reft. But the Cafe 
is different, virhfcn Wifdom and Know- 
ledge are attributed to God. Paffions and 
Senfes, as fuch, imply Defedt: but in 
Knowledge limply, or as fuch^ there is 
no Defeft. Knowledge therefore, in the 
proper formal Meaning of the Word^ 
may be attributed to God proportiona- 
bly, that is, prefer ving a Proportion to the 
infinite Nature of God. We may fay^ 
therefore^ that as God is infinitely above 
Man, fo is the Knowledge of God infi*- 
nitely above the Knowledge of Man, 
and this is what Cajetan calls Analogia 
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DiAL.fropri^ fa£la. And after thisfiimeAna^ 
IV. logy, we muft underftand all tl^ofe Attri- 
^butes to belong to the Deity, which in- 
thcmfelves (imply, and as fuch, denote 
Perfedlion. We may therefore confidently 
with what hath been premifed, affirm 
that all forts of Perfeftion, which we can 
conceive in a finite Spirit, are in God, 
but without any of that Allay which is 
found in the Creatures. This Dodtrinc 
therefore of Analogical Perfe^ions in 
God, or our knowing God by Analogy, 
feeins very much mifunderftoo^ and> 
mifapplied by thofe who would infer 
from thence : that we cannpt frame any. 
diredl or proper Notion, though never fo 
inadequate, of Knowledge or WifcJom, as 
they are in the Deity: or underftand any 
more of them than one born blind can of 
Light and Colours^ 

XXII, And now. Gentlemen, it may 
be expefted I fhould ask your Pardon for 
having dwqlt fo long on a Point of Mcta- 
phyfics, and introduced fuch unpoljifhed 
and unfaihionable Writers, as the School- 
men^ into good Company: hnt2» Lyficks 
gave the Occafion, I leave him tp anfwer; 
for it. LUS, I never dreamt of this dry 
Diflcrtation. But, if I have been the 
Occafion^ qf jlifcufling thefc Scholaftia. 

e Poiots, 
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Votnts, by my unlucky mentioning the Dial. 
Schoolmenj it was my firft Fault of the IV, 
Kind, and I prbmife it Ihall be the laft. 
The meddling with cmbbed Authors of 
any fort, is none of my Tafte* I grant one 
meets now and then with a good Notion in 
what we call dry Writers, fuch an one fot 
example as this I was fpeaking of, which I 
muft own ftruck my Fancy. But then 
for thefe, we have fucli as Pfodicus of 
DiagoraSi wholookihto obfolete Books, and 
fave the reft of uS that trouble. ■ CRT. So 
you pin your Faith upon them* L21S. It 
is only for fome odd (Opinions, and Matters 
of Fadl, and critical Points, Befides, we 
know the Men to whom we give credit : 
They are judicious and honeft, and have 
no End to ferve but Truth. And I am 
confidferit fome Author or other has main- 
tained the fbrementioned Notion in the 
fame Senfc as Diagoras related it. CRL 
That may be. But it never was a received 
Notion^ and never will, fo long as Men 
believe a God: the fame Arguments that 
prove a firft Caufe, proving an intelligent 
Caufcr Intelligent, I fay, in the proper 
Senfei Wife arid Good in the true and 
formal Acceptation of the Words* Other-' 
wife it is evident, that every 3yllogifni 
breugfift to prpve thofe Attributes, or 
(wliieh is the fame thing) to prove the 
'•'* S2 Being 
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Di AL.Being of a God, will be found to confift 
IV, of four Terms, and confequently can con- 
clude nothing. But for your j^art, A/ci^ 
pbroriy you have been fully convinced, that 
God is a thinking intelligent Being in the 
fame Senfe with other Spirits, though not 
in the fame imperfedl Manner or Dcgrcet 

XXIIL ALC. And yet I am not with- 
out my Scruples: For with Knowledge 
you infer Wifdom, and with WilUom 
Goodnefs. Tho I cannot fee that it is ei- 
ther wife^ or good, to ena£t fuch Laws as 
can never be obeyed. CRL Doth any one 
iind fault with the Exadnefs of Geome- 
trical Rules^ becaufe no one in Practice 
can attain to it? The Perfedtion of a 
Rule is ufcful, even though it is not reacb- 
cd. Many may approach what all may 
fall fhort of. ALC. But how is it pofSblc 
to conceive God fo good, and Man io 
wicked ? It may perhaps with fome Co- 
lour be alledged, that a little foft (hadow- 
ing of Evil fets off the bright and lumi- 
nous Parts of the Creation, and io contri- 
butes to the Beauty of the whole Piece" 
Bur, for Blots fo large and fo black it is 
impoflible to account by that Principle.. 
That there fhould be fo much Vice, and 
fo little Virtue upon Earth, and dbt^t the 
Laws of God's Kingdom ihould be fo ill 

objferved 
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©bfervcd by his Subjefts, is what can never Dial. 
be reconciled with that furpaffing Wif- IV. 
dom and GoodndTs of the fupreme Mo- 
narch. EUPH. Tell me, Alcipbron^ 
would you argue that a State was ill ad- 
miniftred, or judge of the Manners of it^ 
Citizens, by the Diforders committed in 
the Goal or Dungeon ? ALC. I would 
not. EUPH. And for ought we know, 
this Spot with the few Sinners on it, bears 
no greater Proportion to the Univerfe of 
Intelligences, th?in a Dungeon doth to a 
Kingdom. It feems we are led not only by 
Revelation, but by common Senfe, ob- 
ferving and inferring from the Analogy of 
vifible Things, to conclude there are in- 
numerable Orders of intelligent Beings 
more happy and more perfeft than Man^ 
whofe Life is but a Span, and whofe Place, 
this earthly Globe, is but a Point, in 
refpeft of the whole Syflem of God's 
Creation. We are dazzled indeed with 
the Glory and Grandeur of things here 
below, bwaufe we know no better. But I 
am apt to think, if we knew what it was 
to be an Angel for one Hour, we (hould 
return to this World, though it were to 
fit on the brighteft Throne in it, with 
vaftly more Lothing and Reluftance, than 
we would now defcend into a loathfomc 
Dungeon or Sepulchre. 

S 3 XXIV, 
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Dial. XXIV. CRL To me it feems natural, 
IV. that fuch a weak, paffionate, and (hort- 
fighted Creature as Man, fliould be ever 
liable to Scruples of one kind or other. 
But, as this fame Creature is apt to be 
over-pofitive in judging, and over-hafty ia 
Concluding, it tails out, that thefe Dif- 
ficulties and Scruples about God's Conr 
duft are made Objedlions to his Being. 
And fo Men come to argue from their own 
Defedls, againft the Divine Perfcftions^ 
And, as the Views and Humours of Men 
are different, and often oppofite, you may 
fometimes fee them deduce the fame a-^ 
theiftical Conclufion from contrary Pre- 
mifes. I knew an Inftance of this in two 
Minute Philofophers of my Acquaintance, 
who ufed to argue each from his own 
Temper againfl a Providence. One of 
them, a Man of a choleric and vindidlive 
Spirit, faid he could not believe a Provi-r 
dence : becaufe London was not fwallowed 
up or confumed by Fire from Heaven; 
the Streets being, ashe faid, full of People^ 
who fhevv no other Belief or Worfhip of 
God, but perpetually praying that h^ 
would damn, rot, fink, ajid confound 
them. The other, being of an indolent 
a,nd eafy Temper, concluded there coulcj 
be no fugh thing as a Providence; for that 

a Being pf gonfumroate WiTdpni muft 

Re?d§ 
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needs employ himfelf better, than iii mind- D i a l. 
ingthc Prayers, and Adlions, and little In- IV. 
terefts of Mankind. ALCi After all, iJ 
God have no Paflions, how can it be true 
that Vengeance is his ? Or how can he be 
faid to be jealous of his Glory? CRI. We 
believe that God executes Vengeance 
without Revenge, and is jealous without 
Weaknefs, juft as the Mind of Man fees 
without Eyes, and apprehends without 
Hands. 

XXV. ALC. To put a Period to this 
Difcourfe, we will grant, there is a God 
in this difpaffionate Senfe: but what 
then ? What hath this to do with Religion 
or Divine Worfhip? To what purpofe 
are all thefe Prayers, and Praifes, and 
Thankfgivings, and Singing of Pfalms, 
which the foolifh Vulgar call fefving 
God ? What Senfe, or Ufe, or End is there 
in all thefe things? CRL We wprfhip 
God, we praife and pray to him: not 
becaufe we think that he is proud of our 
Worfliip, or fond of our Praife or Prayers, 
and affedled with them as Mankind are: 
or that all our Service can contribute in 
the leaft Degree to his Happinefs or Good : 
But becaufe it is good for us, to be fo 
difpofed towards God : becaufe it is juft 
aad right, and fuitable to the Nature of 

\&4 Things, 
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Dial. Things, and becoming the Relation we 

IV. ftand in to our fupreme Lord and Gover- 

V—v-^^nor. ALC. If it be good for us to 

worihip God, it fiiould feem that the 

Chriftian Religion, which pretends to 

teach Men the Knowledge and Worfhip 

of God, was of fome Ufe and Benefit to 

Mankind. CRL Doubtleis. ALC. If 

this can be made appear, I fliall own my 

lelf very much miilaken. CRI. It is now 

near Dinner time. Wherefore, if you 

pleafe, we will put an end to this Con- 

vcrfation for the prefent, and to Morfow 

Morning r^funjc our Subjeft. 
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The fifth DIALOGUE. 

!• Minute Pbilofapbers join in this Cry^ and 
follow the Scent of others. 11. Worjhip 
prefcribed by the Chrijlian Religion fuit- 
able to God and Man. III. Power and 
Influence of the Druids. IV. Excellency 
and Ufefulnefs of the Chrijlian Religion. 
V. It ennobles mankind^ and makes them 
happy. VI. Religion neither Bigotry nor 
Super ftition. VII. Pbyfcians and Phyfic 
for the Soul. VIII. CharaSler of the 
Clergy. IX. Natural Religion and Hu^ 
mane Reafon not to be dijparaged. X. 
tendency and Ufe of the Gtntile Religion. 
XL Good Effem of Chrijianity, XII. 
Englifhmen compared with ancientGrccks 
anaRomzns. XIII. The Modern Prac- 
tice of Duelling. XIV. CharaSler of the 
Old Romans, how to be formed. XV. 
Genuine Fruits of the Gofpel. X VL Wars 
and FaSiions not an EffeSl of the Chrijii^ 
an Religion. XVII. Civil Rage and 
Maffacres in Greece andKomc. XVIII. 
Virtue of ancient Greeks. XIX. ^jr- 
rels of Polemical Divines. XX. Ty- 
ranny^ Vfurpation^ Sophijlry of Eccle^ 

fajiics. 
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Dial, fiajtics, XXI. He Umverfties cenfurei. 
IV. XXn. Divine IVritings of a certain mo- 

V>n-' dern Critic. XXlll. Learnt^ the Ef- 
fea of Reliffon. XXIV. Bdrbarijm of 
ibe Schools. XXV. Rejoration of Learri' 
ing and polite Arts, to whom owing. 
XXVI. Prejudice and tt^atitude of Mi- 
nute Pbihjbpbers. XXVII. Tbeir Pre- 
tenfomandConduSinconfJient. XXVIII. 
Men and Brutes compared witb reJPeBto 
Religion. XXIX. Cbrijiianity the only 
Means to ejlablijh Natural Religion. 
XXX. Free-thinkers mftake their Ta- 
lents ; have a flrong Imagination. 
XXXtTithesandChurcb-lands^XXll. 
Men dijinguijhed from Humane Crea- 
tures. XXXIII. Dtfrihution of Man- 
kind into BirdSf Bea^s, and Fijhes, 
XXXIV. P/eahr Reafon allowed, hut 
XJnfairnefs taxed. XXXV. Freedom a 
BleJJing or a Curfe as it is ufed. XXXVI. 
Priejlcraft not the reignir^ Evil. 

§E amufed our fclvcs ncxtDajr, 
every one to his Fancy, till 
Nine of the Clock, when , 
Word was brought that the 
Tea-table was fet in the Li- 
brary : which is a Gallery on a Ground- 
floor, with an arched Door at orc End 
opening 
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opening into a Walk of Limes ; where, as D i a l. 
foon as we had drank Tea, we were V. 
tempted by fine Weather to take a Walk 
which led us to a fmall Mount of eafy 
Afcent, on the Top whereof we found a 
Seat under a fpreading Tree. Here we had 
a Profpedt on one Hand of a narrow Bay 
or Creek of the Sea, inclofed on either 
Side by a Coafl beautified with Rocks and 
Woods, and green Banks and Farm-houfcs. 
At the End of the Bay was a fmall Town 
placed upon the Slope of a Hill, which 
from the Advantage of its Situation made 
a confiderable Figure, Several Fiftiing- 
boats and Lighters gliding up and down 
on a Surface as fmooth and bright as 
Glafs enlivened the Profpe<3:. On the other 
Side we looked down on green Paftures, 
Flocks, and Herds, basking beneath in 
Sun-fliine, while we in our fuperior 
Situation enjoyed the Frefhnefs of Air and 
Shade; Here we felt that fort of joyful 
Inftindt which a rural Scene and fine Wea- 
ther infpire ; and propofed no fmall Plea-r 
fure, in refuming and continuing our Con- 
ference without Interruption till Pinner ; 
But we had hardly feated ourfelves, and 
looked about us, when we faw a Fox run 
by the Foot of our Mount into an adja^ 
Qmx Thicket. A few Minutes after, we 

heard 
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Pi AL. heard a confufed Noifc of the opening of 
V. Hounds, the winding of Horns, and the 
roaring of Country Squires. While our 
Attention was fufpendeld by this Event, a 
Servant came running out of Breath and 
told CritOy that his Neighbour Cf^/g^i/j, a 
Squire of Note, was fallen from his Horfc 
attempting to leap over a Hedge, and 
brought into the Hall, where he lay for 
dead. Upon which we all rofe and walked 
haftily to the Houfe, where we found Cte- 
Jippus jufl come to himfelf, in the midft of 
half a dozen Sun-burnt Squires in Frocks 
and fhort Wigs, and Jockey-Boots. Being 
asked how he did ? he anfwered it was 
only a broken Rib. With fome Difficulty 
Crito perfuaded him to lie on a Bed till the 
Chirurgeon came. Thefe Fox-hunters, 
having been up early at their Sport, were 
Qager for Dinner, which was accordingly 
haftened. They pafled the Afternoon in 
a loud ruftic Mirth, gave Proof of their 
Religion and Loyalty by the Healths they 
drank, talked of Hounds and Horfes and 
Eledions, and Country Affairs, till the 
Chirurgeon, who had been employed a- 
bout CtefippuSj defired he might be put 
into Crito's Coach, and fent home, hav- 
ing refufed to ftay all Night. Our Guefts 
being gone, we repofed ourfelvcs after 

the 
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the Fatigue of this tumultuous Vifit, andD i al* 
next Morning ailembled again at the Seat V. 
on the Mount. Now LyJicleSy being a 
nice Man, and a bel efprit^ had an infinite 
Contempt for the roi^h Manners and 
Converfation of Fox-hunters, and could 
not refledt with Patience that he had loft, 
dshe called ix, fo many Hours in their 
Company. I flattered myfelf, faid he, that 
there had been none of this Species remain-* 
ing among us : Strange that Men fhould 
be diverted with fuch uncouth Noife and 
Hurry, or find Pleafure in the Society of 
Dogs and Horfes ! How much more ele- 
gant are the Diverfions of the Townl 
Th»e feems, replied Eupbranor^ to be 
fome Refemblance between Fox-hunters 
and Free-thinkers; the former exerting 
their animal Faculties in Purfuitof Game, 
as you Gentlemen enaploy your Intellec- 
tuals in the Purfuit ot Truth. The Kind 
of Amufement is the fame, although the 
Objedl be different. LTS. I had rather be 
compared to any Brute upon Earth than a 
rational Brute. CRI. You would then 
have been lefs difpl6afcd with my Friend 
Pythocles^ whom I have heard compare 
the common fort of Minute Philofopners, 
not to the Hunters, but the Hounds. For, 
faid he^ you fhall often fee among the 

Dogs 
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Dial. Dogs a loud Bablcr, with a bad Noi^ 
V* lead the unskilful Part of the Pack ; who 
join all in his Cry without following any 
Scent of their own, any more than the 
Herd of Free-thinkers follow their own 
Reafon. 

IL But Pytbocles was a blunt Man, and 
muft never have known fuch Reafoners 
among them as you Genckmen, who can 
fit fo long at an Argument, difpute every 
Inch of Ground, and yet know when to 
make a reafonable Conceflion. LTS. I 
don't know how it came to pafs, but me-* 
thinks. Alciphron makes Conceflions for 
himfclf and me too. For my own part, 
I am not altogether of fuch a yielding 
Temper : But yet I don't care to be Angu- 
lar neither. CRI. Truly, Alciphron^ wncn 
I confider where we are got, and how far 
we- are agreed, I conceive it probable we 
may agree altogether in the End. You 
•have granted that a Life of Virme is upon 
all Accounts eligible, as moft conducive 
both to the general and particular Good of 
Mankind : And you allow, that the Beau-^ 
ty of Virtue alone is not a fufficient Mo- 
tive with Maiikind to the Pradlice of \u 
This led you to acknowledge, that the Be-^ 
lief of a God would be very uieful in the 

World : 
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World : And that confequcntly you fliould D i A l* 
be difpofed to admit any reafonablc Proof y, 
of his Being : Which Point hath been ' ^ " 
proved, and you have admitted the Proofl 
If then we admit a Divinity, why not 
Pivine Worship ? And if Worfhip, why 
not Religion to teach this Worfhip ? And 
if a Religion, why not the Chriftian, if 
a better cannot be ailigaed, and it be zU 
ready eftablifhed by the Laws of our Coun- 
try, and handed down to us from our 
Fore-fathers ? Shall we believe a God, 
and ngt pray to him for future Benefits nor 
thank him lor the oaf): ? Neither truft in 
his Protection, nor love his Goodnefs, nor 
praife his Wifdom, nor adore his Power ? 
And if thefe Things are to be done, can 
we do them in a Way more fuitable to the 
Dignity of God or Man, than is prefcribed 
by the'Chriflian Religion? jiLC. I am 
not perhaps altogether fure that Religion 
mufl be abfolutely bad for the Public : But 
I cannot bear to fee Policy and Religion 
walk hand in hand : I do not like to fee 
Humane Rights attached to the Divine : 
I am for no PonftfexMaximus, fuch as in 
ancient or in modem Rome: No .high 
Priefl, 2iS in Judaa: No Royal Priefls, as 
in Mgypt and Sparta : No fuch Things aa 
Dairos oi y^^an, or Lamas of. Tar tary. 

III. I knew 
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Di AL# III. I knew a late witty Gendematt of 
V. our Seft, who was a great Admirer of the 
ancient Druids. He had a mortal Antlpa« 
diy to the prefent eftablifhed Religion^ 
but ufed to fay he fhould like well to fee 
the Druids and their Religion reflcred^ as 
it anciently flourifhed in Gaulznd Britain^ 
fbr it would be right enough that there 
fhould be a Number of contemplative Men 
fet apart to preferve a Knowledge of Arts 
tnd Sciences, to educate Youth, and teach 
Menp the Inmiortality of the Soul and the 
moral Virtues. Such, faid he, were the 
Druids of old, and I fhould be glad ta 
fee them once mcMre eftabliflied among us. 
CRL How would you like, jilciphrtm^ 
that Priefts fhould have Power to decide 
all Controverfies, adjudge Property, diflri- 
bute Rewards and Punifhments :, that 
all who did not acquiefce in their Decrees 
fhould be excommunicated, held in Abhor- 
rence, excluded from all Honours and PrU 
vileges,and deprived of the conmion Bene** 
fit of the Laws : and that now and then^ 
a Number of Lay-men Ihould be cram-f 
med together in a Wicker-idol, and burnt 
for an Offering to their Pagan Gods ? How 
fhould you like living under fuch Priefls 
and fuch a Religion? ^LC. Not at all Such 
a Situation would by no means d|;ree with 
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Free-thinkers. CRL And yet fuch wereDi al. 
the Druids J and fuch their Religion, if wc V. 
may tnift Cafar's Account of them*. LTS, 
I am now convinced more thisin ever, there 
ought to be no fuch Thing as an eftabliflied 
Religion of any kind. Certainly alL the 
Nations of the World have been hitheno 
out of their Wits. Even the Atbeniam 
themfelves, the wifeft and freeft People 
upon Earth, had, I know not vyrhat, foolifh 
Attachment to their eflablifhed Church. 
They offered, it feems, a Talent as a Re-? 
ward to whoever fliould kill t)iagoras the 
Melian^ a Free-thinker of thofe Times, 
who derided their Myfteries : And Frota^ 
goras^ another of the fame Turn, narrow-* 
ly efcaped being put to Death, for having 
wrote fomething that feemed to contradidfc 
their received Notions of the Gods. SucI) 
was the Treatment our generous Se£fc met 
with at Athens. And I make no doubr, 
but thefe Druids would have facrificed 
many a Holocauft of Free-thinkers. I 
would not give a fingle Farthing to tx^ 
change one Religion for another. Aviray 
witl^ all together. Root and Branch, or 
you had as good do nothing. No Druids 
or Priefis of any fort for me : I fee no oc- 
casion for any of them« 

* De BeUo GaUico, 1.6. 

Vol.!. T IV- EUPH. 
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Dial. IV. EUPH. What Lyjicks izith, puts 
^ V. me in mind of the Clofe of our laft Con- 
ference, wherein it was agreed in the fol- 
lowing, to refume the Point we were then 
entered upon: to wit, the Ufe or Benefit 
of the Chriftian Religion, which Alciphrm 
expected Crito (hould make appear. CRI. 
I am the readier to undertake this Point, 
becaufe I conceive it to be no difficult one, 
and that one great Mark of the Truth of 
Chriftianity is, in my Mind, its. Tendency 
to do Good, which feems the North-Star to 
conduft our Judgment in moral Mat- 
ters, and in all things of a pradtic Na- 
ture; moral or praftical Truths being 
ever conneded with univerfal Benefit. But 
to judge rightly of this Matter, we (hould 
endeavour to a6t X^^LyJicles upon another 
Occalion, taking into our View the Sum 
of Things, and confiderhig Principles as 
branched forth into Gonfequences to the 
litmoft Extent we are able* We are not 
fo much to regard the Humour or Gaprice, 
or imaginary Diftreffes of a few idle Men, 
whofe Gonceit may be offended, though 
their Gonfcience cannot be wounded ; but 
fairly to confider the true Intereft of Indi- 
viduals, as well as of Humane Society, 
Now the Ghriftian Religion, confidered as 
a Fountam of Light, and Joy, and Peace, 

as 
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as a Source of Faith, and Hope^ and Cha- Dial.. 
rity, (and that it is fo, will be evident to V. 
whoever takes his Notion of it from the 
Gofpel) muft needs be a Principle of Hap- 
pinefs and Virtue. And he who fees nor, 
that the deftroying the Principles of good 
Adtions muft deftroy good Actions, fees 
nothing : And he whoj feeing this, fhall 
yet perfift to do it, if he be not wicked^ 
who is ? 

V. To rtie it feems the Man can fee nei- 
ther deep nor far, who is not fenfible of 
his own Mifery, Sinfulnefs, and Depen- 
dence ; who doth not perceive, that this 
prefent World is not defigned or adapted td 
make rational Souls happy ; who would 
not be glad of getting into a better State; 
and who would not be overjoyed to find, 
that the Road leading thither was the Love 
of God and Man, the pradlifing every 
Virtue, the living reafonably while we are 
here upon Earth, proportioning our Efteem 
to the Value of Things, and foxifing this 
World as not to abufe it. For this is what 
Chriftianity requires. It neither injoins 
the Naftirxcfs of the Cynic, nor the Infen- 
fibility of the Stoic. Can there be a higher 
'Ambition than to overcome the World, or 
a wifcr than to fubdue ourfclvcs, or a 

T 2 more 
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Di AL.more comfortable Doftrine than the Re- 
V. miilion of Sins, or a more joyful Profped: 

*--v— ' than that of having our bafe Nature re- 
newed and afTimilated to the Deity, our 
being made Fellow-Citizens with Angels 
and Sons of Cod ? Did ever Fythagoream, 
or Platonifts, or Stoics^ even in Idea or in 
Wifli, propofe to the Mind of Man purer 
Means, or a nobler End? How great a 
Share of our Happinefs depends upon 
Hope ! How totally is this exiinguiflied 
by the Minute Philofophy ! On the other 
liand, how is it cheriflied and raifed by 
the Gofpel! Let any Man who thinks in 
earncft but confider thefe things, and then 
fay which he thinks deferveth beft of Man- 
kind, he who recommends, or he who 
runs down Chriftianicy ? Which he thinks 
likelier to lead a happy Life, to be a hope- 
ful Son, an honeO: Dealer, a worthy Pa- 
triot, He who fincerely believes the Gof- 
pel, or He who believes not one Tittle of 
_ it? He who aims at being a Child of 
God, or He who is contented to be 
thought, and to be, one of Epkurus'i 
Hogs ? And in fadl, do but fcan the Cha- 
radlers, and obferve the Behaviour of the 
common lort of Men on both fides: Ob- 
ftrve, and fay wli.ch live ipoft agreeably to 
the Didtates of Kealon? How things 
fliould 
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fhouldbe, the Reafon is plain: howtheyDiAL* 
arc, I appeal to Fad. V. 

VI. ALC. It is wonderful to obferve 
how things change Appearance, as they 
are viewed in different Lights, or by diffe- 
rent Eyes. The Pidhire, Crito^ that I form 
of Religion is very unlike yours, when I 
condder how it unmans the Sou), filling it 
with iabfurd Reveries, and flavilh Fears: 
how it extinguifhes the gentle Paflions, 
infpiring a Spirit of Malice, and Rage, 
and Perfecution : When I behold bitter 
Refentments and unholy Wrath in thofe 
very Men, who preach up Meeknefs and 
Charity to others. CRI. It is very pof- 
fible, that Gentlemen of your Seft may 
think Religion a Subjed: beneath their 
Attention: but yet it feems that whoever 
fets up for oppofing any Dodrine, fhould 
know what it is hedifputesagainfl. Know 
then, that Religion is the virtuous Mean 
between Incredulity and Superflition. We 
do not therefore contend for fuperftitiqus 
Follies, or for the Rage of Bigots. What 
we plead for is. Religion againfl Profane- 
nefs. Law againflConfufion, Virtue againfl 
Vice, the Hope of a Chriftian againft the 
Defpondency of an Atheifl. I will not 
juflify bitter Refentments and unholy 

T 3 Wrath 
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D I A t. Wrath in any Man, much lefs in a Chri^ 
V. ftian, and Icaft of all in a Clergyman, But 
if Sallies of Humane Paffionfhould fome-- 
times appear even in the beft, it will not 
furprife any one who refledts on the Sar- 
cauns and ill Manners with which they 
arc treated by the Minute Philofophers. 
For, as Cicero fome where obferves, Habet 
quendam aculeum Contumelia^ quern pati 
prudentes ac viri hni difficillimi poffunt. 
But although you might fometimes obferve 
particular Perfons, profefling themfclves 
Chriftians, run into faulty Extremes of 
any Kind, through Paffion and Infirmity, 
while Infidels of a more calm and difpaf- 
fionate Temper (hall perhaps behave better. 
Yet thefe natural Tendencies on either fide 
prove nothing, either in favour of Infidel 
Principles, or againft Chriftian. If a Be^ 
liever doth Evil, it is owing to the Man, 
not to his Belief And if an Infidel doth 
Good^ it is owing to the Man, an4 not ta 
Jiis Infidelity, 

VII. LTS. To cut this Matter ihorr, 
I (hall borrow ?in Aliufion to Phyfic, 
which one of you madeufe of againfl: our 
Sedt. It will not be denied, that the 
Clergy pafs for Phyficians of the Soul, and 
tliat Religion is a for{ of Medicine which 

;hey 
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they deal in and adminifter. If thenDiAL. 
Souls in great numbers are difeafed and V. 
loft, how can we think the Phyiician 
skilful, or his Phyfic good ? It is a common 
Complaint, that Vice increafes, and Men 
grow daily more and more wicked. If a 
Shepherd's Flock be difeafed or unfound, 
who is to blame but the Shepherd, for 
negled:ing, or not knowing how to cure 
them ? A Fig therefore for fuch Shepherds, 
fuch Phyfic, and fuch Phyficians, who 
like other Mountebanks, with great Gra- 
vity and elaborate Harangues put off their 
Pills to the People, who are never the 
better for them. EUPH. Nothing feems 
more reafonable than this Remark, That 
Men (hould judge of a Phyfician and his 
Phyfic, by its Effefl: on the Sick. But 
pray, Lyjicles^ would you judge of a Phy- 
fician, by thofe Sick who take his Phyfic 
and follow his Prefcriptions, or by thpfe 
who do not ? LTS. Doubtlefs by thofe 
who do. EUPH. What (hall we fay then, 
if great nvynbers refufe to take the Phyfic, 
or inftead of it take Poifon of a dired: 
contrary Nature prefcribed by others, who 
make it their Bufinefs to difcredit the Phy- 
fician Jind his Medicines, to hinder Men 
from ufing them, and to deftroy their 
EfFe^ by Drugs of their own ? Shall the 

T 4 Phyfician 
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D I A L.Phyfician be blamed for the Mifcarriagc of 
V. thofc People? LJ^. By no means. EUPH. 
By a parity of Reafon (hould it not follow, 
that the Tendency of religious Doftrincs 
ought to be judged of by the EfFeds which 
they produce, not upon all who hear them, 
but upon thofe only who receive or be- 
lieve them ? LTS. It feems fo. EUPH. 
Therefore to proceed fairly, fhall we not 
judge of the EfFedls of Religion by the Re- 
ligious, of Faith by Believers, of Chriftia- 
uity by Chriftians ? 

Vin. LTS. But I doubt thefe fincere 
Believers are very few. EUPH. But will 
it not fuffice to juftify our Principles, if in 
proportion to the Numbers which receive 
them, and the degree of Faith with which 
they are received, they produce good Ef- 
fedls. Perhaps the Number of Believers 
are not fo few as you imagine: and if they 
were, whofe Fault is that fo much as of 
thofe who make it their profeffed Endea- 
vour to leflen that Number ? And who are 
thofe but the Minu te Philofophers ? LTS. 
I tell you it is owing to the Clergy them- 
felves, to the Wickednefs and Corruption 
of Clergymen. EUPH. And who denies 
but there may be Minute Philofophers even 
fimong the Clergy? CRL In fo numerous 

a Body 
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a Body it is to be prefumed there arc Men Dial. 
of all forts. But notwithftanding the cruel V. 
Reproaches caft upon that Order by their 
Enemies, an equal Obferver of Men and 
Things will, if I miftake not, be inclined 
to think thofc Reproaches owing as much 
to other Faults, as thofc of the Clergy : es- 
pecially if he confiders the declamatory 
manner of thofe who cenfure them. 
EUPH. My Knowledge of the World is 
too narrow for me to pretend to judge of 
the Virtue, and Merit, and liberal Attain- 
ments of Men in the feveral Profeffions. 
Befides, I (hould not care for the odious 
WorkofComparifon: But I may venture 
to fay, the Clergy of this Country where 
I live ^re by no means a Difgrace to it : on 
the contrary, the People feem much the 
better for their Example and Dodlrine* 
But fuppofing the Clergy to be (what all 
Men certainly are) Sinners, and faulty; 
fuppofing you might fpy out here and there 
among them even great Crimes and Vices, 
what can you conclude againft the Pro- 
feffion it felf from its unworthy Profcf- 
fors, any more than from the Pride, Pe- 
dantry, and bad Lines of fome Philofo- 
phers againfl Philofophy, or of Lawyers 
againftLaw? 

IX. It 
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Dial. IX. It is certainly right to judge of 
V. Principles from their Effefts, out thca 
we muft know them to be Eflfeds of thofe 
Principles. It is the very Method I have 
obferved, with refpeft to Religion and the 
Minute Philofophy. And I can honeftly 
aver, that I never knew any Man or Fa- 
mily grow worfe in proportion as they 
grew religious : But I have often ob- 
ferved, that Minute Philofophy is the 
worft thing which can get into a Family, 
the readieft way to impoverifh, divide, 
and diferace it. jiLC. tiy the fame Me- 
thod of tracing Caufes.from their Effedte, 
I have made it my Obfervation, That the 
Love of Truth, Virtue, and the Happi- 
nefs of* Mankind are fpecious Pretexts, 
but not the inward Principles that fet Di- 
vines at work: Elfe why fhould. they af- 
fedt to abufe Humane Reafon, to diiparage 
Natural Religion, to traduce the Philofo* 
phers, as they univerfally do ? CRL Not fo 
univerfally perhaps as you imagine. A 
Chriftian, indeed, is for confining Reafon 
within its due Bounds: and fo is every 
reafonable Man. If we are forbid med- 
dling with unprofitable Queftions, vain. 
Philofophy, and Science falfly fo called, 
it cannot be thence inferred, that all In- 
quiries into profitable Qupflions, ufeful 

Phi- 
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Philofophy, and true, Science^ are unlaw- D i a l« 
ful. A Minute Philofophcr may indeed V. 
impute, and perhaps a weak Brother may 
imagine thofe. Inferences, but Men of 
Senfe will never make them. God is the 
common Father of Lights: and all Know- 
ledge really fuch, whether natural or re- 
vealed, is derived from the fame Source of 
Light and Truth. To amiafs together Au- 
thorities upon fo plain a Point would be 
needlefs. It muft be owned fome Mens 
attributing too much to Humane Reafon, 
hath, as is natural, made others attribute 
too little to it. But thus much is generally 
acknowledged, that there is a natural Re- 
ligion, which may be difcovered and 
proved by the Light of Reafon, to thofe 
who are capable of fuch Proofs. But it 
muft be withal acknowledged, that Pre^ 
cepts and Oracles from Heaven are incom- 
parably better fuited to popular Improve^ 
ment, and the Good of Society, than th? 
Reafonings of Philofophers: and accord-; 
ingly we do not find, that natural or ra- 
tional Religion, as fuch, ever became 
the popular national Religion of any 
Country. 

X. ALC. It cannot be denied, that in 
^11 Heathen Copntries there have been re- 
ceived 

8 
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P I A L. ccivcd under the colour of Religion, a 
V. world of Fables and fuperftitious Rites. 
But I queftion whether they were fo abfurd 
and of fo bad Influence^ as is vulgarly re- 
prefented, fincc their refpedive Legiflators 
and Magiftrates muft, without doubt^ have 
thought them ufeful. CRL It were need- 
lefs to inquire into all the Rites and No- 
tions of the Gentile Wprld. This hath 
been largely done when it was thought ne- 
ceflary. And whoever thinks it worth 
while, may be eafily fatisfied about them. 
But as to the Tendency and Ufefulnefs of 
the Heathen Religion in general, I beg 
leave to mention a Remark of St. jiugu^ 
Jiine's *, who obferves that the Heathens 
in their Religion had no Aflemblies for 
preaching, wherein the People were to be 
inftrudted what Duties or Virtues the Gods 
required, no Place or Means to be taught 
what Perfius -f- exhorts them to learn. 

Difciteque 6 miferij ^ caufas cognofcite rerum^ 
^idfumusj (^quidnam viHuri gignimur.--^ 

ALC. This is the true Spirit of the Party, 
never to allow a Grain of Ufe or Good- 
nefs to any thing out of their own Pale : 
But we have had learned Men who have 

* De Civitatc Dei I. z. f Sat. j. 
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done Jufticc to the Religion of the Gentiles. Dial. 
CRL We do not den v but there was fome- V. 
thing ufeful in the old Religions of Rome 
and Greece J and fome other Pagan Coun- 
tries. On the contrary, we freely own 
they produced fome good Efieds on the 
People: But then thefe good Effedls were 
owing to the Truths contained in thofe 
falfe Religions: the truer therefore, the 
more ufeful. I believe you will find it a 
hard Matter to produce any ufeful Truth, 
any moral Precept, any falutary Principle 
or Notion in any Gentile Syftem, either 
of Religion or Philofophy, which is not 
comprehended in the Cnriflian, and either 
enforced by ftronger Motives, or fuppor- 
tcd by better Authority, or carried to a 
higher Point of Perfedlion. 

XL Confequently you would have us 
think our (elves a finer People than the 
ancient Greeks or Romans. CRL If by 
finer you mean better, perhaps we are : 
and if we are not, it is not owing to the 
Chriftian Religion, but to the want of it. 
jiLC. You fay perhaps we arc. I do not 
pique my felf on my Reading: But (hould 
be very ignorant to be capable of being 
impofed on in fo plain a Point. What! 
compare Cicero or Brutus to an Englijh 

Patriot, 
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Dial. Patriot, or Seneca to one of our Parfbn^! 
V. Then that invincible Conftancy and Vigour 
of Mind, that difinterefted and noble Vir^ 
tue, that adorable publick Spirit you fb 
much admire, are things in them fo wfeU 
known, and fo different from our Manners, 
that I know not how to ^xcufe your per-- 
baps. EuphranoTy indeed, who pafleth his 
Life in this obfcure Corner, may poflibly 
miftake the Chara<fters of Our Tinics : but 
^ou who know the World, how could you 
guilty of fuch a Miftake ? CRT. O 
Alciphron! I would by no means detraft 
from the noble Virtue of ancient Heroes : 
But I obferve thofe great Men were not the 
Minute Philofophers of their Times : and 
that the bcft Principles upon which they 
afted are common to them with Ghriftians, 
of whom it would be no difficult Matter 
to affign, if not in our own Times, yet 
within the compafs of our own Hiftory, 
many Inftances, in every Kind of Worth 
and Virtue, publick or private, equal 
to the moft celebrated of the Ancients. 
Though perhaps their Story might 
not have been fo well told, fet off with 
fuch fine Lights and Colourings of Style, 
pp fo vulgarly known and confidered by 
every School-Boy. feut though it should 
be granted, that here and there a Greek ot 

Roman 
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Roman Genius, bred up under ftriifl LawsDi al* 
and fevere Difciplinc, animated to public V. 
Virtue by Statues, Crowns, Triumphal 
Arches, and fuch Rewards and Monu- 
ments of great Adions, might attain to a 
Charadcr and Fame beyond other Men; 
yet this will prove only, that they had 
more Spirit, and lived under a civil Polity 
more wifely ordered in certain Points than 
ours: Which Advantages of Nature and 
Civil Inftimtion will be no Argument for 
their Religion, or againft ours. On the con- 
trary, it feems an invincible Proof of the 
Power and Excellency of the Chriftian 
Religion, that, without the help of thofc 
Civil Inftitutions and Incentives to Glory, 
it (hould be able to infpire a Phlegmatic 
People with the nobleft Sentiments, and 
foften the rugged Manners of Northern 
Boors into Gentlenefs add Humanity : and 
that thefe good Qualities (hould become 
National^ and rife and fall in proportion 
to the Purity of our 'Religion, as it ap- 
proaches to, or recedes from the Plan laid 
down in the Gofpel. 

XII. To make a right Judgment of the 
EfFedts of the Chriftian Religion, let us 
take a Survey of the prevailing Notions 
and Manners of this very Country where 

we 
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piAL.we live, and compare them with thofe of 
y. our Heathen Predeceflbrs. ALC. I have 

*— v-^ heard much of the glorious Light of the 
Gofpcl, and (hould be glad to fee fome 
EfFedts of it in my own dear Country, 
which, by the bye, is one of the moft 
corrupt and profligate upon Earth, not- 
withftanding the boaftcd Purity of our 
Religion. But it would look mean and 
diffident, to affeft a Comparifon with the 
barbarous Heathen, from whence we 
drew our Original: If you would do ho- 
nour to your Religion, dare to make it 
with the moft renowned Heathens of An- 
tiquity. CRI. It is a common Prejudice, 
to defpife the prefent, and over-rate re- 
mote Times and Things, Something of 
this feems to enter into the Judgments Men 
make of the Greeks and Romans. For though 
it muft be allowed, thofe Nations produ- 
ced fome noble Spirits and great Paterns 
of Virtue : yet upon the whole, it feems 
to me they were much inferior in point of 
real Virtue and good Morals, even to 
this corrupt and profligate Nation, as you 
are now pleafed to call it in difhonour to 
our Religion ; however you may think fit 
to charadterize it, when you would do 
honour to the Minute Philofophy. This, 
I think, will be plain to any one, who 
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bbtainsonly among the idle Part of theDiAL, 
Nation, your Men of Fafliion; Who, ih- V. 
ilead of Law, Reafon, of Religion, afe^ 
governed by Fafliion. Be pleafod td con- 
fider that what may be^ and truly is, a 
moft fcahdalous Reproach to a Chriftiaii 
Country^ may be none at all to die 
Chriftian Religion ; For the Pagan en- 
couraged Men in fevcral Vice*, but the 
Chriftian in none. ALC. Give me leave 
to obferve, that what you now fay is fo- 
Ircign to the Purpofe, For the Queftiouj 
at prefent, is not concerning the refpec-^ 
tive Tendencies of the Pagan and thd 
Chriftian Religions, but concerning pur 
Manners, as aftually compa^red with 
thofe of ancient Heathens, who I aver 
had no fuch barbarous Cuftom as Duel- 
ling. CRL And I aver that, bad as this 
is, they had a wbrfc : and that was Poi-^ 
foning. By which we have reafon to 
think thete were many more Lives de- 
ftroyed, than by this Gothic Crime of 
Duelling : Inafmiich as it extended to alt 
Ages, Scitesi and Charaflers, and as itg 
Effefts were more fecret and unavoidable : 
and as it had niore Temptations^ Intereft 
as well as Paffion, to recommend it to 
wicked Men. And for the Faft, not to 
Vafte Timc^ i refer you to the, Roman 
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Dial. Authors thcmfelvcs. LTS. It is very true » 
V» Duelling is not fo general a Nufanc^ as 
Poifoning, nor of fo bafe a Nature^ This 
Crime, if it be a Crime, is in a fair way 
to keep its Ground in fpite of the Law 
and the Gofpel. The Clergy never preach 
againft it, becaufe themfelves never fuiSer 
by it : and the Man of Honour muft not 
appear againft the means of vindicatuig 
Honour. CRT. Though it be remark- 
ed by fome of your SeS:, that the Clergy 
are not ufed to preach againft Duelling, 
yet I neither think the Remark it felfjuft^ 
nor the Reafon affigned for it. In cffcft, 
one half of their Sermons, all that is faid 
of Charity, Brotherly Love, Forbearance, 
Meeknefs, and Forgiving Injuries is di- 
redlly againft this wicked Cuftom; by 
which the Clergy themfelves are fo far 
from never fufFering, that perhaps they 
will be found, all Things confidered, to 
fufFct oftner than other Men. LTS. How 
do you make this appear ? CRL An Ob- 
fcrver of Mankind may remark two kinds 
of Bully, the Fighting and the Tame, 
both public Nufances : the former (who 
is the more dangerous Animal, but 
by much the lefs common of the two) 
employs himfelf wholly and folely againft 
the Laity, while the tame Species excft 

their 
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their Talents upon the Clergy. The Dial. 
Qualities conftituent of this tame Bully V. 
are natural Rudenefs joined with a deli« 
cate Scnfe of Danger. For, you mull 
know, the Force of inbred Infolence and 
ill Manners is not diminifhed, though it 
acquire a new Determination, from the 
famionable Cufiom' of calling Men to ac- 
count for their Behaviour. Hence you 
may often fee one of thefe tame Bullies 
ready to burft with Pride and ill Humour, 
which he dares not vent, till a Parfon has 
Come in the way to his Relief. And the 
Man of Raillery, who would as foon bite 
off his Tongue^ as break a Jeft on the 
Profeffion of Arms, in the Prefence of a 
military Man, fliall inftantly brighten up, 
and affume a familiar Air with Religion 
and the Church before Eccleiiaftics. Dor-^ 
€on^ who pafles for a Poltron and ftu- 
pid in all other Company, and really 
is fo, when he is got among Clergymen, 
affe£ts a quite oppofite Character. And 
many Darcons there are, which owe 
their Wit and Courage to this Paflive 
Order. 

XIV. jiLC. But to return to the Point 
in hand, can you deny, the old Romans, 
ipr^re a9 famous for Juftice and Integrity, 

U 3 z,% 
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piAL.as Men in thefe Days for the contrary 
V- Qualities ? CRT, The Charafter of the 
Romans is tiot to be taken from the Sen^ 
titnents of Tulfyy or Cate>*s Adlions, o^ 
a (hining PaiTage here and there in their 
Hiftory^ but from the prevailing Tenor 
pf their Lives and Notions. Now if they 
and our modern Britons ate weighed ii^ 
this fame e(^ual balance, you wBl, if { 
miftake not, appear to havp been preju- 
diced in favour of the old Romans ^gzlnA 
your own Country : probably becaufe it 
iprofeffcth Chriftianity. Whatever Inftan-r 
CCS of Fi*aud or Injuftice may be fcen in 
Chriftians carry their own Ccnfttrc with 
themj, in the Care that is taken to conceat 
them, and the Shame that attends their^ 
Difcovcry. There is, even at thii Day,, 
a fort of Mo^efty in all pur publick 
Councils and Peliber^pons. And I be^ 
lievc, the boldeft of our Minuti Philpfo^ 
phers would hardly undertake in a po- 
jtular Aflembly, to propofc any Thing 
parallel to the Rape of the S^ineSy the 
tooft unjuft Ufagc pf Lucius ^arquinius 
CollatinuSy or the ungrateful Treatment 
pf Camillus^ which, as a learned Father 
0b&rves, were Inftances of Iniquity a* 
greed to by the public Body of the 12^ 
m<!ms. And if Rim in faor early Daysi 

V^ere 
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were capable of fuch flagrant trijuflice, D i a l. 
it is moft certain flie did not mend her Y. 
Manners, as (he grew great in Wealth 
and Empire, having produced Monfters 
in every Kind of Wickednefs, as far cxr 
ceeding other Men, as they furpafled 
them in Power. 1 freely acknowledge, 
the Chriflian Religion hath not had die 
fame Influence upon the. Nation, that it 
would in cafe it had been always profef- 
fed in its Purity, and cordially believed 
by all Men. But I will venture to fay, 
that if you take the Roman Hiftory from 
one End to the other, and impartially 
compare it with our own, you Will nei- 
ther find them fo good, nor your Coun- 
trymen fo bad as you imagine. On the 
contrary, an indifferent Eye may, I verily 
think, perceive a Vein of Charity and 
Juflice, the Effed: of Chriflian Princi- 
ples, run through the latter; which, 
though not equally difccrnible in all 
Parts, yet difclofetn it felf fufficiently td 
make a wide Difference upon the whole, 
in fpite of the general Appetites and 
Paffions of Humane Narar^ as well as 
of the particular Hardnefs and Roughneia. 
of the Block, out of which yre were hewn^ 
And it is obierVable (what the Roman 
Audiors thcmielves often fuggefl) that, 
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Dial. even their Virtues and magnanitnoua 
V. Actions rofc and fell with a Senfc of 
Providence and a future S^te^^ and a 
Philofophy the neareft to the Chriftian 
Religion. 

XV. Crito having fpoke thus, pauied*. 
But Mcipbron addreffing himfelf to Eu^ 
fhranor and me, faid, It is natural for 
Men, according to their feveral Educa- 
tions and Prejudices, to form contrary 
Judgments upon the fame Things, which 
they view in very different Lights. Crito^ 
foF inftance, imagines that none but Sa- 
lutary EffeSs proceed from Religion : on 
the other hand, if you appeal to me gene- 
ral Experience and Obfervation of other 
Men, you fhall find it grown intp a Pro^ 
verb that Religion is the Root of Eyi|, 

^antum Religio potuit fuadere maloruf^^ 

And this is not only among Epicureans or 
other ancient Heathens, but among Mo- 
derns fpea^ing of the Cbriftian Religion. 
Now nlethinks it is unreafonabletooppoic 
againft the general concurring Opinion of 
the World, the Obfervation of a particu- 
lar Perfon, or particular Set of Zealots^ 
whofe iPrejudice fticks clofe to them^ anc( 
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ever mixcth With their Judgment ; andDiAL. 
who read, colledt, and obferve with an Eye V. 
not to difcover the Truth, but to defend 
their Prejudice. CR I. Though I cannot 
think with JHciphrony yet I muft own, I 
admire his AddreAi ai)d Dexterity in Ar- 
gument. Popular and general Opinion is 
by him reprefentedy on certain Occafions, 
to be a fure Mark of Error. But when it 
ferves his Ends that it ihould feem other- 
wife, he can as eafily make it a Charac- 
ter of Truth. But it will by no means 
follow, that a profane Proverb ufed by 
the Friends and admired Authors of a 
Minute Philofopher, muft therefore be 2, 
received Opinion, much lefs a Truth 
grounded on the Experience and Obferva- 
^ion pf Mankind. Sadnefs may fpring 
from Guilt or Superftition, and Rage from 
Bigotry : But Darknefs might as well be 
fuppofed the natural Effefl: of Sunfhine, 
gs fuUen and furious Paflions to proceed 
from the glad Tidings and divine Precepts 
pf the Gofpel. What is the Sum and Suh-^ 
ftance. Scope and End pf Chrift*s Religi- 
on, but the Love of God and Man ? To 
which all other Points and Duties are re- 
lative and fubordinate, as Parts or Means, 
as Signs, Principles, Motives, or Effafts. 
^ow I would fain know, how 1% ia pof^ 
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Pi AL.fiblc for Evil or Wickedncft of any kind 
V. to fpring from fuch a Source. I will noc 
pretend^ there zrt no evil Qualities in 
Chriilians, nor good in Minute Philofb- 
phers. But this I affirm, that whatever 
Evil iiB in us, our Principles certainly lead 
to Good: and whatever Good there may 
be in you, it is mcrfl certain your Princi-*. 
pies lead to Evil, 

XVI. jfLC. It muft be owned there is 
e fair Outfide, and many plaufible Things 
may be fa id, for the Chrifiian Religion tak-^ 
en fimply as it lies in the Gofpel. But it 
IS the Obfervation of one of our grea| 
Writers, that the firft Chriftiah Preachers 
very cunningly began with the faireft Face 
^nd the beft moral Dpdlrincs in the World, 
It was all Love, Charity, Meeknefs, Pa- 
tknce and fo fordi. But when by thi% 
ineans they had drawn over thfe World 
and got Power, they foon chiiiiged thciF 
Appearance, and (hewed Cruelty, Ambiti- 
on, Avarice, and tvery had Quality. CR/,. 
That is to fay, fpme Men very cunning- 
ly preached and underwent a world of 
Hard(hips, and kid down their Lives to 
propagate the beft Principles and the beft 
Morals, to the eiid that others ibme Cen- 
turies %fter mi^t reap the Benefit of bad 
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erics. Whoever may be cunning, there is Dial. 
not much Cunning in the Maker of this V. 
Obfcrvation. ALC. And yet ever fince 
this Religion hath appeared in the World, 
we have had eternil Feuds, Factions, Maf* 
facres and Wars, the very Reverfeof that 
Hymn with which it is introduced in the 
Gofpel : Gkry be to God on bigby on Earth 
Peacey Good-will towards Men. CUJ.This 
I will not deny. I will even own, that the 
Gofpel and the Chriftian Religion havo 
been often the Pretexts for thefe Evils : but 
it will not thence follow they were the 
Caufe. On the contrary it is plain, thrr 
could not be the real proper Caufe of theto 
Bvils; becaufe a rebellious, proud, re» 
vengeful, quarrelfon^ Spirit is directly op- 
pofite to the whole Tenor and moft ex- 
prefs Prccq)ts of Chriftianity : a Point fo 
clear that I ihall not prove it. And fe-^^ 
condly, becaufe all thofe Evils you men-» 
tion were as frequent, nay, much more 
frequpnt, before the Chriftian Religion 
was known in the World. They are the 
common Produd of the Paflions and 
Vices of Mankind, which are fometimes 
covered with the Mafque of Religion by 
picked Men, having the Form of Godli- 
ncfs without the Power of it. This Truth 
^^tms fp plain, that I am furprifed how 

any 
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Dial, any Man of Senfe, Knowledge, and Can«^ 
V. dour can make a Doubt of it 



XVIL Take but a View of Heathen 
Rome ', what a Scene is there of Fa^on 
and Fury and civil Rage ? Let any Maa 
confider the perpetual Feud& between the 
Patricians and Plebeians, th^ bkxxiy aad 
inhumane Fa<ftions of Marias and Sylla^ 
Cinna and OSfavius^ and the vaft havoc 
of Mankind,, during the two fiunous 
Triumvirates. To be ihort, let any Man 
of common Candour and comrnqn ^nfk 
but caft an Eye, from one End to the o- 
ther of the Roman Story,^ and behold that 
long Scene of Seditions, Murders, MaA 
facres, Profcriptions and Defolations of 
every kind, enhanced by every cruel Cir- 
cumflance of Rage, Rapine, and Revenge;, 
and then iay, whethei: thoijb Evils were 
introduced into the World with the 
Chriftian Religion,^ or whether they arc, 
not Icfs frequent now than befpre? uiLC.: 
The ancient Romans^ it muft be owncd„ 
had a high and fierce Spirit, which pro-, 
duced eager Contentions ^ind very bloody 
Cataftrophes. The Greeks^ on the other 
hand, were a polite and gentle Sort of 
Men, foftened by Arts and Philofophy^: 
It is impoiiible to think of the litde S(;ate$, 

ao< 
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and Cities of Greece^ without wifhing to D i a l# 
have lived in thofe Times, without ad- V. 
miring their Policy and envying their 
Happinefs. CRI. Mtn are apt to confider 
the dark Sides of what they pof&fs, and 
the bright ones of Things out of their 
Reach. A fine Climate, ielegant Tafte^ 
polite Amufements, Love of Liberty, and 
a mod ingenious inventive Spirit for Arts 
and Sciences were indifpu table Preroga- 
tives of ancient Greece. But as for Peace 
and Quietnefs, Gentlenefs and Humanity, 
I think we have plainly the Advantage : 
For thofe envied Cities compofed of gentle 
Grteh were not without their Fad:ions, 
which perfecuted each other with fuch 
Treacheiy, Rage, and Malice, that in 
refpe£t 01 them our factious Folk are meer 
Lambs. To be convinced of this Truth, 
you need only look into Thucydides *; 
where you will find thofe Cities in gene- 
ral invoked in fuch bitter Fadions, as 
for Fellow-Citizens without the Formali- 
ties of War, to murder one another, even 
in their Senate- houfes and their Temples ; 
no regard being had to Merit, Rank, Ob- 
ligation, or Nearnefs of Blood. And if 
Humane Nature boiled up to fo vehe- 
ment a Pitch in the politeft People, what 

* Thucyd. 1. %. 
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Dial. wonder that Savage Nations fhould fcalpi 
V. roaft, torture, and deftroy each other, as 
' they arc known to do ? It is therefore 
plain, that without Religion there would 
not be wanting Pretexts for Quarrels and 
Debates ; all which can very eaiily bcf 
accounted for by by the natural Infirmities 
and Corruption of Men^ It would noe 
peihaps be fo eafy to account for the Blind- 
nefs of thofe, who impute the moft hel- 
lifti Effcds to the moft divine PrincifJle, if 
they could be fuppofed in eatneft, and td 
have confidered the Point. One may daily 
iee ignorant and prejudiced Mdn make thei 
moft abfurd Blunders : But that Free^ 
thinkers. Divers to the Bottom of Things^ 
Fair Inquirers, and Openers of Eyes fhould 
be capable of fuch a grofs Miflake^ isl 
what one would not expe(%« 

XVIII. ^LC. The reft df Mankind 
we could more eafily give up: but as for 
the GreekSy Men of the moft refined Ge^ 
mus cxprefs an high Efteem of them : not 
only on account of thofe Qualities whidx 
you think fit to allow them, but alfo for 
their Virtues. CRL I fliall not take up-: 
on me to fay how fer fome Men may btf 
prejudiced againft their Cottntry, or whe-^ 
ther others may not be prejudiced int 

favoqr 
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favour of it. But upon the fulleft ahdDiAL. 
moft equal Obfervation that I am able to V. 
make, it is my Opinion, that, if by Vir- 
tue is meant Truth, Juftice, Gratitude, 
there is incomparably more Virtue, now 
at this Day in England^ than at any Time 
could be found in ancient Greece. Thus 
much will be allowed, that we know few 
Countries, if any, where Men of eminent 
Worth, and famous for deferving well of 
the Public, met with harder Fate, and 
were more ungratefully treated than in the 
moft polite and learned of the Grecian 
States. Though Socrates^ it muft be own- 
ed, would not allow, that thofe Statefmen^ 
by adorning the City, augmenting the 
Fleet, or extending the Commerce of 
Athens^ deferved well of their Country ; 
or could with Juftice complain of the un- 
grateful Returns made by their Fellow- 
Citizens, whom, while they were ia 
Power, they had taken no Care to make 
better Men, by improving and cultivat- 
ing their Minds with the Principles of 
Virtue, which if they had done, they 
, needed not to have feared their Ingrati- 
tude. If I were to declare my Opinion, 
what gave the chief Advantage to Greeks 
and Romans^ and other Nations, which 
have made the grcateft Figure in the 

World, 
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Dial. World, I fhould be apt to think it was 2 
V* peculiar Reverence for thev: refpe£l:ive 
^Laws and InfHtutions, whiclsi in(pire4 
them with Steadinefs and Cournse^ and 
that hearty generous Love of their Qoun^ 
try : by which they did not nuacriy un-r 
derftand a certain Language or Tribe of 
Men, much lefs a particular Spot of Sarth^ 
but included a certain Syftem of Manners, 
Cuftoms, Notions, Rites^ and Laws Ci- 
vil and Religious. yiLC. Oh ! I perceive 
your Drift, you would have us reverence 
the Laws and Religious Inftitutions of 
our Country. But herein we beg to be 
excufed, if we do not think fit to imitate 
the GreekSy or to be governed by any 
Authority whatfoever. CRI. So fijr from 
it. If Mahometanifm were efiabliihed 
by Authority, I make no doubt, thofc 
very Free-thinkers, who at prefent ap. 
plaud Turkifli Miaxims. aqd. Manners to 
that Degree you'd think tjiem ready to 
turn TurkSy would then be the firft to 
exclaim againft them. jiLC. But to re* 
turn : As for Wars and Fadions, I grant 
they ever were and ever will be in the 
World upon fome Pretext or other, as 
long as Men are Men. 

XIX. But 
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^XJX. But there is a fort of War andDiAU 
Warriors peculiar to Chriftendom, which V. 
the Heathens had no Notion of: I mean 
Diiputes in Theology and Polemical Di-* 
vines, which the World hath been won* 
derfuUy peftered with: thefc Teachers 
of Peace, Meeknefs, Concord, and what 
not ! if you take their word for it : But, 
if you caft an Eye upon their Praftic^ 
you find them to have been in all Ages 
the moft contentious, quarrelibme, dis- 
agreeing Crew that ever appeared upon 
Earthi To obferve the Skill and Sophi- 
ftry, the Zeal and Eagernefs, with wnich 
thofe Barbarians, the School-Divines ^ 
iplit Hairs, and conteft about Chime- 
ra's, gives me more Indignation, as being 
more abfurd and a greater Scandal to Hu<- 
mane Reafon, than all the ambitious In*^ 
trigues. Cabals, and Politics of the Court 
of Rome. CRI. If Divines are quarrel- 
fome, that is not fo hv forth as Divine, 
but as Undivine and Unchriftian. Jufticc 
is a good thing ; and the Art of Healing 
is excellent ; neverthelefs in the admini- 
ftring of Juftice or Phyfiq Men may be 
wronged or poifonedi But as Wrong can- 
not be Juftice, or the EfFeft of Juftice, fo 
Poifon cannot be Medicine or the Effed: of 
Medicine, fo neither can Pride or Strife be 

Vol, L X . Re^ 
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Di AL.Rcligioh or the EiFeft of Religion. Ha- 
V. ving premifed this, I acknowledge, you 
'may often fee hot-headed Bigots engage 
themfelves in religious as well as civil Par- 
ties, without being of Credit or Service to 
cither. And as for the Schoolmen in par- 
ticular, I do not in the leaft think the 
Chriftian Religion concerned in the De- 
fence of them, their Tenets, or their Me- 
thod of handling them : but, whatever 
Futility there may be in their Notions, 
or Inelegancy in tneir Language, in pure 
Juftice to Truth one muft own : they nei- 
ther banter, nor rail, nor declaim in their 
Writings, and are fo far from (hewing 
Fury or Paffion, that perhaps an impartial 
Judge will think : the Minute Philofophers 
are by no means to be compared with 
them, for keeping clofe to the Point, or 
for Temper and good Manners. But after 
all, if Men are puzzled, wrangle, talk 
Nonfenfe, and quarrel about Religion : fo 
they do about Law, Phyfic, Politics, and 
every thing elfc of moment. I ask whe- 
ther in thcfe Profeflions, or in any other, 
where Men have refined and abftradted^ 
they do not run into Difputes, Chicane, 
Nonfenfe, and Contradiftions, as well as 
in Divinity? And yet this doth not hinder 
but there may be many excellent .Rules, 

. and 
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and juft Notions, and ufeful Truths in all D i a l. 
thofe Profeffions. In all Difputes Humane V. 
Paffions too often mix themfelvcs, in pro- ' 
portion as the Subjeft is conceived to be 
more or Icfs important. But we ought not 
to confound the Caufe of Man with the 
Caufeef God, or make Humane Follies an 
Objection to Divine Truths. It is cafy to 
diftinguifli what looks like Wifdom from 
above, and what proceeds from the Faf- 
lion and Weaknefs of Mcru This is fo 
clear a Point, that one would be tempted 
to think, the not doing it was an Effed:, 
not of Ignorance, but, of fomething 
worfe. 

XX. The Conduit we objeft to Minute 
Fhilofophers is a natural Confequence of 
their Principles. Whatfoever they can re- 
proach us with is an EfFed:, not of our 
Principles, but of Humane Paffion and 
Frailty. ALC. This is admirable. So 
we muft no longer objeft to Chriftians the 
abfurd Contentions of Councils, the Cru- 
elty of Inquifitions, the Ambition and U- 
furpations of Churchmen. CRT. You may 
objed: them to Chriftians, but not to Chri- 
ftianity. If the Divine Author of our Reli- 
gion, and his Difciples, have fowed a good 
Seed; and together with this good Seed, 

X 2 the 
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D I AL^the Enemies of his Gofpel (among whom 
V. are to be reckoned the Minute Philofophcrsr 
of all Ages) have fowed bad Seeds, whence 
fpring Tares and Thiftles ; is it not evi- 
dent, thefe bad Weeds cannot be imputed 
to the good Seed, or to thofe who fowed 
it ? Whatever you do or can olgeft ftgainft 
Ecclefiaftical Tyranny, Ufurpation, or So- 
phiftry, may, withbut any Blemifh orDif- 
advantage to Religion, be acknowledged 
by all true Chriftians: provided ftill that 
you impute thofe wicked Effects to their 
true Caufe, not blaming any Principles or 
Perfons for them, but thofe that really 
produce or juftify them. Certainly, as 
the Interefts of Chriftianity are not to be 
fupported by unchriftian Methods, when- 
ever thefe are made ufe of, it muft be fup- 
pofed there is fome other latent Principle 
which fets them at work. ^ If the very 
Court of Rome hath been known, from 
Motives of Policy, to oppofe fettling the 
Inquifition in a Kingdom, where the ie- 
Gular Power hath endeavoured to intro- 
duce it in fpite of that Court * : We 
may well fuppofe, that clfewhere Fa6tions> 
of State, and Political Views of Princes, 
have given birth to Tranfadlions feemingly 
religious, wherein at bottom neither Re- 

* P. Paolo iftorladcir Inquifizlone, p. 42. 
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ligiOD, nor Church/ nor Churchmoi, wereD i a l« 
at all cpnfider'd. As no Man of common V. 
Senfe and Honefty will engage in a gene-' 
ral Defence of Eccleiiaftics, fo I think no 
Man of common Candour can condemn 
them in general. Would you think it rea* 
fonable to blame all Stateimen, Lawyers, 
or Soldiers, for the Faults committ^ by 
thofe of their Profeflion, though in other 
Times, or in other Countries, and influ-> 
enced by other Maxims and other Difci* 
pUne? And if not, why do you mejifure 
with one Rule to the Clergy, and another 
to the Laity ? Surely the beft Reafon that 
can be given for this Is Prqudice. Should 
any Man rake together all the Mifchieft 
that have been committed in all Ages and 
Nations, by Soldiers and Lawyers, yoa 
would, I fuppofe, conclude from thence : 
not that the State (hould be deprived of 
thofe ufefiil Profefiions, but only that their 
Exorbitances ihould be guarded againd 
and punifhed. If you took the fame equi* 
table Courfe with the Clergy, there would 
indeed be lefs to be fkid againft you : but 
then you would have much lefs to fay« 
This plain obvious Confideration, if every 
one who read confidered, would leilen th^ 
Credit of your Declaimers. jiLC. But 
wh?n ^U k ^id that can be faid, it muj(fc 

X 3 move 
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Di AL.move a Man's Indignation tb fee reafpna* 
V. ble Creatures, under the Notion of Study 
and Learning, employed in reading and 
writing fo many voluminous Trafts, de 
land caprind. CRL I fhall not undertake 
the Vindication of Theglogical Writings, 
a general Defence being as needlefs as a 
general Charge is groundleft. Only let 
them fpeak for themfelyes; and let no Man 
condemn them upon the Word of a Mi- 
nute Philofopher. But we will imagine 
the very worft, and fuppofe a wrangling 
Pedant in Divinity difputes and ruminates 
and writes upon a refined Point, ^s ufelef^ 
and unintelligible as you pleafe. Suppofe 
this fame Perfon bred a Layman, might 
he not have employ'd himfelf in'tricking 
Bargains, vexatious Law-fuits, Fadipns, 
Seditions, andfuch like Amufements, with 
niuch niore Prejudice to the Publick ? 
Suffer then curious Wits to fpin Cobwebs ; 
Where is the Hurt? JiLC. The Mifchicf 
is, virhatMen want in Light they common- 
ly make up in Heat : Zeal, and Ill-nature, 
being Weapons conflantly exerted by the 
Partifansi as vrell as Champions, on either 
Side : And thofe perhaps not mean Pedants 
or Book- worms. You (hall often fee even 
the learned and eniinent Divine lay him- 
felf out in explaining Things inexplica- 
ble. 
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bJc, or contend for a barren Point of Thc-D i A L. 
ory, as if his Life, Liberty, or Fortune V. 
were at ftake. CRT. No doubt all Points 
in Divinity are not of equal Moment. 
Some may be too fine fpun, and others 
have more Strefs laid on them than they 
deferve. Be the Subject what it will, you 
ihall often obferve that a Point by being 
controverted, fingled out, examined, and 
nearly infpedled, growcth confiderable to 
the fame Eye, that, perhaps, would have 
overlooked it in a large and comprehenfivc 
View. Nor is it an uncommon thing, to 
behold Ignorance and Zeal united in Men, 
who are born with a Spirit of Party, 
though the jChurch or Religion Imve in 
Truth but fmall Share in it. Nothing is 
eafier than to make a Caricatura (as the 
Painters call it) of any Profeflion upon 
Earth : But at bottom, there will be found 
nothing fo ilrange in all this Charge upon 
the Clergy, as the Partiality of thofe who 
cenfure them, in fuppofing the common 
Defeftsof Mankind peculiar to their Or-* 
der, oi* the EfFedt of religious Principles. 
ALC. Other Folks may difpute or fquab- 
ble as they pleafe, and no body mind 
them : but it feems, thefe venerable Squab- 
bles of the Clergy pafs for Learning, and 
jntgreft Mankind. To ufe the Words of 
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Dial. the moft ingenious Charafterizer of our 
V. Times, " A Ring is made, and Readers ga- 

*— """^^ " rher in abundance. Every one takes 
" Party and encourages his own Side. This 
"' ftiall be my Champion! This Man for 
'* my Money ! Well hit on our Side ! Again 
*' a good Stroke! There he was even with 
" him! Have at him the next Bout! Ex- 
*' cellent Sport! *" CRT. Methinks I trace 
the Man of Quality and Breeding in this 
delicate Satyr, which fo politely ridicules 
thofe Arguments, Anfwers, Defences, and 
Replications wliich thePrcfs groans under. 
jiLC. To the infinite wafte of Time and 
Paper, and all the while no body Is one 
■whit the wifer. And who indeed can be 
the wifer for reading Books upon Subjedls 
■quite out of the way, incompreheniible, 
and moft wretchedly written? What Man 
■of Senfe or Breeding would not abhor the 
-Infedticn of prolix Pulpit Eloquence, or 
of that dry, formal, pedantic, ftiff, and 
clumfy Style, which fmells of the Lamp 
and the College. 

XXI. They w:ho have the Weakncfs 

■ -to reverence the Univerfities as Seats of 

. Learning, muft needs think this a ibange 

^ Reproach; but it is a very juft one. For 

■- * -Chsraaeriftics, Vol. IJI. c. r. ■ 
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the moft ingenious Men arc now igrccd,Di al. 
that they are only Nurferies of Preju- V. 
dice. Corruption, Barbarifm, and Pedantry. 
LTTS. For my part, I find no Fault with 
Univerfities. All I know is, that I had 
the fpending three hundred Pounds a Year 
in one of them, and think it thechearful* 
left time of my Life. As for their Books 
and Style I had not Leifure to mind them. 
CRL Whoever hath a mind to weed, will 
never want Work : and he that fhall pick 
out bad Books on every Subjedt will foon 
fill his Library. I do not know what 
Theological Writings -^^Z;/>i&r^/i and his 
Friends may be converfant m : but I will 
venture to fay, one may find among our 
Englijh Divines many Writers, who for 
Compafs of Learning, Weight of Matter, 
Strength of Argument, and Purity of Style, 
are not inferior to any in pur Language. It 
is not my Defign to. apologize for the 
Univerfities : whatever is amifs in them 
(and what is there perfedt among Men ?) 
I heartily wifh amended. But I dare af- 
firm, becaufe I know it to be true, that 
any impartial Obferver, although they 
ihould not come up to what in Theory he 
might wifti or imagine, will neverthelefs 
find them much fuperior to thofe that in 
Fad are to be found in other Countries^ 

and 
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Dial. arid far beyond the mean Pifture that^^is-^ 
V. drawn of theni by Minute Philofopbtt^t 
It is natural for thofc to rail moft at Pla^ 
of Education, who have profited leaft b/( 
them. Weak and fond Parents will alfo 
readily impute to a wrong Caufc, thofe 
Corruptions themfelves have occafion'd, 
by allowing their Children more Money 
than they knew how to fpend innocentlySj 
And too often a Gentleman, who has beeiS 
idle at the College and kept i^lc 'Codsui 
pany, will judge of a whole tTnivcrfit^' 
from his own Cabal. ALC. Crito mi- 
flakes the Point. I vouch the Authority, 
not of a Dunce, or a Rake, or abfurd Pa- 
rent, but of the moft confunmiatc Critic 
this Age has produced. This great Man cha- 
radlerizeth Men of the Church and Uni- 
verfities with the fineft Touches gnd moft 
mafterly Pencil. What do you think he 
calls them? EC/PK What? JLC. Why, 
the black Tribe, Magicians, Formalifts, 
Pedants, bearded Boys : and, having fuf- 
ficiently derided and exploded them and 
their mean ungenteel Learning, he fets 
moft admirable Models of his own for 
good Writing: And it muft be acknow- 
ledged they are the fineft things in our 
Language; as I could eafily convince you, 
for I am never without fomething of that 

noble 
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noble Writer about me. EUPH. He isDi al. 
then a noble Wri^r. ALC. I tell you he V. 
is a Nobleman. EI/PH. But a Nobleman 
who writes is one diing, and a noble 
Writer another. ALC. Both Charadert 
are coincident, as you may fee. 

XXII. Upon which Alcipbrm pulled a 
Treatifc out of his Pocket, entitled, A 
Soliloquy^ or Advice to an Author. Would 
you benold, faid he, looking round up* 
on the Company, a noble Specimen of 
)ine Writing: do but dip into this 
Book: whidn Crito opening read verba- 
tim as follows *. 

^promifes 
fVberistben are the Pleafures tvbicb Ambition 

AndLove affords? How's the gay World enjofd? 

Or are tbofe to be efteenCd no Pleafures ^ 

Wbicb are loft by Dulnefs and InaSfion? 

But Indolence is tbe bigheft PUafure. 

To live and not to feel! 7b feel no Trouble • 

Wbat Good then ? Life it felf And is 

fiis properly to live ? Is Sleeping Life ? 

Is tbis ivbat Iflnmldftudy to prolong? 

Here tbe 

Fantaftic Tribe it felf feems fcandaliz^d.' 

A Civil JVar begins: Tie major Part 

* Part. 3. Sea. 2. 
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Of tbi a^pridous Da$ms do ra^ip tbeihfolves 

On Reafm^s Side^ 

And declare againfi the languid Siren. 

Jmbifion blujbes at the offered Suoeet. 

Conceit and Vanity take fuperior Airs. 

Ev'n Luxury herfelf in her polite 

And elegant Humour reproves tV Apojiate 

Sifter. 

And marks ber as an Alfen to true Phafure. 

Awaytbou 

prowfy Pbantopie / Haunt me no fHore^ far I 

Have leam^ dy^ from hotter tban tbySifierbood^ 

Tiat Life and Happinefs confifi in Allio^ 

And Employment. . 

But bere a bufy Formfolicits usj 

ASlive^ induftriousj watcbfuly and defpijing 

Pains and Labour. Sbe wears tbe ferious 

Countenance of Virtue^ but witb Feature^ 

Of Anxiety and Difquiet. 

Wbat is'tjbe mutters ? fFbat hoksjbe on with 

Such Admiration and Aftonijbment? 

Bags ! Coffers ! Heaps ofjbining Metal ! What 7 

For the Service of Luxury ? For her ? 

fhefe Preparations ? Art thou then her Friend^ 

Grave Fancy ! Is it for her thoutoifft? 

JVb, but for Provifion againfi Want. 

But Luxury apart ! tell me^ now% ' 

Haft thou not already a Competence ? 

^7js good to be fecure againft the Fear. 

5 Of 
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Offlarving. h there then no Death hut this ?D i al« 
No other Paffage out of Idfe ? Are other Doors V. 
Secured if this be bar'd? Say Avarice I 
ttbou emptieft of Phantomes^ is it not vik 
Cowardife tboufir^'ft? fFbat further have I 

then 
7$ do with thee (thou doubly vik Dependent) 
fPben once I have difmifi thyPatronefs^ 
And defpifed her Treats ? 
Thus I contend with Fancy and Opinion. 



EupbranoTy having heard thus far^ cried 
out: What! will you never have done 
with your Poetry ? another time may 
ferve : But why fliould we break off our^ 
Conference to read a Play ? You arc mis- 
taken, it is no Play nor Poetry, replied 
Alcipbrofiy but a fiimous modern Critic 
moralizing in Profe. You muft know this 
great Man hath ^to ufe his own Words) re- 
vealed a Grand Arcanum to the World, 
having inftrufted Mankind in what he 
csMsMirrour^writingySelf-cliJcour/ing Prac^ 
tice, and Author Pra^ice^ and fliew'd **That 
by virtue of an intimate Recefs, we 
may difcover a certain Duplicity of 
*^ Soul, and divide our Self into tWQ Par- 
** ties, or (as he varies the Phrafe) pra6ki- 
y cally form the Dual Number." In 

. con- 
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DiAL.confequence whereof he hath found 6ai 
V. that a Man may argue with himfelf : and 
not only with nimfetf^ but alfo with No-^ 
tions, Sentiments, and Vices, which by 
a marvellous ProfopopOBia he converts in-^ 
to fo many Ladies : and fo converted, he 
confutes and confounds them in a Divine 
Strain. Can any thing be finer, bolder, 
or more fublime ? EUPH. It is very won- 
drful. I thought indeed you had been read- 
ing a Piece of a Tragedy. Is this he whd 
defpifeth our Univerfities, and lets up for 
reforming the Style and Tafte of the Age? 
jiLC. The very fame. This is the ad* 
mired Critic of our Times. Nothing can 
ftand the Teft of his correft Judgment^ 
which is equally fevere to Poets and Par- 
fons. " The Britijh Mufes (faith* this 
great Man) lifp as in their Cradles: 
and their ftammering Tongues, which 
nothing but Youth and Rawnefs can 
excufe, have hitherto fpoken in wretch- 
ed Pun and Quibble. Our Dramatic 
Shake/pear y our Fletcbery Johnforij and 
our Epique Milton preferve this Style* 
And, according to him, even our later 
Authors aiming at a falfe Sublime, en- 
tertain our raw Fancy and unpraftifed 
Ear, which has not yet had leifurc to 
" form it felf, and become truly mufical." 

EVFH. 
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EUPH. Pray what EfFea may the Lef-DiAL. 
fons of this great Man, in whofe Eyes . V. 
our learned Profeflbrs are but bearded Boys, ^ 
and our moft celebrated Wits but wretched 
Punfters, have had upon the Public ? Hath 
he rubbed off the College Ruft, cured the 
Rudenefs and Rawnefs of our Authors, and 
reduced them to his own Attic Standard ? 
Do they afpire to his true Sublime, or imi- 
tate his chafte unafFedled Style ? jiLC. 
Doubtlefs the Tafte of the Age is much 
mended : in proof whereof his Writings are 
univerfally admired. When our Author 
publiihed thisTreatife, he forefaw the pub- 
lic Tafte would improve apace : that Arts 
and Letters would grow to great Perfedlion : 
that there would be a happy Birth of Ge- 
nius : of all which things he fpoke, as he 
faith himfelf, in a prophetic Style, CRL 
And yet notwithftanding the . prophetical 
Prediiftions of this Critic, I do not find, any 
Science hath throve among us of late, fo 
much as the Minute Philofophy. In this 
kind, it muft be confeffed, we have had many 
notable Produdions. But whether they are 
fuch Mafter-pieces for good Writing, I 
leave to be determined by their Readers. 

XXIII. In the mean time, I muft beg 
to be excufed, if I cannot believe your 

great 
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Dial, great Man on his bare Word; wh8n lie 
V. would have us think, that Ignorance ^d 
ill Tafte are owing to the Chriftian Re- 
ligion or the Clergy, it being my fin- 
cere Opinion^ that whatever Learning or 
Knowledge we havfe ainong us, is derived 
from that Order. If thofe, who are fo 
fagacibus at difcovering a Mote in other 
Eycfe, would but purge their own, I be- 
lieve they riiight eafily fee this Troth. 
Foi- what but Religion could kindle and 
prefer ve a Spirit towards Learning, in fiich 
a Northern rough People ? Greece pro^ 
ducfed Men of aftivc and fubtile Genius. 
The public GonventionS and ^Emulations 
of their Cities forwarded that Genius: 
And their natural Curiofity wa$ amufed 
and excited by learned Converfations, in 
their public Walks, and Gardens, and 
Porticos. Our Genius leads to Amufc- 
ments of a grofler Kind : we breathe a 
grofler and a colder Air: and tha^Curio- 
fity which was general in the Athenians^ 
and the gratifying of which was their 
chief Recreation, is among our People of 
Fafhion treated like AfFedtation, and as 
fuch baniflied from polite Aflemblies and 
Places of Refort: and without doubt would 
in a little time be banifhed the Country : 
.if it were not for the great Refervoirs of 

Learn- 



Learning, where thofe Formalifts, Pedants,!) i A l; 
and bearded Boys, as your profound Cri- V. 
tic calls them, are nfiaintained by the Li- 
berality and Piety of our Predeceflbrs, For 
it is as evident that Religion was the Caufe 
of thofe Seminaries, as it is that they are 
the Caiife or Source of all the Learning 
and Tafte which is to be found, even in 
thofe very Men who arc the declared Ene-^ 
niies of our Religion and publick Founda- 
tions. Everyone, who knows any thing, 
knows we af e indebted for our Learning 
to the Greek and Latin Tongues. This 
thofe fevere Cenfors will readily grant. 
Perhaps they may not be fo ready to grant, 
what all Men muft fee, that we are in- 
debted for thofe Tongues to our Religion* 
What elfe could have made foreign and 
dead Language^ in fuch Requefl: among 
us ? What could have kept in being and 
handed them down td our Times, through 
fo many dark Ages in which the World 
was wafted and disfigured by Wars and 
Violence ? What, but a regard to the 
Holy Scriptures, and Theological Writ- 
ings of the Fathers and Doftors of thd 
Church ? And in fadt, do we not find 
th^t the Learning of thofe Times was 
folely in the Hands of Ecclefiaftics -, that 
they alone lighted thc^ Lanip in Succef- 

Y fioa 
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DiAl.iion one from another, and tranfmitted 
V. it down to After-ages ; and that ancient 
fiooks were coUefled and prefervcd in 
their Colleges and Seminaries^ when all 
Love and Remembrance of polite Arts 
and Studies was extinguifhed among the 
Laity, whofe Ambition intirely turned to 
Arms? 

XXIV. ALC. There is, I muft needs 
fay, one Soft of Learning undoubtedly of 
Cnriftian Original, and peculiar x6 the 
Univerfities ; where our Youth fpcnd fe- 
veral Years in acquiring that myfterious 
Jargon of Scholafticil^ > than which 
there could never havQ be^n contitived a 
more efFecftual Method, to perplex and 
confound Humane Uhderftanding. It is 
true, Gendemen arc .untaught by the 
World what they have been taught at 
the College : but then their Time is doub- 
ly loft. CRI. But what if this Scholaftic 
Learning was not of Chriftian but of Ma- 
hometan Origins^, being derived from 
the Arabs ? And what if this Grievance 
of Gentlemens fpending feveral Years in 
learning and unlearning this Jargon, be all 
Orinuce and a Specimen only of the 
Truth and Candour of certain Minute 
Philofophers^ who raife great Invedivest 

from 
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from flight Occaiions^ and judge too often D i al» 
without inquiring. Surely it would be V. 
no fuch deplorable Lofs of Time, if av 
young Gentleman fpent -» few Months 
upon that fo much defpiied and decried 
Art of Logic, a Surfeit of which is by no 
means the prevailing Nufance of this Age, 
It is one Thing to wafte one's Time ia 
learning and unlearning the barbarous 
Terms, wiredrawn Diflindions, and pro- 
lix Sophiflry of the Schoolmen : and a«* 
nother to attain fome Exa^efs in De- 
fining and Argtiing : Things perhaps noc 
altogether beneath the Dignity even of a 
Minute Philofopher. There was indeed 
a Time, when Logic was confidered as 
its own Objedt : And that Art of Rea- 
foning, inftead of being transferred to 
Things turned altogether upon Words and 
AbftraAions : which produced a fort of 
Leprofy in all Parts of Knowledge, cor- 
rupting and converting them into hollow 
verbal Difputations in a moil impure Di- 
aled. But thofe Times are pafTed : and 
that which had been cultivated as the 
principal Learning for fome Ages, is now 
confidered in another Light : and by no 
Means makes that Figure in the Univer- 
fities, or bears that Part in the Studies of 
young Gentlemen educated there, which 
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Dial. is pretended by thofe admirable Refor- 
V. mers of Religion and Learning, the Mi- 
nute Philofophers. 

XXV. But who are they that encour- 
aged and produced the Reftoration of Arts 
and polite Learning? What Share had 
the Minute Philofophers in this Affair ? 
Matthias Corvinus King of Hungary^ 
Alpbonfus King of Naples^ Cofmus de Me^ 
dicisj Picus of Miranaula^ and other Prin- 
ces and great Men, famous for Learning 
themfelves, and for encouraging it in o- 
thers with a munificent Liberality, were 
neither Turks nor Gentiles nor Minute 
Philofophers. Who was it that tranf- 
planted and revived the Greek Language 
and Authors, and with them all polite 
Arts and Literature in the Weft ? Was it 
not chiefly BeJJarion a Cardinal, Marcus 
Mufurus an Archbifhop, T!heodore GaT^a a 
private Clergyman ? Has there been a 
greater and more renowned Patron, and 
Reftorer of elegant Studies in every kind, 
lince the Days of Augujlus Cafarj than 
i^^thc tenth Pope of Rome? Did any 
Writers approach the Purity of the Claf- 
fics nearer than the Cardinals Bembus and 
Sadoletus^ or than the Biihops yovius and 
Vida ? not to mention an endlefs Number 

of 
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of ingenious Ecclefiaftics, who flourifhedDi al. 
on the other Side of the Alpes in the V. 
Golden Age (as the Italians call it) ol 
Leo the Tenth, and wrote, both in their 
own Language and the Latins after the 
beft Models of Antiquity. It is true, this 
fir ft Recovery of Learning preceded the 
Reformation, and lighted the Way to 
it : But the Religious Controverfies, which 
enfued, did wonderfully propagate and 
improve it in all Parts of Chriftendom. 
And furely, the Church of England is, 
at leaft, as well calculated for the En- 
couragement of Learning, as that of Rome. 
Experience confirms this Obfcrvation^ 
and I believe the Minute Philofophers 
will not be fo partial to Rome as to deny 
it. jiLC. It is impoflible your Account of 
Learning beyond the j^lpes (hould be true. 
The noble Critic in my Hands, having 
complimented the French, to whom he 
allows fome good Authors, aflerts of o- 
ther Foreigners, particularly the Italians, 
** That they may be reckoned no better 
*^ than the Corrupters of true Learning 
« and Erudition. '' CRL With fome 
Sorts of Critics, Dogmatical Cenfures and 
Conclufions are not always the Refult of 
perfeft Knowledge or exad: Inquiry : 
Apd if they harangue upon Tafte, Truth 

Y3 of 
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DiAL.ofArt, a juftPiccc, Grace of Style, At- 
V. tic Elegance, and fuch Topics, they are 
to be underftood only as thofe that would 
fain talk dietafclves into Reputation for 
Courage. To hear Tbrajymachm fpeak 
of Refentment, Duels, and Point of Ho- 
nour, one would think him ready to burft 
with Valour. LTS. Whatever Merit this 
Writer may have as a Demoliflier, I al- 
ways thought he had very little as a 
Builder. It is natural for carelefs Writers 
to run into Faults they never think of: 
But for an exadt and fevere Critic to (hoot 
his Bolt at Random^ is unpardonable. If 
he, who profefles. at eveiy Turn an high 
l^fleem for polite Writing, fhould yet 
deipife thofe who mofl excel in. it ; one. 
would be tempted to fufpeift his Tafte. 
But if the very Man, who of all Men 
talks moft about Art and Tafte, and cri- 
tical Skill, and would be thought to have 
moft confidcred thofe Points, Ihould often 
deviate from his own Rules, into the falfe 
Sublime or the mauvaife Plaifanterie y 
What reafonable Man would follow the 
Tafte and Judgment of fuch a Guide, or 
be feduced to climb the fteep Afcent, or 
tre^d in the rugged Paths of Virtue on 
his/ Recommendation ? 

XXVL JLC. 
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XXVI. ALC. Buttoretum, medunksDiAU 
Crito makes no Compliment to the Ge- V. 
nius of his Country^ in fuppofine that 
Englijhmen might not have wrougnt out 
of themfelves, all Art and Science and 
rood Tafte ; without being beholden to 
;hurch, or Univcrfities, or ancient Lan- 
guages. CRT. What might have been is 
only Conjefture« What has been^ it is not 
difficult to know. That there is a Vein in 
Britain^ of as rich an Ore as ever was in 
any Country, I will not deny : but it liea 
deep, and will coft Pains to come at : And 
extraordinary Pains require an extraordi-r 
nary Motive. As for what lies next the 
Surface, it feems but indiffercot, beings 
neither fo good nor in fuch Plenty as in 
fome other Countries. It was ^ Com- 

Sarifon of an ingenious Florentine^ that 
»e celebrated Poems of Taffo and Ariojio, 
are like two Gardens, the one of Cucum- 
bers, the other of Melons. In the onor 
you ihall fin4. few bad, but the beft are 
not a very good Fruit; in the other mucK 
the greater Part are good for nothing, but 
thofe that are good are excellent. Perhaps 
the fame Coniparifon may hold, between 
the Englijh and fome of their Neighbours^ 
ALC. But fuppofe we (hould grant that 
^e Chriftiaok Religion and its Seminariea 

X 4 might 
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Dial. might have been of Ufc, in prefcrving 
V. or retrieving polite Arts and Letters; 
what then ? Will you make this an Argu- 
ment of its Truth ? CRL I will make it 
an Argument of Prdudicc; and Ingratiude 
in thofe Minute Pnilofophers, who ob- 
jcftDarkncfs^ Ignorance, and Rudenefs, 
as an EfFedt of that very Thing, which 
above all others hath enlightened and ci- 
vilized and embelliflied their Country; 
which is as truly^ indebted to it for Arts 
and Sciences (\yhich nothing but Religion 
was ever known to have planted in fuch a 
Latitude) as for that general Senfe of 
Virme and Humanity, and the Belief of 
a Providence and Future State, which al] 
the Augmentation of Minutie Philofb- 
phefs hath not yet been able to abolish. 

XXVII. jiLC. It is ftrange you fliould 
ftill pcrfift to argue, as if all the Gentle- 
men of our Sedt were pnemics to Vir-? 
tue, and downright Atheifts; Though 
I have afliired you of the contrary, arid 
that we have among us feveral, who ' 
profefs thcmfelves in the Interefts of Vir- 
tue and Natural Religion, and have al- 
fo declared. That I my felf do now argue 
upon that Foot. CRL How can yoi; 
pretend, to b? in th? lntere|l of Natural 
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Religion, and yet be profeflcd Enemies Dial. 
of the Chriftian, the only eftabliihed Re- V. 
ligion which includes whatever is excel- 
lent in the Natural, and which is the 
only means of making thofe Precepts, 
Duties, and Notions, fo called, become 
reverenced throughout the World ? 
Would not he be thought weak or in- 
iincere, who (hould go about to perfuade 
Pepple, that he was much in the Interefls 
of an Earthly Monarch ; that he loved 
and admired his Government j when at 
the fanie Time he fhewed himfelf on all 
Occaiions, a moil bitter Enemy of thofb 
very Perfons and Methods, which above 
aU others contributed moft to his Service, 
and to make his Dignity known and re- 
vered, his Laws obferved, or his Domi- 
nion extended? And is not this whae 
Minute Philofophcrs do, while they fet 
up for Advocates of God and Religion, 
and yet do all they can to difcredit Chrif- . 
tians and their Worihip? It niuft be 
owned, indeed, th^t you argue aeainft 
Chriftiapity, as the Caufe of Evil and 
Wickednefs in the World : but with 
fuch Arguments, and in fuch a manner 
as might equally prove the fame Thing 
of civil Government, of Meat and Drink^ 
pf every Faculty and Profeffion;^ of Lcam- 
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Pi AL.in^ of Eloquence, and even of Humane 
V« Reafon it felf. After all, even thofe of 
your Se£t who allow themfelves to be caln 
led Deifts, if their Notions are thorough- 
ly examined,, will,^ I fear, be found ta 
include little of Religion in them. As 
for the Providence of God watching over 
the Condu A of Humane Agents and dif- 
penfmg Bleilines or Chaftifements, the 
laimortality of the Soul, a final Judg- 
ment, and future State of Rewards and 
Puniflimcnts; how few, if anyv of your 
Free-thinkers have made it their £ndea<^ 
your to poflefs Mens Minds with a feripus, 
Scnfe of thofe great Points of Natural Re- 
ligion I How many, 09 the contrary^ 
endeavour to render die Belief of them!^ 
doubtful or ridiculous \ It muft be own^. 
cd, there may be found Men that, withr? 
out any regard to thefe Points,, make 
fome Pretence to Religion: But wha 
can think them in earneft ? You fliall 
fometimqs fee, the very Ringleaders of 
Vice and Profanenefs write like Men, 
that would be thought to have Virtue and 
Piety at Heart. This may perhaps prove 
them inconfiftent Writer?, but can nevet 
prove thenr to be innocent. When a Man's 
declared Principles and peculiar Tenets 
are utterly^fubverfive of thofe things ; what-^ 
tyer fuch ^ ong i^th of Virtue, Piety^ 

and. 



Philosopher* j^i 

and Religion, will be underftood as meer D i al« 
Difcretion and Compliance with com- V. 
men Forms. LTS. To fpeak the Truth, ^ 
I, for my part, had never any liking to 
Religion ot any kind, either revealed or 
unrevealed: And I dare venture to fay 
the fame for thofe Gentlemen of our 
Sed that I am acquainted with, having 
never obferved them guilty of {o much 
meannefs, as even to mention the Name 
of God with Reverence, or fpeak with 
the leafl Regard of Pie^ or any fort of 
Worfhip. There may, perhaps, be found 
one or two formal Pretmdo's to Enthuit-^ 
afm and Devotion, in the way of Natural 
Religion, who laughed at Chriflians for 
publifhing Hymns and Meditations, while 
they plagued the World with as bul of 
their own : But the fprightly Men 
make a Jefl of all this. It feems to us 
meer Pedantry. Sometimes, indeed, ia 
good Company one may hear a Word 
dropt in Commendation of Honour and 
Good-nature : But the former of 
thefe, by Connoijfeurs^ is always under-. 
f):ood to mean nothing but Faihion: as 
the latter is nothing but Temper and 
Conflitution, which guides a Man jufl 
as Appetite doth a Brute. 

XXVm. And 
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Dial. XXVIII. And after all thcfc Argu- 
V. mcnts and Notions, which beget one a- 
nothcr without End, to take the Mat- 
ter fhort : neither I nor my Friends for 
our Souls could ever comprehend, why 
Man might not do very well, and go- 
vern himfelf without any Religion at all, 
as well as a Brute which is thought the 
fiUier Creature of the two. Have Brutes 
Inftinfts, Senfes, Appetites, andPaffions, 
to fteer and conduct them ? So have 
Men, and Reafon over and above to 
confult upon occafion. From thefc Pre- 
mifes we conclude, the Road of Humane 
Life is fufficiently lighted without Reli-' 
gion. CRT. Brutes having but fmall 
Power, limited to Things prefent or par- 
ticular, are fufficiently oppofed and kept 
in Order, by the Force or Faculties 
of other Animals and the Skill of Man, 
without Confciencc or Religion : But 
Confcicnce is a neceffary Balance to 
Humane Reafon, a Faculty of fuch 
mighty Extent and Power, efpecially to-» 
ward Mifchief. Befides, other Animals 
are, by the Law of their Nature, deter- 
mined to one certain End or Kind of 
Being, without Inclination or Means ei- 
ther to deviate or go beyond it. But Man 
hath in him a Will and higher Principle j 
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by virtue whereof he may purfue diffe-DiAL* 
rent or even contrary Ends ; and either V* 
fall fliort x)f or exceed the Perfection 
natural to his Species in this World j as 
he is capable, either by giving up the 
Reins to his fenfual Appetites, of de- 
grading himfelf into tne Condition of 
Brutes, or elfe, by well ordering and im- 
proving his Mind, of being transformed 
into the Similitude of Angels. Man a- 
lone of all Animals hath Underftanding to 
know his God. What availeth this 
Knowledge unlefs it be to ennoble Man, 
and raife him to an Imitation and Parti- 
cipation of the Divinity? Or what 
could fuch Ennoblement avail if to end 
with this Life ? Or how can thefe Things 
take effecSt without Religion ? But the 
l^oints of Vice and Virtue, Man and Beaft, 
Senfe and Intelleft, have been already at 
large canvafled. What ! LyficleSy would 
you have us go back where we were three 
or four Days ago ? LTS. By no means : I 
had much rather go forward, and make 
an End as foon as poffible. But to fave 
Trouble, give me Leave to tell you once 
for all, that, fay what you can, you 
(hall never perfuade me fo many inge- 
nious agreeable Men are in the wrong, 

and 
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Di AL.and a I^ack 6f fharling four Bigots in the 
V. right. 

XXIX« O LyficleSj I neither look for 
Religion among Bigots^ nor Reafbn among 
Libertines; each Kind difgrace their ieve- 
ral Pretenfions ; the ohe owning na regard 
even to the piaineft and moft important 
Truths, while the others exert an angr]t 
Zeal for Points of leaft Concern. And fure- 
ly whatever there is of filly, narrow, and 
uncharitable in the Bigot, the fame is in 
great Meafure to be imputed to the con* 
ceited Ignorance^ and petulant Profane^* 
nefs of uie Libertine. And it is not at all 
unlikely that as Libertines make Bigots, 
fo Bigots fhould make Libertines, the 
Extreme of on? Party being ever obferved 
to produce a contrary Extreme of another. 
And although, while thefe Adveriaries 
draw the Rope of Contention, Reaibnand 
Religion are often called upon: yet are 
they perhaps very little confideredor con« 
cerned in the Conteft. Lyficles^ inftead of 
anfwering Crito^ turned mort upon Alci^^ 
fhron. It was always my Opinionj faid he, 
that nothing could be fiUier than to think 
of deftroying Chriftianity, by crying up 
natural Religion. Whoever thinks highly 
of the one, can never, vvf ith any Confiften- 
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cy, think meanly of the other; it beingDiAL. 
very evident, that Natural Religion, with- V. 
out Revealed, never was nor never can be L/V^J 
eftabliftied or received any where, but in 
the Brains of a few idle fpeculative Men. 
I was aware what your Conceflipns would 
come to. The Belief of God, Virtue, 
a Future State, and fuch fine Noti- 
ons are, as every one may fee with half 
an Eye, the very Bafis and Corner-Stone 
of the Chriftian Religion. Lay but this 
Fouhdation for them to build on, and you 
(hall foon fee what Superftrucftures our 
Men of Divinity will raife from it. The 
• Truth and Importance of thofe Points 
once admitted, a Man need be no Con- 
jurer to prove, upon that Principle, the 
Excellency and Ufefqlnefs of the Chrifti- 
an Religion : And then to be fure, there 
muft be Priefts to teach and propagate 
this ufeful Religion. And if Priefts, a 
regular Subordination without doubt ia 
this worthy Society, and a Provifion for 
their Maintenance : fuch as may enable 
them to perform all their Rites and Ce- 
remonies with Decency, and keep their 
facred Charadter above Contempt, i^nd 
the plain Confequence of all this is a 
Confederacy between the Prince and the 
Priefthood to fubdue the People : So we 

have 
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Dial, have let in at once upon us, a long Traiii 
V. of Ecclefiaftical Evils, Prieftcraft, Hic- 
rarchyj Inquifition. We have loft ouf 
Libeny and Property, and put the Na-»- 
tion to vaft Expence, only to purchafe 
Bridles and Saddles for their own 
Backs* 

XXX. This being fpoke \^ith fomc 
Sharpncfs of Tone, and an upbraiding 
Air, touched Alcipbron to the quick, who 
replied nothing, but fhewed Confufion in 
his Looks. Crito fmiling look'd at E«- 
pbranor and me, . then calling an. Eye oil 
the two Philofophers, fpoke as folloWs; 
If I may be admitted to intcrpofe good 
Offices, for preventing a Rupture between 
old Friends and Brethren in Opinion, I 
would obferve, that iii this Charge of 
Lyjicles there is fomething right and 
fomething wrong. It feems right to af- 
fert as he doth, that the real Belief of 
Natural Religion will lead a Man to ap- 
prove of Revealed : But it is as wrong 
to aflert, that Inquifitions, Tyranny, and 
Ruin muft follow from thence. Your 
Free-thinkers, without Offence be it faid, 
feem to miftake their Talent. They 
imagine ftrongly, but reafon weakly 9 
mighty at Exaggeratipn, and jgune in Ar- 
gument I 
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gumcnt I Can no Method be found, to ffe-1) i a l* 
licvc them from the Terror of that fierce V. 
and bloody AnimaljanE/sg*/^ Patfon ? Will 
it not fufiice to pare his Talons Without 
chopjiing otf his Fingers ? Then they arc 
fuch wonderful Patriots for Liberty and 
Property! When I hjear thefe two Words 
in the Mouth of a Minute Phiiofopher, I 
am put in mind of the Tejii di Fefro at 
Rome. His Holinefs, it feems, not hav-> 
ing Power to afiign Penfions on Spanijb 
Benefices to any but Nativet of Spatn^ aU 
ways keeps at Rome two Spaniards^ called 
7ejie di Fem^ who have the Name of all 
fUch Penfions, but not the Profit, which 
goes to Italians. As we may fee every 
Day, both Things and Notions placed to 
the Account of Liberty and Property^ 
which in reality neither have nor are meant 
to have any Share in them. What I Is it 
impofiible for a Man to be a Chriftian^ 
but he mufl be a Slave? Or a Clergymiani 
but he muft have the Principles of an In-^ 
quifitor ? I am faif from fcreening and ju-* 
ftifying Appetite of Domination or Ty- 
rannical Power in Ecclefiaftics. Some^ 
who have been guilty in that reipe^t, have 
forely paid for it, and it is to be hoped 
they always will. But having laid the 
Fury and Folly of the ambitious Prelate^ 
Vol. L Z is 
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Dial, is it not tim6 to look about and fpy whe- 
V. thcr, on the other hand, fomc Evil may 
not poffibly accrue to the State, from the 
overflowing Zeal of an Independent Whig? 
This I may affirm, without being at any 
pains to prove it, that the worft Tyranny 
this Nation ever felt was from the Hands 
of Patriots of that Stamp. > 

XXXI. LYS. I don't know. Tyranny is 
a harfh Word, and fometimes mi£kpplied. 
When fpirited Men of independent Maxims 
create a Ferment, or make a Change in the 
State : He that lofeth is apt to confidcr 
things in one Light, and he that wins in 
another. In the mean time t^is is certain- 
ly good Policy, that we fhould be frugal 
of our Money, and refervc it for better 
Ufes, than to expend on the Church and 
Religion. CRL Surely the old Apologue 
of the Belly and Members need not be re- 
peated to fuch knowing Men. It fhould 
fcem as needlefs to obferve, that all other 
States, which ever made any Figure in the 
World for Wifdom and Politenefs, have 
thought Learning deferved Encouragement 
as well as the Sword : that Grants for re- 
ligious Ufcs were as fitting as for Knights 
Service : and Foundations for propagating 
Piety, as neceflary to the publick Wel- 
fare 
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Kirc and Defence, as cither Civil ot Mili-D i a U 
tary Eftablifhments. In former Times, V. 
when the Clergy were a Body much more' 
numerous, wealthy, and powerful : when 
in their State of Ccelibacy they gave no 
Pledges to the Public : when they enjoy 'd 
great Exemptions and Privileges above 
their Fellow-Subjefts: when they owned 
Obedience to a foreign Potentate : the Cafe 
Was evidently and widely different from 
what it is in our Days, And the not dif* 
ccrning, ot not owning this Difference ii 
iio Proof either of Sagacity or Honefly 
in the Minute Philofophers. But I ask 
who are at this Expence^ and what is thii 
Expfence fo mtich complained of? LTIS4 
As if you had never heard of Church-j 
Lands and Tithes! CRT. But I would 
fain know, how they can be charged aK 
tn Expence^ either upon the Nation or 
private Men* Where nothing is exportcdi 
the Nation lofeth nothing: and it is all 
one to the Publick, whether Money cir-* 
culates at Home through the Hands of a 
Vicar ot a Squire, Then as for private? 
Men, who, for want of Thought^ are^ 
full of Complaint about the Payment o£^ 
Tithes; can any Man juflly complain of' 
it as a Tax, that he pays what never be-' 
longed to him? The Tenant rents hi* 

Z a FariiEi 
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DiAL»Farm \¥ich this Condition, and pays his 
v. Landlord propcrtionably lefs, than if his 
^"^^ Farm had oeen exempt from it : So he loiech 
nothing ; it being all one to him, whe- 
ther he pays his Paftor or his LandlcMrd^ 
The Landlord oinnot complain that he has 
not what he hath no Right to, either by 
Grant, Purchafe, or Inheritance. This 
is the Cafe of Tithes: and as for the 
Church-Lands, he furely can be no Free- 
thinker, nor any Thinker at all, who 
doth not &e that no Man, whether No-- 
bk. Gentle, or Plebeian^ hath any fort of 
Right or Claim to them, yihich he miay 
not with equal Juflice pretend to all the 
llands in the Kingdom. LX^. At pre- 
fent indeed we have no Right, and that 
is our Complaint. CRI. You would have 
then what you have no Right to. L21S. 
Not fo neither : what we would have is 
firft a Right convey'd by Law, and in the 
next place, the Lands by virtue of fuch 
Right. CRI. In order to this, it might 
be expedient in the firft place, to get an 
A£t pailed for excommunicating from all 
Civil Rights every Man, that is a Chri- 
[ ftian, a Scholar, and wears a black Coat^ 
as guilty of three capital GiFences againft 
the public Weal of this Realm. LUS. 
To deal frankly, I think it would be an 

excellent 
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excellent good Aft. It would provide at D i al» 
once for fcveral deferving Men, rare Ar- V. 
tificers in Wit, and Argument, and Ridi- 
cule! who have, too many of them, but 
fmall Fortunes, with a great Arrear of 
Merit towards dieir Country, which they 
have Co long enlightened and adorned 
gratis. EUPH. Pray tell me, Lyficies^ 
are not the Clergy legally poilefled of 
their Lands and Emoluments ? LTS. No 
body denies it. EUPH. Have they not 
been pofleiled of them from Time imme«- 
morial ? LX^. This too I grant EUPH. 
They claim then by Law and ancient Pre- 
fcription. LrS. Thevdo. EUPH. Hzvc 
the oldeft Families ot the Nobility a bct^ 
ter Title ? LTS. I believe not., It grieves 
me to fee fo many overgrown Eftates in 
the Hands of ancient Families, on account 
of no other Merit, but what they brought 
with them into the World. EUPH. Msiy 
you not then as well take their Lands 
too, and beftow them on the Minute 
iPhilofophers, as Perfons of more Merit? 
I4TS. So much the better. This enlar- 
ges our View, and opens a new Scene : It 
is very delightful in the Contenxplation of 
Truth, to behold how one Theory grows 
out of another. jILC. Old Patus ufed 
t9 fay^ that if the Clergy were deprived 

Z3 of 
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PiAL.of their Hire, we fhould lofc the moft 
V. popular Argument againft them. LITS. 
But fo long as Men live by Religion, 
there will never be wanting Teachers 
and Writers in Defence of it. CRT. 
And how can you be fure they would be 
wanting, though they did not live by it, 
fince it is well known Chriftianity had 
its Defenders even when Men died by it ? 
LTS. One thing I know: there is a 
fare Nurfery of young Plants growing 
up, who have been carefully guarded ar 
gainft every Air of Prejudice, and fprink- 
led with the Dew of our choiceft Princi-: 
pics : mean while, Wifhes are wearifome : 
and to our infinite Regret nothing can be 
done, fo long as there remains any Prcr 
judice in favour of old Cufl:oms and 
Laws and National Conftitutions, which, 
at bottom, we very well know and can 
jdemonftrate to be only Words and Na- 
tions. 

XXXII. But, I can never hope, Crita, 
to make you think my Schemes rea- 
fonable. We reafon each right upon his 
own Principles, and fhall never agree tiU 
we quit our Principles, which cannot be 
fione by reafoning. We all talk of Juft, 
^nd Right, and Wrong, and f uWic . Good 

w4 
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and all thofe things. The Names may be D i a l, 
the fame, but the Notions and Conclu- V- 
fions very different, perhaps diametrically 
oppofite : and yet each may admit of clear 
Proofs, and be inferred by the fame way 
of reafoning. For Inftance, the Gentle^ 
men of the Club which I frequent, de- 
fine Man to be a fociable Animai : Con- 
fequently, we exclude from this Defini- 
tion all thofe Humane Creatures, of 
whom it may be faid, we had rather have 
their Room than their Company. And 
fuch, though wearing the Shape of Man^ 
are to be efteem'd in all account of Rea- 
fon, not a« Men, but only as i Humane 
Creatures. Hence it plainly follows, that 
Men of Pleafure, Men of Humour, and 
Men of Wit, are alone properly and tru- 
ly to be confidercd as Men. Whatever 
therefore conduceth to the Emolum^ent 
of fuch, is for the Good of Mankind, 
and confequently very juft and lawful^ 
although feeming to be attended with Lofs 
or Damage to other Creatures : inafmuch 
as no real Injury can be done in Life or 
Property to thofe, who know not how to 
enjoy them. This we hold for clear and 
well conneded Reafoning. But others 
may view things in another Light, affigii 
4ifierent Definitions^ draw other In^w 
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PiAL.renoes, and perhaps confidcr, what ^^ipe 
V. fuppofe the Top and Flower of the Crea- 
tion, only fis a Wart or Excrcfccnce of 
Humane Nature. From all which there 
snuftcnfuea very different Syftem of Ma« 
rals, Politics^ Rights, and Notions. CRI. 
If you have a mind to argue, we will 
argue : if you have snore mind to jeft, wc 
will laugh with you. LTIS. 

1^—^ Ridentem dicere verum 
Sljfid vetat ? 

This Partition of our Kind into Men and 
Humane Creatures, puts me in mind of 
another Notion broached by one of our 
Club, whom W9 ufed to call the F^^ 
tba^orean, 

XXXIII. He made a threefold Parti-* 
tion of the Humane Species, into Birds^ 
Seafts, and Fiihes, being of Opinion that 
the Road of Life lies upwards, in a per-^ 
petual Afcent through the Scale of Be* 
ing : In fuch fort, that the Souls of In* 
feds after Death make their fecond Ap* 

S^riance in the Shape of perfed Animals, 
irds. Beads, orFimess which upon their 
Death are preferred into Humane Bodies, 
and in the next Stage into Beings of a 
higher and more per£$^ Kind. T^S Man 

we 
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we confidered at firft as a fort of Heretic: D i au 
becaufe his Scheme feemed not to confift V. 
with our fundamental Tenet, the Menta- 
lity of the Soul : But he juftified the No- 
tion to be innocent, inafmuch as it in- 
cluded nothing of Reward or Punifliment, 
and was not proved by any Argument^ 
which fuppofea or implied either incorpo- 
real Spirit, or Providence, being only ini» 
fcrrcd, by way of Analogy, from what he 
had obferved in Humane A£^s, the Court, 
the Church, and the Army ; wherein the 
Tendency is always upwards from lower 
Pofts to higher. According to this Syf* 
tem, the FKhes are thofe Men who fwim 
in Pleafure, fuch as petits maitres^ bom 
vivans, and honeft Fellows. The Beafts 
are dry, drudging, covetous, rapacious 
Folk, and all thofe addided to Care and 
Bufinefs like Oxen, and other dry Land 
Animals, which ipend their Lives in La-* 
hour and Fatigue. The Birds are airy 
notional Men, Enthufiafts, Proje^ors, 
Philofophers, and fuch like : in each Spe- 
cies every Individual retaining a Tindlure 
of hiS/.former State, which conftituted 
what is called Genius. If you ask me 
which Species of Humane Creatures I 
like beft, I anfwcr. The flying Fifli; 
that is^ a Man of animal Enjoyment, 

with 
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Dial, with a Mixture of Whim. Thus you fee 
V. wc have our Creeds and our Syftems, as 
well as graver Folks : with this Diffe- 
rence, that they are not ftrait-laced, but 
fit cafy, to be flipped oflF or on, as Hu- 
mour or Occafion ferves. And now I 
can, with the greateft Equanimity ima- 
ginable, hear my Opinions argued againft^ 
or confuted. 

XXXIV. ALC. It were to be wifhed 
all Men were of that Mind. But you 
fhall find a fort of Men, whom I need 
not name, i\m. cannot bear with the leaft 
Temper, to have their Opinions examined 
or their Faults cenfured. They arc againft 
Reafon, becaufe Reafon is againfl: them. 
For our parts, we are all for Liberty of 
Confcience. If our Tenets are abfurd, we 
allow them to be freely argued and in- 
fpcdcd : and by parity of Rea/bn we 
might hope to be allowed the fame Privi- 
lege, with refpedt to the Opinions of 
other Men. CRL O Alciphron I Wares 
that will not bear the Light are juftly to 
be fufpedlcd. Whatever therefore moves 
you to make this Complaint, take my 
Word I never will : But as hitherto I 
have allowed your Reafon its full Scope, 
j6) for (he future I always fhall. And 

fhou^h 
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though I cannot approve of Railing orDiAL, 
Declaiming, not even in my felf, whene« V. 
yer you have fhewcd me the way to it : 
Yet this I will anfwcr for, that you fhall 
ever be allowed to reafon as clofely and 
as ftrcnuoufly as you can. But for the 
Love of Truth, be candid, and do not 
fpend your Strength and bur Time, ia 
Points of no Significancy, or foreign to 
the Purpofe, or agreed between us. We 
allow that Tyranny and Slavery are bad 
things: but why fhould we apprehend 
them from the Clergy, at this Time? 
Rites and Ceremonies we own are not 
Points of chief moment in Religion : 
but why fhould we ridicule things ia 
their own Nature, at leaft, Innocent, 
and which bear the Stamp of fupremc 
Authority? That Men in Divinity, as 
well as other Subjeifts, are perplexed witlj 
ufelefs Difputes, and are like to be fo as 
long as the World lafts, I freely acknow- 
ledge: But why muft all the Humane 
Weaknefs and Miftakes of Clergymen 
be imputed to wicked Defigns? Why 
indifcriminately abufe their Charafter and 
Tenets ? Is this like Cgndour, Love of 
Truth, and Free-thinking ? It is grapted 
there may be found, now and then, Spleca 
^nd lUrbrceding in th? Clergy : But are 
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Dial, not the &me Faults incident to Et^UJb 
V. Laymen, of a retired Education and 
Country Life ? I grant there is infinite 
Futility in the Schoolmen : But I deny 
that a Volume of that doth fo much 
Mifchief, as a Page of Minute Philofo^ 
phy. That weak or wicked Men (hould, 
by favour of the World, creep into 
Power and high Stations in the Church, 
is nothing wonderful : and that in fuch 
Stations they (hould behave like them* 
felves, is natural to fuppofe. But all the 
while ic is evident, that not the Gofpel 
but the World, not the Spirit but the 
Flefli, not God but the Devil, puts 
them upon their unworthy Atchieve* 
ments. We make no Difficulty to grant. 
That nothing is more infamous than 
Vice and Ignorance in a Clei^man; 
nothing more bafe than a Hypocrite^ 
more frivolous than a Pedant, more cru->- 
el than an Inquifitor. But it muft be 
alfo granted by you, Gentlemen, that 
nothing is more ridiculous and abfurd, 
than for pedantic, ignorant, and cor<- 
rupt Men to caft the nrft Stone, at every 
Shadow of their own Defeats and Vices 
\n other Men. 

XXXV. jiLa 
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XXXV. ^LC. When I confider theDiAU 
detcftable State of Slavery and Super- V. 
ftition, I feel my Heart dilate and ex- 
pand it felf to grafp that ineftimable 
Bleffing of Independent Liberty. This 
is the facred and high Prerogative, the 
very Life and Health of our Englijh Con- 
ftitution. You muft not therefore think 
it ftrange, if >yith a vigilant and cu* 
riou/Eye, we guard it againft the mi-- 
nuteft Appearance of Evil. You muft 
even fufFer us to cut round about, and 
very deep, and make ufe of the magni-* 
fying Glafs, the better to view and ex- 
tirpate every the leaft Speck, which fhall 
difcover it felf in what we are careful 
and jealous to preferve, as the Apple 
of our Eye. CRL As for unbounded 
Liberty, I leave it to Savages, among 
whom alone I believe it is to be found: 
But, for the reafonable legal Liberty of 
our Gonftitution, I moft heartily and fin*- 
cerely wifti it may for ever fubfift and 
flourifli among us. You and all other 
Englijhmen cannot be too vigilant, or too 
earneft, to preferve this goodly Frame, or 
to curb and difappoint the wicked Ambi- 
tion of whoever. Layman or Ecclefia*^ 
ftic, fliall attempt to change our free 
and gentle Government into a flaviih 

or 
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Dial. or fcvcre one. But what Pretext daif 
V. this afford for your Attempts againl^ 
Religion, or indeed, how can it be con-*- 
fiftent with them ? Is not the Proteftan€ 
Religion a main Part of our Legal Con- 
ftitution ? I remember to have heard a 
Foreigner remark. That we of this Ifland 
were very good Proteftants, but no Chri- 
ftians. But whatever Minute Philofo^ 
phers may wifli, or Forei^ers fay, it 
is certain our Laws fpeak a different 
Language^ ALC. This puts me in mind 
of the wife Reafoning of a certain fageJ 
Magiflratc, who, being preffed by the 
Raillery and Arguments of an ingenious 
Man, had nothing to fay for his Reli-^ 
gion but that, ten Millions of People? 
inhabiting the fame Ifland might. Whe- 
ther right or wrong, if th^ thdught 
good, eflablifh Laws for the worship- 
ping of God in their Temples, and ap- 
pealing to him in their Courts of Ju-» 
ftice. And that in cafe ten thoufand in-- 
genious Men fhould publickly deride and 
trample on thofe Laws, it might be juft 
and lawful for the faid ten Millions to 
expel the faid ten Thoufand ingenious 
Men out of their faid Ifland. EUPH, 
And pray, what Anfwer would you 
make to this Remark of the fage Magi-^ 

ftrate ^ 
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ilrate? -^iC The Anfwcr is plain. ByDiAU 
the Law of Nature, which is fuperior to all V, 
pofitivc Inftitutions, Wit and Knowledge 
have a Right to command Folly and Igno- 
rance. I fay, ingenious Men have by natu-^ 
ral Right a Dominion over Fools. EUPH^ 
What Dominion over the Laws and People 
of Great Britain^ Minute Philofophers may 
be entitled to by Nature, I fhall not dis- 
pute, but kave to be confidered by the 
Public. j4LC. This Dodrine, it muft be 
owned, was never thoroughly under- 
ftood before our own Times. In the 
laft Age, Hobbes and his Followers, 
though otherwife very great Men, de- 
clared for the Religion of the Magi- 
itrate: j5irobably becaufe they were a- 
fraid of the Magiftrate : but Times are 
changed, and the Magiftrate may now 
be afraid of us. CRI. I allow the Ma- 
giftrate may well be afraid of you in one 
Senfe, I mean, afraid to truft you. This 
brings to my Thoughts a Paflage on 
the Trial of Leander for a capital Of- 
fence. That Gentleman having picked 
out and excluded from his Jury, by pe- 
remptory Exception, all but fome Men 
of Faftiion and Pleafure, humbly moved 
when Dorcon was going to kifs the Book, 
that he might be required to declare upon 

Honour^ 
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Dial. Honour, whether he believed either God 
y» or Gofpel. DorcoHy rather than hazard 
his Reputation as a Man of Honour and 
t^ree-thinker , openly avow'd that hd 
believed in neither. Upon whith ditf 
Court declared him unfit to feiire oh iEi 
Jury. By the fame reafon^ fo many were 
fet afide^ as made it neceflary to put oSt 
the Trial. We arc very eafy^ replied Al^ 
cipbron^ about being trufted to ferve on 
Juries^ if we can be admitted to ferre in 
lucrative Employments. CRI. But what 
if the Government fhould injoin^ that 
every one, before he was fwom into Of- 
fice, (hould make the fame Declaration 
which Ddrcon WaS required to make? 
ALC. God forbid! I hope there is no 
fuch Defign on foot. CRI. Whatever 
Defigns may be on foot, thus much is 
certain: The Chriftian Reformed Religion 
2s a principal Part and Corner-ftone of 
our free Conftitution 5 andl verily think, 
the only thing that makes us deferving 
of Freedom, or capable of enjoying it. 
Freedom is either a Blefling or a Curfe, as 
Men ufe it. And to me it feems, that if 
our Religion were once deftroy'd from 
among us, and thofe Notions, which pafs 
for Prejudices of a Chriftian Education, 
erafed from the Minds of Britons, the 

beft 
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be^ thing that could befall us would be D i al. 
the Lofs of our Freedom. Surely a Peo- V. 
pie wherein there is fuch reftlefs Ambiti- 
on, fuch high Spirits, fuch Animofity of 
Faction, fo great Intercfts in Conteft^ 
fuch unbounded Licence of Speech and 
Prefs, amidft fo much Wealth and Luxu- 
ry, nothing but thc^e veteres avice, which 
you pretend to extirpate, could have hi- 
thereto kept from ruin. 

XXXVL Under the Chriftiari Religion 
this Nation hath been greatly improved; 
From a Sort of Savj^es, we have grown 
civil, polite, and learned. We have madcJ 
a decent and noble Figure both at home 
and abroad. And, as our Religion der 
creafeth, I am afraid we fhall be found to 
have declined. Why then (hould we per- 
fift in the dangerous Experiment ? ALC* 
One would think, CritOj you had forgot the 
many Calamities occafioned by Church- 
men and Religion. CRL And one would 
think, you had forgot what was anfwcrcd 
this very Day to that Otjeftion. But 
not to repeat eternally the fame Things, . - 
I (hall obferve in the firft Place, That if 
we reflect on the paft State of Chriften- 
dom, and of our own Country in parti- 
cular, with our Feuds and Fadtions fub- 

VoL. I. A a lifting 
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D I AL.fifling while we were all of the fame 
V. ligion, for inftance, that of the White and 
Red Rofes, fo violent and bloody and of 
fuch long Continuance ; we can have no 
Aflurance that thofe ill Humours,^ whic^ 
have fince {hewn themfelvcs under the 
Mafque of Religion, would not have 
broke out with fome other Pretext, if this 
had been wanting. I obferve in the fc- 
cond Place, that it will not follow from 
any Obfervations you can make on our 
Hiftory, that the Evils, accidentally 6c- 
cafioned by Religion, bear any Proportion 
either to the good EfFe£ts it hath really 
produced, or the Evils it hath prevented^ 
Laftly, I obferve, that the beft Things 
may, by Accident, be the Occafion of 
Evil ; which accidental EfFefl: is not, to 
fpeak properly and truly, produced by 
the good Thing it felf, but by fome evil 
Thing, which, being neither Part, Pro- 
perty, nor Effca of it, happens to be 
joined with it. But I (hould be aftiamed 
to infift and enlarge on fo plain a Point. 
Certainly whatever Evils this Nation 
might have formerly fuftained from Su- 
perftitidn, no Man of common Senfe will 
fay, the Evils felt or apprehended at pre-* 
fent are from that Quarter. Prieftcraft 
is not the reigning Diftemper at this Day^ 

And 
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And it will be owned, that a wife Man,Di al. 
who takes upon him to be vigilant for V. 
the publick Weal, ftiould touch proper t/^VVJ 
Things at proper Times, and not pre- 
fcribe for a Surfeit when the Diftemper 
is a Confumption. ALC. I think we 
have fuffieiently difcuffed the Subjeft of 
this Day's Conference. And now, let 
Lyjicks take it as he will, I muft in re- 
gard to my own Charadter, as a fair im- 
partial Adverfary, acknowledge there is 
fome thing in what Crito hath faid, upon 
the Ufefulnefs of the Chriftian Religion. 
I will even own to you that fome of our 
Se6t are for allowing it a Toleration. I 
remember, at a Meeting of feveral in- 
genious Men, after much Debate we came 
fiicceffively to divers Refolutions. The 
firft was, that no Religion ought to be 
tolerated in the State: But this on more 
mature Thought was judged impradli- 
cable. The fecond was, that all Religi- 
ons fliould be tolerated, but none counte- 
nanced except Atheifm : But it was 
apprehended, that this might breed Con- 
tentions among the lower Sort of People* 
We came therefore to conclude in the 
third Place, that fome Religion or other 
fliould be eftabliflied for the Ufe of the 
Vulgar. And after a long Difpute what 

this 



jjtf The Minute, See, 

DiAL.this Retigiai fliould be, Ly^s a brisk 
V. young Mkiif perceiving no Signs of A- 

v^-V^ grecmcnt, propo&d that the prefent Re- 
rigion might Ik: tolerated, till a better was 
found. But allowing it to be expedient, 
I can never think it true, fo long as then 
lie UniLnfwerable Ol^dtions againfl; it, 
which, if you pleafe, I ^U take the 
Liberty to ptopofe at our next Meeting 
To which we all agreed. 
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